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Preface 


The Study on ‘Origin of Jagannath Deity’, is an individual 
work and the author has not received any project for it. 
Therefore, the author is unable to produce photographic 
illustrations and only three illustrations could be given. 

When a study on the ‘Origin of Jagannath Deity’, (the 
Lord of the Universe), is done, it is appropriate to know about 
Knowledge and Reality. 

The Knowledge which is acquired from teachers and from 
books are imitative, repetitive, derivative and educative. 
Another Knowledge which is above these types of Knowledge 
is intuitive. Only intuitive knowledge reaches to the Reality. 

Intuition means the power of the mind by which it imme- 
diately perceives the Truth of things without reasoning or 
analysis, a truth so perceived, is immediate knowledge in 
contrast with mediate. 

The realised Souls, otherwise known as Rishis and Yogis 
in India are individuals of Intuitive knowledge in Human 
creation. The knowledg? of intuition cannot be expressed in 
words fully, because it is the practical experience in Medita- 
tion. All the Holy books or scriptures of the world therefore 
indicate, but have failed to express the full Truth, the full 
consciousness or the full realisation. 

With this information, let us know the view of Swami 
Sivananda on the four sources of knowledge. Swami Sivana- 
nda! has written that inspiration, revelation, insight, intuition, 
ecstasy, Divine sight and Paramananda state are the seven 
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planes pf knowledge. There are four sources of knowledge, 
viz. instinct, reason, {intuition and Super-intuition or Brahma 
Jnana. 


Instinct 


When an ant crawls in your right arm, the left arm auto- 
matically moves towards the right arm to drive away the ant. 
The mind does not reason there. When you see a scorpion in 
front of your leg, you withdraw your leg automatically. This 
is termed instinctive or automatic movement. As you cross 
a street. how instinctively you move your body to save your- 
self from the cars. There is no vwritti in such mechanical 
movement. 

Instinct is found in animals and birds. In birds, the ego 
doesn’t interfere with the free Divine flow and Divine play. 
Hence the work done by them through their instincts is more 
perfect than that done by humn beings. Have you not noticed 
the excellent work done by birds in their building the wonder- 
ful nests ? 


Reason 


Reason is higher than instinct and is found only ip human 
beings. It collects facts, generalises, reasons out from cause 
to effect, from effect to cause (a priori and a posterior methods 
of reasoning), from premises to conclusions, from propositions 
to proofs. It concludes, decides and comes to judgment. It 
takes you safely to the door of intuition and leaves you there. 

Belief, reasoning, knowledge and faith are the four impor- 
tant psychic processes. First you have belief in a doctor. You 
go to him for diagnosis and treatment. He makes a thorough 
examination and then prescribes certajn medicine. You take 
them. You reason out : “Such and such is the disease. The 
doctor has given me iron and iodide. Iron will improve my 
blood. The jodide will stimulate the Iymphatics and absorb 
the exudation and growth in the liver. So, I should take it.” 
Then the disease is cured of these drugs, in a month. Then 
you get knowledge of and perfect faith in the efficacy of the 
medicine and the proficiency of the doctor. Then you 
recommend to, your friends this doctor and his drugs. 
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Intuition 


Intuition is Spiritual Anubhava. Knowledge through func- 
tioning of Karana-Sarira is Intuition. Sri Aurobinda calls it 
Super-mind or Supramental Consciousness. There is direct 
perception of truth (Pratyaksha) or immediate knowledge 
through Samadhi. You know things by a flash. Professor 
Bergson preached about intuition in France to make the people 
understand that there is another higher source of knowledge 
t han intellect. In intuition, there is no reasoning process at 
all. It is Pratyaksha. Intuition takes a man to the door of 
intuition and returns back. Intuition is Divya drishti. It is 
Jnana-Chakshu. Spiritual flashes and glimpses ‘of truth come 
through intuition. Inspiration, revelation, spiritual insight 
come through Intuition. 


Atma-Jnana 


Atma-Jnana is above intuition. It transcends the Karana 
Sarira. It is the highest form of knowledge. Itis the only 
Reality 

In Intuitive knowledge, one individual attains Samadhi or 
Self-absorption. Samadhi starts with the absorption of Self 
in the duality of structure in consciousness and ends in the 
absorption of Self in identification with secondless unique Self. 
Self-absorption with duality of structure in consciousness is 
called Sabikalpa Samadhi. Self-absorption without any ;sense 
of duality is called Nirvikalpa Samadhi. Sabikalpa Samadhi is 
of four types and Nirvikalpa Samadhi is of two types, one 
having three sub-divisions.? 

In Sabikalpa Samadhi the devotee has attained realization 
of his oneness with Spirit but cannot maintain his Cosmic 
consciousness except in the immobile trance state. By con- 
‘tinuous meditation he reaches the superior state of Nirbikalpa 
Samadhi in which one moves freely in the world without any 
loss of God-perception. 

In Nirbikalpa Samadhi the Yogi dissolves the last vestiges 
of his material or earthly Karma. Nevertheless, he still has 
.certain astral and causal Karma to work out and there one 
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takes astral and then causal re-embodiments on high-vibra- 
tional spherés.3 

With this much information, let us peep into the types of 
Samadhi’s definition of Sudhir Ranjan Sengupta on Sabikalpa 
Samadhi and Nirvikalpa Samadhi. 

These are briefly described below : 


Sabikulpa Samadhi 


(i) Sabitarka Samadhi : Self-absorption in the duality of 
Structure in consciousness with latent sense of controversy in 
‘the consciousness is called Sabitarka Samadhi. 

(ii) Sabichar Samadhi : Self-absorption in the duality of 
structure in consciousness with a latent sense of discretion in 
the consciousness is called Sabichar Samadhi. 

(iii) Sananda Samadhi : Self-absorption in the duality of 
structure in consciousness with an all-absorbing Bliss is called 
Sananda Samadhi. 

(iv) Sasmita Samadhi : Self-absorption in the duality of 
structure in consciousness with a latest sense of Self-existence. 
is called Sasmita Samadhi. 


Nirvikalpa Samadhi 


(i) Bhaba Pr.tyaja Videha Samadhi : Consists in Self-absorp- 
tion without the least trace of duality in consciousness with 
complete Self-identification with Nature of God, without the 
light of consciousness. Bhaba-pratyaya Videha Samadhi h 
three sub-divisions viz. Prakriti Pratyaya, Aham Pratv a 
and Mahat Pratyava, i.e. Self-consciousness lost in nature and 
Self-consciousness lost in egotism and lost in Buddhisattva. 

(11) Purna Pratyaya Samadhi: Self-absorption in the 
secondless unique conscious Absolute Self of the'Supreme Self 
without the least trace of duality is called Purna Pratyaya 
Nirvikalpa Samadhi. The Purna Pratyaya Nirvikalpa Samadhi 
is possible when the five waves of mind cease to function and 
the Sadhaka transcends the basic evolution. Purna Samadhi 
attained as a result of the realisation of the identity of Self 
with the Absolute Self of God without the least trace of 
duality in the Self-revealed consciousness liberates an indi- 
vidual’soul from the ills of th World and Word series as he 
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xi 
knows no other existence except the Supreme Being. The 
sages say that of these eight varieties of Samadhi, Purna 
Pratyaya Videha Samadhi alone can liberate an individual 
Soul. 

With this background of Knowledge and Reality, a humble 
attempt has been done to. unravel the Reality of Origin of 
Jagannath Deity in this work. It was found that Scholarlistic 
approach of educative knowledge becomes entangled with the 
mysteries surrounding Lord Jagannath and His Cult. There- 
fore, intuitive approach was done to reveal and it was found 
that the individuals of Nirvikalpa Samadhi create. Adi 
Sankaracharya was one of such individual who in the commen- 
tary of Prasthanatrayi$ established that ISvara or the Purusot- 
tama stands for akgsara. Aksara is the para Brahman, the 
Supreme Being. ‘He does not perish when all beings perish.’ 

The effort of this work has eslablished that one icon of 
Buddha was installed as Jagannath (Vishnu-Krshna) Deity by 
Adi Sankaracharya and he was the founder father of Jagannath 
Deity. As Jagannath Deity unfold itself as Purusottama- 
Jagannath, it is Aksara (i.e. imperishable). 

The author expresses gratitude to authors and scholars: 
from whose works, extensive materials have been drawn for 
this study and is thankful to M/s Gain Publishing House, for- 
taking up the publication of this book. The author’s 
wife Smt. Rajshree Devi needs reverence for she has taught 
the author to be revalorise. 


Khariar Jitamitra Prasad Dev 
January, 1991 
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ONE 


INTRODUCTION 


Culture of a locality, is the state of being cultivated or the 
refinement reached. So, the result of refine cultivation. at last 
becomes a type of civilisation. Culture is every aspect of 
civilisation and includes religion, which means faith jin 
something higher and nobler, according to the conception of 
the people of the Society. Culture cannot be imposed on a: 
society, it grows. Faith begins where reason ends. Knowledge 
which is acquired from teachers and books are imitative, 
derivative, repetitive and educative. The highest form of 
knowledge of Reality is intuitive. Intuition is the power of 
mind, by which it immediately perceives the truth of things 
without reasoning or analysis. Such intuitive knowledge is 
got through meditation. The knowledge of our Indian Rishis- 
or Sages was intuitive. The full experience of intuition, cannot 
be expressed abundantly. Therefore, reality gets lost in the 
mundane ereation. 

The culture of Upper Mahbanadi river, which comprised the 
South Kosala state of early and medieval periods had spread. 
far and wide. L.P. Pandey! had traced the similarity of the 
Cave Men’s art of Upper Mahanadi valley and America. The 
resemblance was the marks of hands with fingers. Pandey 
surmised this hand-mark may be a symbol, meaning the 
protecting and éver-helping hand of the Great Mother. Even 
Ujjain once formed a part of South Kofala.? 

Since 1968, the author had been doing archaeological field 
surveys, discoveries, study of antiquities of Upper Mahanad:. 
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2 Origin of Jaganndth Deity 


valley and writing for different research journals, Bulletins, 
yapers, weeklies and magazines. Finally, a critical study was 
done and published in a book form named, Cultural Profile of 
Sourh Kosala.’ An attempt was done to show the flow of 
culture from Upper Mahanadi valley to the Lower Mahanadi 
valley and how the eastern part of South KOfsala, now compris- 
ing the Western part of modern Orissa Province, played the 
pivotal role. The work was a successful attempt of critical 
historical narration. In the ‘Religion’ chapter of this work, 
new hypothesis was given. 

More advance and intensive research was taken up in 
‘Religion’, of Upper Mahanadi valley, It was found that the 
religious revolution of India and religious revolutionary 
essence of Mahinadi valley culture, was the evolution or 
origin of Jagannath Deity and Jagannath Cult. 

The findings and advancement of knowledge through 

arcliaeological research, induced the author to compile them in 
a book form. This book is named Origin of Jagannath 
Deity, because it is found that much of Human refinements, 
which developed in Upper Mahanadi valley, have influenced: 
or found their safe base in Coastal area of Lower Mahanadi 
valley. 
It is not easy to get at the real facts regarding the Origin 
of Jagannath Deity, as the whole question has been purposely 
obscured, so as to give it the appearance of antiquity. Further 
the growth of myth and ceremony has invested the dominant 
‘form of Jagannath Cult with organised full rituals. The Myths 
have been written and rewritten by Brahmins to suit them- 
selves. According to F.E. Pargiter,¢ the sources for the older 
period survive as Puranas (=‘the ancient stories’), which in 
their present form, are only religious fables and cannot, with 
whatever historical content the works once possessed heavily 
encrusted by myth, diluted with semi-religious legends, 
effaced during successive redactions copied by innumerable, 
careless scribes ; so that one finds great difficulty in restoring 
as much as the King-lists. 

The autor claims that the religious revolution of India 
in general and Mahanadi river valley in particular, resulted 


i 
in the development of Jagannath Deity and Cult. 
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Prevalent views on the Origin of Jagannath Deity has been 
.given in the Puri District Gazetteer.5 For ready assess, it has 
been quoted below thus :— | 

“Attempts have been made by Scholars to trace the Origin 
‘Of Jagannath to the Buddhist, Jaina, Savara, Vedic or Brahma- 
nical sources. The western Scholars like Mr. Slevens, Prof. 
Wilson, James Fergusson and General Cunningham were 
among the early advocates of the Buddhist origin of Jagan- 
nath. It is known from history that Buddhism had a strong 
foothold in Orissa from the Pre-Christian era.” According to 
Rajendra Lala Mitra, “during the four centuries preceding the 
‘Christian era, Orissa generally and the district of Puri in 
particular were under the domination of the Buddhists”. After 
the conquest of Kalinga by Asoka in circa 261 B.c. Buddhism 
must have got an extra impetus under royal patronage. It is 
also evident from the accounts of the famous Chinese traveller 
Hiuen Tsang that Mahayana form of Buddhism flourished in 
Orissa in the 7th century A.D. The advocates of the Buddhist 
‘origin of Jagannath believe that Puri was an ancient seat of 
Buddhism and the worship of Jagannath is a relic of some 
Buddhist Cult. The story of Buddha’s tooth-relic, as it is found 
in the 12th century Sinhalese work ‘Dathavamsa’, written by 
one Dhammakitti Thera, was once in wide circulation. It is 
mentiontd in this story that the sacred tooth of Buddha 
remained for centuries at Dantapura in Kalinga. This Dant- 
.apura was identified by some with Puri. King Guhasiva of 
Kalinga worshipped the sacred tooth in a temple, but a King 
who ruled at Pataliputra forcibly took it away from him. 
‘Subsequently the sacred relic was restored to Guhasiva, but 
while fighting with a powerful neighbouring King he fell in the 
battle. In order to fulfil the wishes of her deceased father, 
princess Hemamala surreptitiously conveyed the sacred relic in 
her hair to Ceylon in about 300 a.D. where it is worshipped 
to this duy. Basing on this legend Fergusson writes there can 
be little doubt but that the temple (of Jagannath at Puri) now 
occupies the site wh2re formerly stood the Dagoba .containing 
the celebrated tooth-relic.? Sir Alexander Cunningham in his 
works ‘The Stupa of Barhut’ and ‘The Bhilsa Topes,” advoca- 
ted the view that the figures of Jagannath, Subhadra and 
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Balabhedra had been derived from the Buddhist Tri-Ratna or 
Triple-Gem symbol signifying Buddha, Dharma and Sangha, 
set up together in one of the Sanchi sculptures. In the Ancient 
Geography of India, Sir Alexander Cunningham® has stated, 
“The three shapeless figures of Jagannath, and his brother and 
sister, are simple copies of the symbolical figures of Buddhist 
Triad Buddha, Dharma and Sangha, of which the second is 
always represented as a female. The Buddhist origin of the 
Jagannath figures is proved beyond all doubt by their adoption 
as the representative of the Brahmanical avatara of Buddha in 
the annual almanacs of Mathura and Benares”. The Indian 
scholars like N.N. Bose, Rajendra Lala Mitra, Dr. Harekrushna 
Mahtab and others have also supported the Buddhist view of 
Jagannath. By referring to a stone of Asokan polish with the 
symbols of Buddha, Dharma and Sangha at the top, recently 
discovered at Bhubaneswar and now preserved in Ashutosh 
Museum of Calcutta Dr. Mahatab? observes, “The Symbols 
are a little different from those found out at Sanchi and other 
places but the Bhubaneswar symbols are almost exactly like 
the images of Jagannath, Balabhadra and Subhadra. The 
Bhubaneswar discovery proves that in Orissa, the worship of 
the Symbols was prevalent since the Asokan period.” According 
to Dr. Mahatab the Savaras of Orissa were converted to 
Buddhism during the reign of Asoka and worshipped the Tri- 
Ratna symbol placed in a Buddhist Stupa at Puri. Later in the 
71h or 8th century when Buddha was considered as an Avatara 
of Vispu, Jagannath was also considered to be an Avatara of 
Vispnu. Gradually Buddhism lost itself in Vaishnavism.!° 

“I ate Pandit Nilakantha Das is the Chief exponent of the 
Jaina origin of Jagannath. According to him Jagannath is 
primarily a Jaina institution. He has tried to identify the 
Nilamadhava of the legends with tie famous Kalinga Jina of 
history. “‘This Jagannath, it appears, was there in the coast 
of Kalinga (present Orissa) as a piece of black stone which was 
called Kalinga Jina or symbol of Jina in Kalinga. Later on it 
was somehow analysed and the analytic name Nilamadha va 
was given to it”.!! Pandit Das believes that under the stress 
of the Sunya or nihilistic theory which developed out of the 
Mahayanic system of Buddhism, ‘the Jain svmbol’, i.e. the 
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stone called Kalinga Jina, came to be explained as Nila (black, 
nothingness) Ma (mother, creative energy) and Dhava (»vhite, 
1.e., the phenomena! Universe)”.!2 Thus the images of Jagan- 
nath (of black colour representing Sunya), Suvadra (the 
creative energy), and Balabhadra (of white colour representing 
the phenomenal Universe) have evolved from Nilamadhava or 
the old Kalinga Jina. Pandit Das further adds, “‘Nilamadhava, 
therefore, represents a philosophy which means from a 
noumenal nothingness was produced a full phenomenal 
appearance, and this was on account of Ma (mother element 
or producing principle).””!3 Sudarsana, according to him is the 
Hindu name given to the old Jaina symbol; ‘Dharma-Chakra, 
and Kaivalya (liberation), a term So exclusively common in 
Jagannidth, has been derived from Jaina sources. Kedarnath 
Mohapatra, the distinguished historian, and Pandit Binayak 
Misra are among the other advocates of the Jaina view of 
Jagannath. These two Scholars have even tried to identify 
Indradyumna, the legendary founder of the Jagannath 
worship at Puri, with Kharavela, the great Jaina emperor of 
Kalingu.!* 

“Jagannath is regarded as Daru Brahma i.e. Godhead 
manifested in a wooden image. The worship of Daru as 
Brahinan is traced to the Vedic sources, and to the Bhagavat 
Gita.’ Pandit Nilakantha Das in an article, ‘The Cult of 
Jagannath’, writes, “It may be mentioned here that in the 
Vedic literature of Rigveda (X-81-4) the word Wood (Daru) is 
used to indicate the material of which the Universe (Jagat) is 
made. Jagannath is specifically known as ‘Daru Brahman’ 
(World substance symbolised in Wood) both in the Puranas 
‘and by the pzople.’”’!6 Jagann2th has also been identified with 
the mystic bijamantra OM. Mono Mohan Ganguly is of the 
opinion that Buddhism is an off-shoot of the Hindu religion 
and the idea of the Tri-Ratna has been taken from the parent 
stock. “I believe the figure of Tri-Ratna has been copied 
from the triliteral syllable aum (OM), and hence is due to the 
resemblance of the figures of the Brahmanical triad of 
Jagannath, Subhadra and Balaram to the holy Pranava.” 
Mr. Peterson also traces the origin of Jagannath to the adora- 
tion of the mystic syllable A.U.M. coalescing into Om.!8 
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Prof. Prabhat Mukherjee in his book The History of Medieval 
Vaisnevism in Orissa, avparently admits the deformed uncouth 
figures of Jagannath to be due to its Savaura origin, but 
traces the influence of Krishna-Vasudeva worship of the 
Bhagavata Cult on Jagannath during the Gupta rule which was 
marked by the spread of Vaishnavism all over India. Accord- 
ing to Prof. Mukherjee. in about 5th century A.D. Sankarshna 
and Vasudeva came to be known as Jagannath and Balaram 
in Orissa.’ “The Brihat Samhita or Varahamihira (6th century 
A.D.) enjoins to place Ekanamsa between Baladeva and 
Krishna (Ekanamsa Karya devi Baladeva Krishnyomadhvc). 
In the Harivamsa, Ekanamsa is spoken of as the daughter of 
Nanda, and also as the sister of Balarama and Krishna.” 
So, under the influence of the Bhagavata Cult Ekanamsa came 
to be worshipped as Subhadra and was placed between 
Balabhadra and Jagannath. 

“Many arguments and counter arguments have been put 
forth by the Scholars in support of their respective views 
regarding the Origin of Jagannith as referred to above, but no 
one has been able to deny the intimate association of the 
Savaras with Jagannath worship even from its very inception. 
The story of finding Visnu with the Savaras appear in different 
forms in Oriya folk-lore, medieval Oriya literature and the 
Puranas. One of the versions of the story is briefly as 
follows : | 

“After Visnu saved the world from deluge in his Baraha 
incarnation, “Brahma asked him of the means of Salvation of 
all creatures. Visnu said, “I am being worshipped as Nilam- 
adhava on the Blue Hill in Purushottama Kshetra. The highest 
form of Salvation could be attained by beholding me there.” 
This was a cause of apprehension to Yama, the God of death, 
as he could not discharge his duties properly. On Yama’s 
request Vignu assured him to disappear from the Blue Hill 
after some days. “ 

“The sacred Rohini Kunda was situated to the west of the 
all bestowing Kalpa-Vriksa whose branches had spread for one. 
Krosa. The shrine of Nilamadhava was situated to the west of 
the Kunda, known to all excepting thé Savara who worshipped 
him and the Gods who came to pay their daily oblations at 
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his altar. In Satyayuga the pious and Jearned King Indrady- 
umna of the Solar dynasty ruled in Avanti. He was Anxious 
to see Visnu. A wandering Sanyasin informed him’that God 
Himself was being worshipped as Purushottama on the Blue 
Hill in Odra Desa. Jndradyumna sent Vidyapati, the brother 
of his family priest, to Utkalu as his emissary. Vidyapati came 
to Utkala and settled in a Savara village situated to the west 
of the Blue Hill. After being acquuinted with Visvavasu, the 
fowler, Vidvosnati revealed to him the scorets of his mission 
and entircated him for a sight of Nilamadhava. He also tok 
the fowler that his royal master would not touch food until 
his return. Out of compassion for the King Visvavasu took 
Vidyapati through a narrow track and showed him the Shrine 
of Nilamadhava. After seeing Nilamadhava Vidyapati retur- 
ned to Avanti. 


“In the meanwhile in order to fulfil His pledge given to 
Yama. Lord Vishnu made the Shrinc of Nilamadhava invisible 
under the sand. When Indradyumna accompanied by Narada 
set out with a vast army and reached the borders of the king- 
dom of Utkala, its King informed him about the disappearance 
of Nilamadhava. Indradyumna was completely dishcartened 
with the news, but sage Narada assured him that God would 
reappear in the form of Daru (a log of Wood). Thus being 
consoled Indradyumna visited the Blue Hill and offered a 
thousand aswamedlha sacrifices there. 

“On the closing day of the aswamedha sacrifice Nilamad- 
hava appeared to Indradyumna in a vision, and at his bathing 
time the attendants came and informed him thar a Daru with 
four branches was floating on the Sea. The King with due 
ceremony brought the Daru and placed it on the Mahaved:i. 
While discussing with Narada about fashioning the log into 
an image. the King heard a voice from heaven saying, ‘God 
Himself will make His own image. The aged carpenter stand- 
ing with his tools should: be shut up in a room for fifteen days 
and utmost secrecv should be maintained about the construc- 
tion of Image.” Things were arranged accordingly and at the 
end of the allotted time Jagannath, Balabhadra, Suvadra and 
Sudarsana appeared on the Mahavedi. Being directed by a 
voice from heaven the King adorned the images with silken 
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“cloth and painted them with their respective colours. He also 
built a,temple one thousand cubits high to install the images. 

‘““Indradyumna went to heaven to invite Brahma to conse- 
crate the temple. Brahma was listening to music, and the 
‘time that intervened amounted to many ages of mortal life. 
In the meanwhile a King named Gala had taken possession 
of the temple and was worshipping an image of Madhab in it. 
At last Brahma came. Indradyumna and Gala were reconciled 
to cach other and the image of Madhab was shifted toa 
smaller temple. Brahma consecrated the temple and the 
images. After leaving the temple in charge of Gala, Indradyu- 
muna proceeded to Brahmaloka. 

“A slightly different version of the story is found in the 
Musali Parva of the Mahabharata written by the great 15th 
century Oriya poet Sarala Das. According to him, Narayana 
‘or Savarinarayana was being worshipped by the Savaras in 
the forest and being informed about it, King Galamadhava of 
Kanchi proceeded to the Savara village to take possession of 
the Deity. But the Deity had disappeared in the meanwhile. 
‘King Galamadhava was angry with the Savaras thinking that 


they had hidden the ‘Deity, and waged a war against them. 
He had killed aJl the Savaras, excepting one, when the voice 
of Visnu from heaven asked him to desist from the holocaust 
as the Savaras were His great devotees. God Visnu also 
cursed Galamadhava that his entire line would be extinct. 
The story of Indradyumna begins after this. Lord Krishna 
was killed by the arrow of Jara, a fowler, Arjun consigned the 
body of Krishna to flames, but the flames could not consume 
it. Being directed by a voice from heaven Arjun threw the 
body of Lord Krishna into the Sea, and at length it floated in 
the form of a Daru to Nilasundara on the shores of the Sea. 
Jara had followed the body of Krishna along ihe Sea coast. 
King Indradyumna, knowing that Visnu will appeer at Nilagiri 
(the Blue Hill), had constructed a tempie there with the help of 
‘the Brahmin Viswavasu. Krishna informed Jara in a dream 
that He would appear in Rohini Kunda in the shape of Daru 
flog of Wood). Indradyumna got the information from Jara 
and sent his men to lift the Daru from Robini Kunda, but all 
dis efforts failed. Then being directed by the Lord in a vision, 
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Indradyumna. employed the services of Jara, the fowler, and 
Vasu, the Brahmin : who jointly lifted the Daru frqgm Rohini 
Kunda, Jara and Viswakarma together fashioned the log into 
the three images of Balavadra, Suvadra and Jagannath wo, 
according to post Sarala’s version, stood for Siva, Bramha 
and Visniv respectively.” The incompletion of the imdges is 
ascribed to the opening of the door before the allotted timc. 

“The worship of Jagannath by the Savaras also finds men- 
tion in other Oriya texts likes the ‘Daru Brahmaegita’ of 
Jagannath Das (16th century A.D.) and the Deulatola by 
Nilambara Das (17th century AaA.D.). The Daitas who are 
hereditary servitors in the temple of Jagannath at Puri, claim 
their descent from the Savaras and the Deities are left to their 
sole care during the Snana yatra and the Car festival. They 
also observe the funeral rites of Jagannath during Nabalakebar 
when the Deities, being made of Wood, changz their body 
every 12-18 years. 

“Hunter remarks,?? ‘The very origin of Jagannath proc- 
laims him not less the God of the Brahmanas than the low-caste 
aboriginal races.’ After narrating the story of Indradyumna in 
his ‘Orissa’, Hunter further adds, ‘In the foregoing legend we 
find the aboriginal people worshipping a blue stone in the 
depths of the forest. But the Deity has grown tired of the 
Jungle cfferings of the primitive people, and longs for the 
Cooked food of the more civilised Arvan race. When the 
Aryan element at length comes on the scene, the rude blue 
stone disappears, and gives place to a carved image. At the 
present hour. in every hamlet of Orissa, this two-fold worship 
co-exists. The common people have their shapeless stone or 
block, which they adore with simpe rites in the open air, while 
side by side with it is a temple to one of the Aryan Gods with 
its carved images and clxborate rites.” 

“Ww J. Wilkins? has also traced the origin of Jagannath 
worship to tribal Source, ‘The probability being that He 
(Jagannath) was the local divinitv of some, now unknown 
tribe, whose worship was engrafted into Hinduism, and the 
God when admitted into the pantheon was regarded as another 
manifestation of Vistu.’ 

“Dr. Benimadhav Padhi in his book Daru Deyvata has 
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traced the origin of Jagannith to the Daru worship by the 
Savaras in the pre-historic times. Tree worship is a very 
ancient Cult. The proto-australoids worshipped the ficus tree 
and their religion was known as the ‘Cult of Ficus Tree’. 
Gradually tree worship has spread into other religions. Till 
today the Savaras or Sauras of Ganjam and Koraput districts 
worship tree as their ‘Kitung’. which in Saura language means 
God. They believe {hat their ‘Kitung’, dwells in a tree, 
outside their village. They never cut the tree which they call 
Jagant (a special name of Kitung). nor cut any other tree in 
the area where it stands. They also believe that their Kitung 
has ten incarnations which is exactly similar to tlic concept of 
ten incarnations of Vignu. The word Jagannath is never a 
Sanskrit word, nor a Pali word : presumably it is the Sanskri- 
tised form of the austric word ‘Jaganta’.””?5 

The purpose of quoting from Puri district Gazctteer was to 
acquaint with the prevalent opinions. on the origin of 
Jagannath Deity. Myths, legends. traditions and literatures 
have encompassed Jagannath Deity so much that a scholar’é 
thinks of Jagannath Deity as ‘The Mysterious Jagannith.’ 

No doubt tradition preserves the culture of a Nation. The 
view of C.R. Krishnamacharlu?? is appropriate, swvhen he states 
that scientific study of evidences available and construction of 
history do not logically speaking, consist, as is generally 
imagined now-a-days merely in the exposition of the archaeou- 
logical, epigraphical and numismatic evidence only. since these 
do not reach effectively and satisfactorily the distant limits in 
the past to which, literature and traditions, better custodians, 
in some respects, of the Nation’s historic memories, cxtend. 
Who can reach or count the sub-strata of monumentary relics 
that have undergone submergence, layer over layer. with the 
passage of time? The top most layer of the monuments is at 
best only a partial evidence for the last chepter of the history 
of the nation. 

Literature and traditions are better custodians nodoubt. 
About Indian mythology and the mythology of popular 
Hinduism, R.N. Dandekar? illustratcs, “Mythology is very 
aptly described as the language of the primitive. What the 
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early man failed to express satisfactorily througl? the medium 
of words, he tried to express through the medium * of mytho- 
logical concepts. In their primary form, therefore, myths 
cannot be said to be the result of poetic invention in the sense 
which these words now bear. If philosophy attempts to 
discover the ultimate Truth, mythology must-be said to repre- 
sent the human effort to attain at least to the penultimate 
truth, of which all experience is the temporal! reflection. As a 
matter of fact, it is possible to psycho-analyse, so to say. a 
people by means of a critical study of its mythology.2? 
Through their numerous legends of cosmogony, of God:, end 
of heroes, the Indians have given expression fuller and finer 
than any other people in the World—to their beliefs, ideals 
and traditions. 

“Early Vedic Mythology : In the absence of any literature 
belonging te the pre-Vedic period we cannot make any state- 
ment regarding the mythological concepts which were then 
prevalent. Considering that the Vedic religion is a growth of 
many centuries and has been claborated by the fertile and 
subtle brains of a numbcr of generations of active people, it 
becomes quite understandable that it should defy any attempt 
at a sweeping definition in one word. What is true of Vedic 
religion is equally true of Vedic mythology, for in the concept 
of Indian religion, particularly Vedic religion, the elements of 
religion, mythology and magic, are inextricably interlaced. It 
has been suggested that the early Vedic religion is ‘Naturalism’ 
pure and simple.; and Vedic mythology can be studied in its 
proper perspective only on the background of the history of 
the development of human thought as a whole. It must be 
emphasized that Vedic mythology is essentially an evolutionary 
mythology. Tt has reacted to the many vicissitudes in the life 
of the Vedic Indians, and, with each vicissitude, new elements 
have been introduced into the personality of a Vedic God. It is 
this dynamic process that has been resnnasible for the complex 
character of Vedic Gods. It is, however, not altogether 
impossible, through a critical study of Vedic literature with 
the aid of comparative philology comparative mythology and 
anthropology, to determine, on the one hand, the order in 

ich particular Gods have, at different stages, dominated 
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Vedic mythology, and, on the other, to fix the priority of the 
various elements in the personality of an individual God and 
thus to present, as it were, a picture of his ‘becoming’ ‘‘——” 
The mythology of popular Hinduism has always tended to 
become richer and richer, as time passed, on account of the 
addition of legends pertaining, on the one hand, to the vic- 
tories of the numerous Gods, Goddesses and Godlings over 
the various rikgsasas or Titans of Hindu mythology. and, on 
the other, to their acts of grace in respect of their devotees and 
worshippers. There “was further added to Hinduism an ever 
increasing mass of mythological details. whose origin can bc 
traced to various minor Cults, such as the Serpent-worship and 
the worship of graha-devatis (planetary deities) and grama- 
devatas (village deities). Again, we must not forget the large 
number of legends occasioned by the remarkably ingenious 
manner in which the characters of certain ancient sages, like 
Nirada, have bcen developed by the fertile mythological 
imagination of Hindu poets, bards and minstrels. Philosophy 
is often described as the foundation of religion, ritual as its 
super-structure and mythology as its detailed decoration. In 
the case of Hinduism, however, mythology is not merely 
its decoration ; it is its essential constituent factor. Myth- 
ology is at once the strength and weakness of Hinduism- 
Strength, because mythology represents some of the distinctive 
features of Hinduism, such as toleration, broad sympathy, 
liberal outlook, and dynamieally assimilative and, at the 
same time, eleyating power ; and weakness, because there is 
the danger of the true spirit of Hinduism being undermined by 
‘the weight of its mythological richness.” 

H.D. Sankalia3® had very successfully approached to reach 
the historical reality of Ramayana description,. through 
archaeological method. D D. Kosambi3! had shown, how 
Bhagavad-Gita is a remarkable interpolation. The approach 
of these two scholars invoked the author to study the culture 
of Mahanadi valley, through archaeological findings. The 
cream of Mahanadi valiey culture, is the evolution or origin 
of Lord Jagannath Deity, There are many archaeological 
findings of early medieval period in India. Through the 
comparative and critical study of early medieval archaeological 
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findings. the author has approached to study the Origin -of 
Jagannath Deity and ijt has been studied that the decadence of 
Buddhism in India Religious revolution of India, specially of 
Mahanadi valley, resulted in the foundation of Jagannath 
Deity and its Cult. 

The research oriented work has been divided into eight 
shapters. Chapter I, deals with the introduction. Chapter II. 
deals with the Religious Revolution of Mahanadi valley. 
Buddha has been acknowledged .as an Avatara of Visnu and’ 
this has been discussed in Chapter ITI. Chapter IV, deals with 
Buddha alias Jagannith, as an Avatara of Visnu, in Mahanadi 
valley and its evolution as Purusottama-Jagannath. Reverence 
and dishonour of Sankaracharya at Jagannith temple of Puri 
is dealt in Chapter V. Jagannath as a single Deity was estab- 
lished first, it developed to Jagannath Trinity and it has been 
dealt in Chapter VI. Jagannath Deity evolved to bs worshiped 
as Dadhibaban. Patitipabana and Trutiya Deities. This 
evolution is discussed in Chapter Vii. In Chapter VIII, a 
critical review of Dr. K.C.Mishra’s view is done. At last the- 
Conclusion is given. 
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RELIGIOUS REVOLUTION CF 
MAHANA I VALLEY 


I 


Like the Indus valley civilization in the west, the Gangetic 
valley civilization in the north, the ‘Brahmaputra valley civi- 
lization in the east, the Mahanadi valley civilization flour.shed 
in the south-east of ancient Jambudwipa. Two rivers have 
been flowing through Orissa and the Oriya Nation : the first 
is Mahanadi and the second is Lord Jagannith. Lire Jerusalem 
for the Christians, Mecca for the Muslims, Puri-Jagannath is 
the ultimate goal for the Hindus. Puri-Jagannath is deemed to 
be the confluence of the people of all religions— Hinduism 
(Sakta, Siva, Vaishnava, Ganapatya etc.), Buddhism and 
Jainism irrespective of their o2daste, colour, creed and 
language.! 

The glories of the source of Mahanadi river are. much. 
Sihawa, situated to the south of modern Raipur district of 
Madhya Pradesh, is the source of the river Mabhanadi. Greater 
part of the country lying between Dhamtari and Sihawa tract 
is a rocky ground covered with thick forest, scenery of which 
is very pleasant and attractive. A temple, situated to the 
north of the door of Karneshwara temple has an inscribed slab 
bearing the Skaka year 1114, corresponding to A.D. 1192. The 
inscription refers this Sihawa area, to have bcen the place of 
Devarhada tirth or the sacred Lake of the Gods. Rishi 
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Snringin is still worshipped here, the belief being that it was 
the place of his hermitage. In fact, the large part of Sihawa 
tract was once regarded as sacred. The tract also yielded 
some remains and inscriptions relating to Jainism. Inscriptions 
are of Vishva-Somasena. The village Ratawa. eight kilometers 
away from Sihawa, is said to be the place of Angirasa Rishi 
and the village Mechuka, some 32 kilometers away, contained 
the hermitage of Muchkunda. Jagapal’s inscription in Rajim 
temple refers to this tract by the name Mechka-Sihawa. 
Deokhut is about 13 kilometers from here. The name appears 
to be the corrupt form of Deo-kut which means the hillock of 
Gods.? 

While doing study on the subject ‘The Cult of Jagannath,’ 
for his D.Phil thesis, K.C.Mishra? had given impartial views, 
when he stated that Sarala Das, a famous poet of Orissa of the 
early 14th century, suggests that Jagannath was brought to 
Puri from Savarinarayana. He had well balanced the opinion, 
when he wrote, ‘‘Therc is however, a clue to determine the 
existence of a Rastradevata in DaksinakoSsala at Savarinarayauna 
and another in Kalinga at the Mahendra, they were taken to 
be the family Gods of the royal families of these Kingdoms.” 
While giving the background of the Cult of Jagannatha, 
K.C.MishraS very boldly and frankly mentioned that the 
Mahanadi or Chitrotpala flowed through the regions of the 
early Pandu-vamn$i Kings of Sirpur in Daksina Kosala with its 
group of temples at Rajim and Savarindrayana, and through 
the newly developed Suvarnapura of the SOémavamsi Kings, 
while it also drained in the districts of Puri and Cuitack. It 
may be suggested that civilisation progressed through the 
course of this river to tlie coastal regions of Orissa from the 
far-away hinterland of Madhya Bharata. 

Jn the meantime Satyanarayan Rajaguru®’ had made and is 
making untiring efforts by referring to the Telugu translation 
of Madalapanji, preserved at Madras Government Oriental 
Manuscript Library, and is claiming that on the top of 
Mahendra mountain Jarasabara Chief was residing, who was 
worshipper of ‘Parasamani.’ 

Tradition has associated the worship of the Deity Puruso- 
ttama with the name of Indradyumna. In the Mahabharata! 
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we find mention of a legendary King named Indradyumna. 
The King has been described there as one who performed a 
thousand sacrifices. It is said there that the cows brought for , 
the sacrifices made a pond with their hooves, which was named 
after the King. The epic story of Indradyumna and the tank 
named after him, appears to have helped develop the tradi- 
tional association of King Indradyumna and Indradyumna 
Sarovara with Purusottama-JagannaAth.? 

S.N.Rajaguru? identifies Indravarman, the King of the 
Ganga house of Svetaka as Indradyumna, and holds him to be 
responsible in installing Lord Jagannath at Puri. 

The Ganga house of Svetaka was established in 6th century 
A.D. and the Svetaka house appears to have been completely 
extirpated by Anantavarman Choduganga about the close of 
the eleventh century. The above identification of traditional 
Indradyumna, with Ganga King Indravarman, as done by 
S N.Rajaguru cannot be accepted. because; as it is going to be 
dealt, the early m2dieval period witnessed the synchronisation 
of different religions or faiths. 

The study on the Cult of Lord Jagannath is so heterogen- 
eous that while writing the paper, ‘The Cult of Jagannath,’ 
for the second time. K.C. Mishra! chang :>d his view and stated ; 


“In our opinion, there is every probability that God Nar- 
ayana was installed on the Mahendra mountain and was 
worshipped by Matharas for a long time. It is presumed that 
prior to this period, the Sabaras worshipped somz Gods on 
the mountain whose names are not yet ascertained. When 
the Matharas came they overpowered the Sabaras and took 
possession of their Deity. The next dramatic change came 
when the Gangas arrived on the scence and began worship- 
ping the Deity as Gokarneswara. The Gangas were worship- 
pers of Siva and the Deity was worshipped as Svayambhu 
by Sailodbhavas prjor to them. Itis interesting to observe 
that an identified Deity beginning with the Sabara worship 
became Narayana with the Matharas, Svayambhu with the 
Sailodbhavas and Gokarneswara with the Gangas. The Sai- 
Jodbhavas were the worshippers of both Visnu and Siva and 
this is proved from a nuinber of copper plate grants they 
have donated. In course of time, their attachment to Vi$nu 
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became more and they worshipped the Deity perhaps on the 
Mahendra mountain as Chakradhara Madhava or Bhagavan 
Madhava. This is an interesting development which traced 
the metamorphosis of the Deity at Mahendra Giri from an 
unknown Deity aboriginal in origin to Narayana or Visnu. 
In course of time, this is supposed to have been transferred 
to Puri in a complex and mysterious manner.” 


In spite of all these facts, it is known that the culture of 
Orissa is much indebted to Upper Mahanadi valley. 
R.V.Russel!l and Hiralal!! have well recorded the Tribal legends 
of the Savaras and state that IJocal tradition traces their origin 
to the celebrated Seori of the Ramayana, who is supposed to 
have lived somewhere near the present Seorinarayana in the 
Bilaspur district and to have given her name to this place. 
Ramchandra in his wanderings met her there, ate the plums 
(berries), which she gathered for him after tasting each onc 
herself and out of regard for her devotion permitted her name 
to precede his own of Narayan, in that given to the locality. 

During the vanavasa, Rama arrived on the shore of the, 
Pampa lake and saw the Suavari-asrama, situated in Savari- 
vana, also called Matanga-vana. It was there, Savari worshiped 
Rama by offering ripe berries, after tasting them. The site 
came to be known as Savari-narayana, and it is the earliest 
Vaishnav worship in eastern India. 

Another legend: of Upper Mahanadi river valley recorded 
by R.V.Russel and Hiralal states that tne Savaras were created 
for carrying stones for the construction of the great temple at 
Puri and for dragging the Car of Jagannath, which they still 
do at the present time. Yet another connecting them with the 
temple of Jagannath states tnat their ancestor was an old Bhil 
hermit called Sawar, who lived in Kharod. two miles from Seo- 
rinarayan. The God Jagannath had at this time appeared in 
Seorinarayan and the old Sawar used to worship him. The 
King of Orissa had built the great temple at Pari and wished 
to install Jagannath in it, and he sent a Brahman to fetch him 
from Seorinarayan, but no body knew where he was except 
the old hermit Sawar. The Brahman besought him in vain to 
be allowed to see the God and even went so far as to marry 
his daughter, and finally the old man consented to take him 
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blindfold to the place. The Brahman, however, tied" some 
mustard seeds in the corner of his cloth and made a-hole in , 
‘it, so that they dropped out one by one on the way. After 
‘some time they grew up and served to guide him to 
the spot. This story of the mustard seeds of course finds a 
place in the folk-lore of many nations. The Brahman then 
‘went to Seorinarayan alone and begged the God to go to Puri. 
Jagannath consented, and assuming the form of a log of wood, 
floated down the Mahanadi to Puri, where he was taken out 
and placed in the temple. A carpenter agreed to carve the 
God’s image out of the log of wood on condition that the 
temple should be shut up for six months while the work was 
going on. But, some curious people opened the door before 
‘ths tim> and the work could not proceed and thus the image 
of the God is only half carved out of the wood upto the 
present day. As a consolation to the old man the God 
‘ordered that the place should bear the hermit’s name before 
his own as Seorinarayan: 

The Bilaspur district Gazetteer,!2? also records the legend of 
‘Seorinarayan thus, “‘There is a story that once the place was a 
forest inhabited by an old Sawara or Saoner, who worshipped 
Jagannath, the Deity was afterwards removed to the temple of 
Jagannath at Puri, by a Brahman. But as a reward for the 
faithfulness of the old Sawara, Jagannath wished that, the 
name of the place of his concealment should contain the names 
of both the worshipper and the worshipped. Hence the place 
‘-cam2 to be called Sawar-Narayan of Seorinarayan. Close to 
Mahanadi, there is a small tank, known as Rohini-Kund in 
which the bones of the dead are immersed.” | 

Purusottama was worshipped on tbe Sea shore at Puri and 
‘there are lot of traditions about it.!3 Sarladas, the famous 
poet of Orissa, in the Vanaparva and Musaliparva gives 
the traditional narration how Sémavams: King Gala- 
madhava brought the Lord Sabarinarayan to Puri. This 
is the carliest recorded oral transmission from generation to 
generation and therefore remains uninterpolated. This handed 
down belief or practice is recorded in the Puri district Gazet- 
teer# thus: “A slightly different version of the story is found 
in the Musaliparva of the Mahabharata, written by the g.vat 
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15th century Oriya poet Saraladas. According to him 
Narayana or Savarinarayana was being worshiped by the 
Savaras "in the forest and being informed about it, King 
Galamadhava of Kanchi proceeded to the Savara village to 
take possession of the Deity. But the Deity had disappeared 
in the meanwhile. King Galamadhava was angry with the 
Savaras thinking that they had hidden the Deity, and waged a 
war against them. He had killed all the Savaras, expecting 
one, when the voice of Visnu from heaven asked him to desist 
from the holocaust as the Savaras were His great devotees. 
God Visnu also cursed Galamadhava that his entire linc would 
be extinct.” 

The worship of Jagannath by the Savaras also finds 
mention in other Oriya texts like the “‘Daru Brahmagita”’ of 
Jagannath Das (16th century A.D.) and the “‘Deul tola”’ by 
Nilambara Das (17th century A.D.). Gopinath Mohapatra’ 
gives a perplexed opinion, when he states that Savarinardyana 
was being worshipped by the Savaras on a hill called ‘Dhauli,’ 

ear Bhuvaneswar, Orissa. It has been mentioned in Musa- 
livarva of Sarala Mahabharata!'é that in Satyayuga the God 
hold or bear the name of Savarinarayana. It doesn’t mean. 
that Savarinarayana was worshipped on a hill called ‘Dhauii,’ 
near Bhuvaneswar. The view of learned Scholar Gopinath 
Mohapatra is incorrect and cann’t be accepted. 

It seems, Basudev Sahu!? has followed Gopinath Mohapatra 
and emphasised that Savarinarayana is worshipped near the 
Rohinikunda at Purushottama khetra and Sarala Das suggests. 
that Savarinarayana was worshipped near Dhauli mountain of 
Bhubaneswar. The view of Basudev Sahu is erroneous and. 
cannot be accepted. Savarinarayana is a Universally known 
site, on the Upper Mahanadi valley. This is within the 
distance of about three miles, from the confluence of the river 
Jonk and the Mahanadi.!8 ନ 

V.V.Mirashi!? says that an old temple of Visnu exists at 
Sheorin&riyan, perhaps erected by a collateral branch of the 
Royal family (i.e. Kalachuris of Ratnapur). This temple of 
Sheorinirayana alias Savarinarayana can be dated to 12th 
century A.D. because in this period, the Kalachuris of Ratn- 
pur became most powerful and occupied the whole of South 
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Kosala region. Savarinarayan Deity might have been wor- 
shiped throughout the country, but the original site of 
Savarinarayana is located on the confluence of Mahanadi and 
Sibnath alias Seonath rivers. It is but natural that Savarina- 
rayana site should be located at a little distance in the outskirt 
of Dandakaranya. 

H.D Sankalia?® states that the mention of Savari-asrama is 
also important for tracing Rama’s route to Lanka. At present, 
the place known as Savarinarayana or Seorinarayana in the 
tourist map of Madhya Pradesh is situated about 40 km. (or 
30 miles) south-east of Bilaspur. This is the heart of the 
Adivasi area, where, besides Savaras, there are Gonds and 
‘Several other aboriginal tribes. The present site is situated 
on the northern asrama, or the asrama was situated somewhere 
in this region. 

Sheorinarayan plates of Ratnadeva 11,2! Sheorinirayan stone 
inscription of Jajalladeva II? and Sheorinarayan status ins- 
cription®? are the epigraphical proofs which speak of the Upper 
Mahanadi valley, well known place of pilgrimage on the left 
bank of Mahanadi. Sabari temple of Kharod, situated in the 
vicinity of Savarinarayan site and Sabari river alias Kolab 
river, which flows in Koraput district, commemorate Ram- 
bhakta Savari. 

Sivalinga worship existed in India since remote past and 
the whole Mahanadi valley was not deprived of it. Sivalinga 
came into existence long before the advent of image worship. 
It has been earlier stated that Savarinarayan, is the 
earliest site of Vaisnav worship in eastern India. Turturia 
is situated on the right bank of Balamdi Nala, 114 
kilometers above its junction with the river Mahanadi. Accord- 
ing to local tradition, Turturia is said to be the seat of the 
hermitage of Sage Vaimiki .and the birth place of Lava and 
Kusha, the twin sons of Sita. On one of the pillars of the grey 
sandstone is found a single line of inscription in Gupta charac- 
ters which were damaged, when washed and cleaned. The 
only letters “ro Bhagavato”’ could be read. These pillars 
resembling those Found at Besnagar and Deogarh, are of late 
Gupta age.?3 

J.N. Banerjea?®é refers to the inscribed Visnu image, now 
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worshipped at Burhikhas in Bilaspur district and states that. 
one or two stone images of Vaishnavite deities are, however, 
known, which can be dated probably in the second century 
before the Christian era, if not earlier. Another inscribed 
Visnu image dated to 2nd century B.C. is at Malhar.2? These 
two inscribed Visnu images arc the earliest inscribed Visnu 
images of India. This shows that Upper Mahanadi valley had 
the Vaishnav impact for the first time. Further J.E.Brocking- 
ton informs that in India the earliest temple of Rama is the 
Rajivalocana temple at Rajim. 

The ring-stones are found throughout the Mahanadi valley. 
The stone rings of ancient finds can profitablv be compared 
with the Cakras and Yantras of modern times, which were 
utilised by the Saktas in the ritualistic worship of the Great 
Mother.? The YONI discovered at Maraguda valley? and 
preserved as the private possession of the author, may be 
regarded as the earliest Sakti worship of Chalcolithic age in. 
Mahanadi valley. These show that Saiva, Vaishnav and Sakta 
worship had early beginning in Upper Mahanadi vallev. 

R.C. Das®! very interestingly mentions, “‘In the context of 
the history of Orissa and the evolution of it< society and 
culture since ancient times, it is an interesting point as to 
whether Sri Jagannath represents the stage of the development 
of Orissan society from the ““‘bicameral stage’? to the ‘‘conscious 
stage” and from the hunting and food-gathering stage to the 
agricultural stage. —— ——In that case, His age might in all 
probability, extend up to Rig-Veda/Atharva Veda where 
mention has been made of Apurusa Daru/Daru-worship.” 

From the archaeological remains of Upper Mahandi valley, 
it is known that. Religious synthesis took place.3’ The worship 
of Purusottama-Nrsimha, can be traced from the inscription of 
Lakshmana temple at Sirpur,33 for the first time. Visnu and 
Siva were given equal status side by side, on the same platform 
or Vedi, and therefore Hari-Hara Cult developed.3# The 
author’s field survey-in 1984 came across Hari-Hara images 
at Junagarh and Sankusgarh in Kalahandi district. The Hari- 
Hara images have Urdhva-linga (penis erectus) and shows 
erotic element. 

Jaina Harivamsa Purana records that Mahavira preached 
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his sermons in Kalinga. Further Avasyakasutra tells that 
Mahaviraswami during his religious tours visited Toshali, the 
capital of Kalinga. The early spread of Jainism in Orissa is 
evident from these traditions and it will be rcasonable to 
conclude that Jainism made its first appearance in this country 
in 6th century B.C. Avadanasataka®’ states that Buddha had 
visited South Kosala and had stayed in the then capital of 
South Ksala for three months. The long stay of Buddha at 
South Koesala scems to have influenced the people so much 
that they named a river as Roll, after the name of the 
son of Buddha, Rahui is a tributary of Tel river and flows 
in Kalahandi district. The visits of Mahavira and Buddha 
seems to have great impact of their teachings, in the whole 
Mahanadi valley. 

Traces of Vajrayana Buddhism is found at Malhar,38 whoss 
excavation report places those findings within circa, B.C. 35) 
to 300. A.D. About Ist or 2nd century A.D. Mahayina Bud- 
dhism blossomed into its full glory under the care of 
Nagirjuna, who lived at Po-lo-mo-lo-ki-li, as described by 
Hieun Tsang.3? In the words of Nilakantha Das,35 the South 
Kosala region, i.c. the region of Raipur, Sambalpur, Patna 
upto Baudh, was in those timss, i.e. about the 5th century 
A.D. and onwards, called the Uddiyina regions. Uddiyana 
scems to be a Buddhistic term meaning Yana or the way of 
religious thinking and practice by the Uddas or the land 
inhabited or influenced by them. These Uddas appear to be 
a race of the Savaras or the Austrics greatly influenced 
by some Dravidians or atleast the rudiments of the 
Dravidian language in later times. They perhaps came to 
these regions mostly by sea routes by the Bay of Bengal and 
inhabited the uplands of Utkala from where they gradually 
shifted to this region®on their way to the Kangoda region in 
later times. The word Uddayana somehow became Uddiyana 
under the influence of the contiguous or int#rmingling Dra- 
vidians. For even now the Dravidians, specially the 
neighbouring Telugus say Uddivadu (Uddiwada) where they 
mean the land of the Uddas or the Oriyas. Thus Uddiyana 
indicates a religious designation like Mahayana etc., signifying 
some particular ways of thinking and practice which were in 
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vogue in, the regions referred to. This word Uddiyana, in 
course of time, was used to indicate the name of a place where 
this Yana was in vogue. This was perhaps so on account 
of the most palatable and therefore the most outstanding 
religion cailed Buddhism of AMahasukha (great pleasure) of 
sexual enjoyment. later on Hinduised into the Sahajiva or the 
Gaudiva Vaignava Cult of Bengal. 

Further N. Das mentions that the people of the Uddiyana 
or ancient South Késala or KOshala, a tract mainly inhabited 
by the Savaras with some intermingling of the Oddas, as has 

een indicated, seems to have social and other similar connec- 
tions with the eastern people, i.e.. the people of Utkala, Radha, 
East Bengal and Assam. 

Vatsyayana,’! in his Kamasutra deals about the women of 
different countries and informs that the wonien of the Stri 
Rajya and of Koshala, are full of impetuous desire, their 
semen falls in large quantities, and they are fond of taking 
medicine to make it do so. Richard Burten and F,F. Arbuthrot, 
the translators of Vatsyayana’s Kamasutra have mentioned 
(Oudh) by the side, where Koshala is mentioned and thereby 
have meant North Kosala. It should be noted that when 
Vatsyayana wrote Kamasutra in fourth or fifth century A.D.4? 
there was no existence of North K6sala and South Kosala is 
mentioned here, because Stri Rajya is associated with it. 

So, as the women of the South Kosala are full of impe- 
tvous desire, they are fond of rushing on with impetus or 
violence, vehement and acting with headlong encrgy in scx act. 
In the words of A.R. Sharif.3 the women of KOoshala enjoyed 
thrashing of their private parts. They also resorted to the 
artificial lingam (phallus) for sexual satisfaction. 

In these circumstances of all-round s,nchronisation, it was 
befitting that a unique culture developed and that was the 
Jagannath Culture. Nilakantha Das“ says, “Yet this Tantra 
of the mother cult in later times somehow nixed up with 
Sinyavada (nihilism) of Buddhism which came out of 
Mahayana school of it, in the Terais of the Himalayas upto. 
Mepal, East Magadha and Bengal, where, in later times, it 
developed Mahasukha (great pleasure derived from ccstasy of 
the sex act) of Bajrayana and Sahajayana as a substitute for 
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Nirvana. About the 7th or the 8th century A.D., this aspect 
had developed in the Tantric region of Uddiyana whose King 
Indrabhuti who was the deisciple of Ananga Bajra, a Bengali 
prince and Laxminkara, the sister of Indrabhuti and the Queen 
of Jalendra, the King of Lankapuri, or the present Patna 
district, are found to have preached things perhaps imitated in 
long practice from the so-called Siddhas like Ananga Bajra, 
whose book “Prajnopiya Binischayasiddhi,” speaks of sexual 
excesses in very horrible and nauseating terms.“5 Indrabhuti’s 
famous book, Jnanasiddhi begirs, “I bow to Jagannatha who 
is worshipped by atl Jains and who also reprcsents all Buddhas 
and in perfection is like the all pervading sky.’”46 

N. K. Sihu!? emphasises Indrabhuti, the Raja of Sambhal 
(Sambalpur), who has been assigned to have ruled during the 
dark period of the history of South Kosala, according to the 
author,*8 to have been the propounder of Vajrayana Budhism. 
He was the first Siddha to identify Buddha with Jagannath and 
he was the worshipper of Jagannath whom he prays at several 
places of his famous work Jnanasiddhi. Before Inrabhuti 
there was no conception of Jagannath as a Cod to be worship- 
ped. In Sanskrit literature Jagannith as a Deity is unknown 
“beforse Jnanasiddhi. Jagannath mentioned in the Shantiprava of 
“the Mahabharata of Bangabasi edition and even in early publi- 
‘cation of Bangabasi edition is an interpolation as this is not 
found in Poona edition or Kumbakoram edition and even 
in early publication of Bangabasi edition. Puri (Purusottama 
Puri) is the Seat of Purusottama and not of Jagannath. In the 
10th century a.D. a religious revolution synthesised Jagannath 
‘of Sambalpur with Purusottamna of Puri. 

The earliest mention of Purusottama is found in Rigveda 
-couplet (Rigveda, X—155—3). During Rigveda period there 
was physical geography of Saptasaindhava alias Saptasindhu? 
and there was no peninsular india then. Even Lord Buddha is 
addressed as ‘Purusottama,’” in Samudrabanika Jataka of Pali 
literature. (vide : Satapathi, S. N. “Greater Indian conception 
in Orissan .Culture,” Amrutayane, (Oriya monthly maga- 
zine), ed. Gita Hota, Bhuvaneswar, October, 1988, p. 31.). The 
<Anarghara-ghava Natakoam’ of Murari Misra,5° ussigned to 
‘Oth century A. D, refers to God Purusottama who was worship- 
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ped on the sea shore. The Sarada Devitemplc inscription 
(circa. 10th century A. D.) of Maihar (Satna district, Madhya 
Pradesh) mention Purusottama Kshetra in Odra country.3! 
Reference to Purusottama Kshetra has heen made in the 
Baramdeo temple inscription dated in the Kalachuri era 840 
or 1088 .A. D., and in the Nagpur stone inscription of the 
Rulers of Malva, dated 1104 a. D.2 The latter inscription 
clearly mentions that Purusottama is situated on the eastern 
ocean. Thesc views seem to support N. K. Sahu that Puri 
(Purusottama Puri) is the seat of Purusottam and not of Jagan- 
nath. Even H. K. Mahatab33 after much study has declared 
that Jagannath has been referred to for the first time in Jnana- 
siddht. of Indrabhuti written in circa. 717 A. D. 

It becomes necessary to now the usc of the title ‘Jagannatha’ 
and how it came into .use in Sanskrit litrature. H. V. Sticten- 
cron3% states that it appears that the decisive factor in bringing 
about the correlation of ‘Jagannatha’ with Vignu was Saktism 
and more particularly the enormous popularity of one of its 
most important texts, the Devi AMéahiatmya. The text which 
was composed by a gifted poet in the late Gupta or early 
medievel period ond therefore becamc an integral part of the 
Markandeya Purdn, refers in its first chapter to Vignu as 
Jagannatha. Its influence was considerable. as can be proved 
by the countless images of the Goddess in her various aspects 
which are inspired by the descriptions of the *Devi-Mahaimya’. 
And it was mainly due to this text that the combination of the 
title ‘Jagannath’ with Visnu became known throughout India. 
But in the Devi-Mahatimya, the reference is to Vis$nu as 
primordial Deity, siceping on the cosmic waters. It is not to 
the particular God enshrined in a temple at Puri or elsewhere, 
nor to Puri’s wooden images, of unique and unmistakable 
shape which later became constitutive forall Jagannatha tem- 
ples in India. 

So, it can be said that the title Jagannath has been used 
in Sanskrit literature, in Markandeya Purdna for the first time. 
whose present composition form is late Gupta period. R. C. 
Hazra®’ while dating ‘Devi-Mdahdatmya,” is of opinion that 
chapters LXXXI-XCIII of the Markandeya Purana consiitute- 
an independent and complete work called ‘Devi-M3hatmya, 
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alias Candi or Saptasati,’ which must have been inserted into 
it, at a comparatively late date, but certainly rot later than 
600. AD. 

Further Stietencrons® is of Opinion that the title, ‘Jagan- 
néatha’ (Lord of the World) itself is unspecific. It has been 
applied to Buddha, to Siva and to Visnu. Its uncompounded 
variant Jagato—nitha was similarly used for each of these 
three Deities. The same is true for its synonyms ‘Lokanfitha’ 
and ‘Lokesvara’ which could be used for Siva, Visnu and a 
form of the Bodhisattva Avalokitesvara. Other titles Isvara 
(ruler) or Paramesvara (supreme ruler) were equally unspcci- 
fied upto the post Gupta period and could be applied both to 
Visnu and Siva. All these terms simply denote the all—embra- 
cing power of protection and Lordship vesting in the Supreme 
God. 

In Padma Purina (chapter 70, sloka 1.). Mahega has been 
addressed as Jagannatha. In the same Purana (chapter 17, 
sloka 51.), Purugottama has been called as Jagannatha. R. C. 
Hazra’? thinks that Vamana, Liniga, Varaha, Padma, Agni, 
Skanda, Brahma-Vaivarta and Bhavisya, are the results of 
destructive recasts and Padma Purana has late appendages 
composed after 800 A. D, & 900 Aa. Dn. Padma Purana cannot 
be dated earlier. Jagannath, a form of Vignu is also mentio- 
ned in the ‘Trikandasesha Abhidhama,’ of Purusottma Dev, a 
supplement of the famous Amarakosha, compiled in the 9th 
century A. D. 

Gopinath Mohapatra? has created a confusion by stating 
that in 8th century A. D. a descendant of Gopal, the Pala 
King of Bengal was Anangavajra, whose Guru Padmavajra a 
Buddhist Tantric, composed Hevajratantra and is mentioned 
there that Jajannith and Katyayani were worshipped in Odra- 
desa. D. C. Sircar® dates this ‘Hevajratantra’ to 8th century 
A.D. If it is accepted, Gopinath Mohapatra has argued that the 
worship of Jagannath might have been started by 7th century 
A. D. N. N. Blhattacharyya® also mentions that ‘Hevajra- 
fantra’ may be a work of circa 8th century A. D. 

About the middle of 8th century A. D. Gopal, founded of 
ruling dynasty in Bangal, which came to be known as Pala.€! 
The Pala rulers were all Buddhists, and during their long rule, 
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“extending over nearly four centurizs, [Buddhism found a safe 
refuge in Bihar and Bengal after it had ceased to have any 
footing in the rest of India, with the exception of Kashmir, 
Nepal and 1 few isolated regions.©2 

About Padmavajra and Ananigavajra, N. K. Sahu stetcs® : 
Padmavajra 

According to Taranath, Kambala and Padmavajra jointly 
introduced the Hevajratantra into Buddhism, and Padmavajra 
also called Saroruhavajra was the famous disciple of Kukuri- 
pada, who is said to have introduced the Heruka Sadhana and 
other Tantras from the land of DAakini.6* Padmavajra is widely 
known by his great work ‘Guhya Siddhi,’ which is regarded as 
an authoritative text on Tantrayana. 

Anangéavajra 

Padmavajra’s worthy discriple Anafigavajra was a contem- 
porarv of Kambalapada. and he is described in the History of 
the 84 Mahasiddhas as the son of King Gopala, whose time 
has been fixed about the middle of the 8th century A. D. Hc 
wrote several works on the Hevajratantra, enunciated by his 
teacher Padmavajra, but he is particularly famous for his work 
Prajfopaya—Vinischaya-Siddhi where he has boldly and 
lucidly explained the teachings of Vajrayana. 

N. K. Sahu® further mentions that the Kalikd Purana 
declares God Jagannatha and Goddess Katyayani as the presi- 
ding deities of Odra Pitha, mentioned as one of the four Pithas 
along with Kamarupa, Purnagiri and Jalandhara.°S Mahakat- 
yayni is described in the Prichi Mahatmya as the consort of 
Sobhanesvara Siva, and as a fearful Goddess in the Prachi 
valley of Orissa, to whome meat and wine were freely offered 
for propitiation.6? The popularity of this Goddess in Orissa is 
amply evidenced by the fact that Tribhuvana Mahadevi, the 
Bhauma—Kara Monarch (896 A.D.) of Orissa compares her- 
self with Katyayini at the time of her accession to the throne 
at Guhesvarapataka (Viraja)68 and it may be said that this 
deity is no other than the Goddess Viraja of that Capital City. 
Attention may also bc drawn to the fact that the Kubjika 
Tantra, which is considered to be fairly early work mentions 
Viraja as the Goddess of Uddiyana,®? while the Brhan-nila- 
Tantra also declares that Bhairavi (the consort of Jagannatha 
Bhairava) is the Goddess of Uddiyana.?? 
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It has already been mentioned that the term ‘Pagannath,’ 
was used for Vsihnu, Siva and Buddha. Hence, thee term ‘Jagan 
nath.’ used in Hvajratantra is addressed to Buddha image 
and Buddhist worship in Odradesa. The term ‘Jagannath,’ used 
in Buddhist Tantra scriptures and Hindu Tantra, before 
9th century A D. volumes are used for Buddha and Siva. 

In this way the title ‘Jagannath,’ evolved in late Gupta 
period. By ignoring the development or historicity of this 
Title, R. P. Misra” forms an opinion, when he states, “The 
Cult of Jagannath is undoubtedly a growing religion of assimi- 
lative toleration. Although scholars have tried to trace its 
origin from the age of Rigveda by the arbitrary interpretation 
of a doubtful Rigvedie verse 10/155/3, it is reasonable to 
accept that it originated in the lap of Non-Aryan culture as 
similar suggestions are revealed from the Puranas, from tradi- 
tions, from the dominant aniconic features in holy triad of 
this Cult and from the funeral rites of the Non-Aryan Diata- 
patis who perform them for the forsaken old images in the 
Navakalevara rituals. Notwithstanding the multilateral 
philosoph.sation of scholars, it is probable that it was a dcve- 
lopment of the deification of megalith which prevailed among 
the Savaras, Bondas, Gudba, Paraja and the Kandhas of Orissa 
as early as first century a. D. ih fulfilment of the veneration of 
the deceusad ancestors and dedication to the deities. This deity 
was originally the Jagannatha or Jagnaila as the Savaras called 
it, it was Janga as the Gandas call it and it was Jagaboi as the 
Bonds and Gadba called it. It assumed the name Nilamadhava 
in the Sailodbhava age in Orissa because of growing influence 
cf Bhagavatism and esotcric semblahnce betwcen the religious 
practices of its own and those of the Vaishnavite Cult of 
Madhava, both of which embodied the then vow of Mauna, 
Dhyana and Yoga. The Non-Aryan Bhauma-Karas belie- 
ving their origin from Vispnu and being the rulers of an age 
of religious amalgam most probably elevated this. deity which 
was no other than a log from Non-Aryan oblivion. As no 
stone images of Jagannath is yet traceable from ‘the wombs of 
antiquities, its exaggerated Indranila shape from Puranas 
cannot be believed. The Bhaumas the Non-Aryan Kings of 
the Aryan and Non-Aryan populace of Orissa got it carved 
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into three {mages in recognition of Trinity of Hinduism, Trisa- 
rana of Hinayana and Mahayana, Triratna of Jainism, Divya, 
Vira and Pashu; three aspects of Hindu Tantricism, Kaya 
Vajra; Vak Vajra and Chitta Vajra of Tantric Buddhism, 
Mahakali; Mahalakshmi and Mahasarasvati of Hindu Saktism 
and the mystical triad of other religions. It is during the 
Bhauma period that Anangavjra and his disciple Indrabhuti 
called. these deities as Jagannath and retained the ideals of the 
religious synthesis of this Cult adorning Jagannath with the 
epithet. Sarvajinavararchitam, Sarva Buddhamayam, Sarva- 
lokahitanu—Kampi etc. The Somavamsi also patroned this 
Cult with the construction of temple for this Cult. Shankara 
recognised the greatness of the original Site of this Cult and 
established Bhogavardhana Matha here to signify it as the 
Vaikuntha of Vaishnavism, Bhogazvati heaven of Buddhism and 
Bhoga Sarthavati of Jainism.” 

The view of H.C. Das” is worth quoting, “The Rudraya- 
mala and Tantra-Yamala of the 10th century A.D. refer to 
Jagannatha as the famous Shrine of Utkala. Similarly Kalika 
Purana (11th century A.D.) clearly speaks of Jagannatha as 
Bhairava and Katyayani as Bhairavi in Orissa (Uddiyana). 
Sri Sankaracharya’s visit to Puri and establishment of Govar- 
dhana Matha is an epoch making event particularly in reference 
to Sri Jagannitha. The Anargharaghava Nataka of Murari 
Mishra (850 A.D.) referring to God Purusottama on the 
Sea-shore, Trikand Dz2sa of Purusottama Deva identifying 
Jagannatha as Vignu, reference to Jagannatha, Siva, Brahma, 
Hari, Visnu, Hrisikesa by Siddhasena Divakara, a Jaina writer 
of eminence (9th century A.n.), the Tantric Yamala describing 
Darurupi Jagannatha as the main Deity of the Purusottama 
Kshetra in Utkala prove the existence of the Cult of Jagann- 
atha since 8th century A.D. if not earlier. 

‘We are, therefore, prone to believe the authenticity of 
the temple chronicle with regard to the construction of earlier 
Jagannatha temple by Yayati Kesari. On the basis of thes3 
records [ am of the view that there was certainly an edifice in 
existence prior to structure erected by the K2sari King. Pos- 
sibly the Bhaumas who were great builders might have con- 
structed a temple for thz shrines of Jagannatha in 8th/9th 
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century A.D. I have assigned the important Sakta “shrines of 
Puri like Bankimuhana Ramachandi, Vimala, Bali Harachandi 
to the Bhauma period and the Seven Mother Goddesses of 
the edge of Markandeswar tank to the S6mavams$i epoch. It 
will, therefore, be resonable to believe the existence of the 
shrinz of Jagannitha in some form or other at this time under 
the patronage of the Bhauma and SOmavamt¢i rulers. My 
contention that an edifice existed before it was reconstructed 
by the Kesari King, is avered by the corroborative evidences 
and literary references.” 

No doubt, the tribal elements have entered Jagannath 
Cu!t but the views-of R.P Misra and: H.C. Das are objection- 
able, because the Bhauma Kara Kings were votaries of differ- 
ent religious Cults viz. Buddhism, Saivism and Vaisnavism. 
They fostered a spirit o. tolerance and harmoay among the 
followers of ditferent religious sects and thus brought a signi- 
ficant change in the religious field.?3 

Late K.C. Panigrahi’* was also not free from this trend of 
thought, when he mentioned that the probable course of the 
history of Jaganpatha scem to be that in the earliest times of 
his existence he was a Brahmunical deity, worshipped as an 
altar as described in the Vana Parva of the Mahibhbarata. The 
altar was probably a wooden one and like the image of 
Jagannatlha, liable to be renovated every twelve years. It 
next came to the custody of the Savaras who seem to have 
been the rulers of the region. Then the Bhaumas came from 
Assam in the first part of the eighth century A.D., ruled over 
Orissa, obtained the Shrine from the Savaras, got the Wooden 
altar carved into three images, enshrined them in a temple 
built on the spot and gave it the name Nilachala which was 
the name of the famous shrine of Kamaksya in their home 
land of Assam. Since the early Bhauma rulers of Orissa were 
Mahayana Buddhists, if is most likely that the three images 
carved represented Tri-ratna as suggested by General Cunnin- 
gham and explained by Mahatab. In the next two political 
periods Yayati I of the SOmavaimhngi dynasty and Chodaganga 
of the Ganga dynasty built spectacular temples in the Shrine, 
which gradually became famous as a great religious centre of 
the Hindus. The survivals of the first twe temples built in 
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the Bhauma and S6é6mavamsgi periods, might still be lying in 
different parts of Puri, used as later fixations. Puri has not 
yet been archaeologically surveyed. 

“References to Lord Jagannatha or his Shrine at Puri in 
the medieval Sanskrit works, are many. The Sanskrit work 
Jnansiddhi assigned to the cighth century A.D. and attributed 
to Indrabhuti, opens with a salute to Jagannitha worshipped 
by “‘all Sages who have conquered all their desires.” The 
word Jagannath in this sens€é also occurs in several other 
verses of the same work. In these references the word has 
been used in its etymological sense meaning ‘the Lord of the 
Universe,’ but some scholars through a forced interpretation 
maintain that the Jagannatha of the verses refer to Lord 
Jagannath of Puri. This interpretation cannot be accepted. A 
definite reference of Lord Jagannatha of Puri occurs in the 
Sanskrit drama Anargha Raghava Natakam of Murari, assig- 
ned to the medieval period. The Sutradhara of the drama 
clearly states that it was meant to be staged in festival of 
Lord Purusottama of the sea shore studded with the Tamala 
trees. The famous astronomer Satananda clearly states that 
he was a resident of Purusottama and that his famous work 
‘Bhasvati’ was completed in the Kaliyuga year 4200 or 1099 
A.D., Which falls in the closing part of the SOomavansi 
rule.” 

K.C. Panigrahi has done the gross mistake of not differen- 
tiating the names or titles, ‘Purusottama’ and ‘Jagannatha’, 
hence this confusion, 

Biswarup Das?5 deals with the religious aspect of Bhauma- 
Karas in a balanced manner and states that a cardinal feature 
of the religious history of India during the eighth and ninth 
centuries of ths Christian era was that members of the same 
royal family were followers of different religious Cults. The 
founder of the Gujarat Pratihara dynasty was a worshipper “of 
Visnu while his three descendants were devotees of Siva, 
Bhagavati and Sirya. But the most typical example is furni- 
shed by the Bhauma-Karas. Some meimnbers of this Royal 
family were devout Buddhists, whereas others were great 
patrons of Vaisnavism or Saivism. There is even an instance 
of the husband and wife of this family belonging to different 
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religious PSrSUASION.... csc eee ceeces Indeed in the medieval’ period 


such a state of things camc to pass in the field of relfgion not ° 
only in Orissa but also in other parts of India. The Pala 
King Narayanapala was an ardent Buddhist (Paramasaugata). 
but built and endowed a temple of Siva and attended the 
ceremonies of Brahmanas with punctilious sinccritv.?? Simil- 
aily, the Pala ruler Dharmapila granted land to the Brabman- 
as for the worship of Brahmanical Gods.” D.C. Sircar? 
rightlv observes that this ‘seems to point to a rapprochement 
between Saivism and Buddhism”. The Rosirakita (Gujarat 
branch) King Duantivarman was a staunch follower of 
Brihmanism and a great patron of Buddhism.” Thus we 
come across royal families, though staunch supporters of a 
particular faith. held other faiths in high reverence. Asa 
result, wide and sympathetic toleration became the characteri- 
stic of the religious history of India during the medieval 
period. This led to a catholicism which supplanted narrow 
sectarianism. 

“The Bhauma-Karas, in harmony with the sentiment of the 
age, became eclectic in their belief.’”’ So, it was the period of 
Religious Eclecticism. 

Further, towards the fall of this «lynasty in Oth century 
A.D. when Murari Misra survived. an entirely different descri- 
ption of Purusottama, is found in Murdiri’s ‘Anarghars ghuva- 
natakam,’ and in several texts belonging to the Ganga period, 
notably the Gitagovi“da (12th century A.D.), the Uikala 
khanda of the Skanda Purana (early 14th century a~.D.), the 
Kramadipika (middle 14th century A.D.) and some Jaganna- 
tha passages of the Rudrayamalatantra (probably 14th 
century A.D). They describe Purugottama clearly in 
the form . Purusgottama, seated on a lion throne, is 

joined with his consort Kamala (Lakgmi). The God is four- 
armed, wearing crown dnd all ornaments. He carries ua lotus 
(padma) in his upper right hand and the disk (Cakra) in his 
upper left hand. With his lower left arm he embraces his consort 
Kamali ‘who is sitting on his left thigh, pressing her slightly 
against himself and touching her left breast with his hand, 
while his right lower hand is raised towards her breast in 
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amorous play. The Goddess who is also fully adorned with 
ornaments, has put her right arm around his neck, her hand 
resting gracefully on his right shoulder. With her left hand 
she. too, holds a lotus flower. And She is looking at his face 
which is lovingly turned towards her.80 

So, it seems that all-round religious synchronisation was 
continuing in the whole Mahanadi valley during early medieval 
period. The advent of Adi Sankarachirya during this period, 
was a boon to the spirifuai revolution, as a great impetus, it 
received from the spiritual genius, who was born in the Chera 
country about the year 788 aA.D.8' In the course of his 
Digvijava, Sankara visited Puri and established Govardhana 
Matha. It seems, during the period of Sankaracharya, Puri 
had become great and famous as Purusottama Kshetra. It 
seems Sankara had visited Puri before Murari Misra survived, 
because during Murari Misra’s time, the description of Laxmi- 
Narayan is known, as stated above. 

Sachidananda Misra mentions that before Sankara, there 
was no worship of Purushottama— Jagannath at Puri. Puri was 
a Saiva kshetra and it seems Sankara installed Jagannath, while 
establishing Govardhana Matha there. Misra comes to this 
opinion because, as he mentions that Sankara established 
Govardhana Matha in the cast, whose Khetra’s name is 
‘Purughottama,’ the Matha’s Devi is ‘Vimala’ and Deva 
‘Jagannath.’ 

Jagannatha seems to have peen the Deva of Govardhana 
Matha,’ but Jagannatha worship had not become popular as 
the presiding Deity of Puri, then. Puri was then a Saiva 
kshetra. Late Kedarnath Mohapatra®3 was also of the same 
view, when he stated that after Sankariicharya installed the 
Vaishnav deity Jagannatha, as the male Deity of Govardhana 
Matha at Puri, established by him, tater it became popular. 

The view of H.V.Stietencron® is interesting, when he states 
that since the Jagannatha iconography has preserved visible 
features of Ekapada’ Bhairava, the Hinduization must have 
occurred under Saiva auspices (even if possibly including 
Narasimha elements), and not under Va’spava ones which 
would have excluded the Bhairava form, when at a later stage 
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the Vaignavas accepted the Wooden God, they emphasized 
only the Narasimha element while the Bhairava element was 
largely excluded from theology and ritual. They may partly 
explain why only the iconography of Jagannatha has retained 
traces of Bhairava while the ritual has not. 

About the Oth century or the 10th century A.D. Bhairava 
was made a Vaishanava Deity and came to be known as 
Purushottama of the Gita. 

A. Eschmann, H. Kulke and G.C.'Tripathi8® 8 are of the 


‘opinion that association between the original God Jagannatha- 


Narasimha and the Deity Purusottama might have begun at 
the time of Yayati. The opinion, “‘Buddhism of Orissa became 
Hinduised round about the tenth century when Saivism made 
a dent in the region,” of H.K.Mahatab,5S is also interesting, 
b2ssausz it shows the evolution of Lord Jagannatha. 


8 


There are scholars of traditional trend also and they are 
Harekrushna Mahatab, Surendra Mohanty and Krishna Chan- 
dra Panigrahi. H.K.Mahatab®8? had begun his first study by men- 
tioning that the origin of Jagannatha worship is shrouded in 


‘mystery. In 1979, Mahatab® read a papcr named, “‘The 


Mysterious Jagannath and Problems of History of Orissa,” 
in the Annual Session of Orissa History Congress. Mabhatab 
writes, “The history of Orissa or for the matter of that of the 
Oriya society centres round the institution of Jagannath who 
remains as mysterious as ever. The latest addition to numerous 
theses on Jagannath of Orissa is a masterly work published 
in 1978, entitled The Cult of Jagannath and the Regional 
Tradition of Orissa. The book is an anthology of twenty-five 
articles contributed by competent research scholars of estab- 
lished merit who worked on a project sponsored by the South 
Asia Institute of the“University of Heidelberg and financed by 
the German Research Council during 1970-75. 

“The articles have been edited by Anncharlott Eschmann, 
Hermann Kulke and Gaya Charan Tripathy. The authors of 
tne articles have bestowed remarkable care and energy on the 
subje cts they have dealt with. As far as I know the details of 
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the Cult of Jagannath from various angles have not bcen So 
elaborately dealt with by any scholar or a group of scholars 
as have been done by the writers in this book of 1978. 
` “In view of the ability and scholarly reputation of the 
authors, particularly of the time and energy they have put in 
this work, one would think not only twice but many a time 
before making anv observation with regard to any point of 
research which has been as thorough as it could be. Even 
then I venture to make:‘a few observations with full Knowledge 
of my limitations as a casual student of research. The learned 
authors have started from the period when Brahminism was 
revived with full vigour, suppressing Buddhism of abouta 
thousand years. Therefore, rescarch of the full historv of the 
cvolution of Jagannath from a tribal deity to the position of 
an “ageless ons” was not seriously undertaken by the 
authors.” 

The authors criticised by H.K.Mahatab have well dealt with 
the Tribal studies in the above mentioned book. For an 
individual, who is traditional minded and thinks of Jagannath 
as “The Mysterious Jagannath,” there is no patent medicine, 
because one is drowned in taies, beliefs or practices and 
handed over oral or literatures, transmitted from gencration to 
generation. In research methods, opinion should be based 
on findings and their proper identificational study. Truth 
should be exposed and not imposed. 

The only mistake, the German scholars did was that, they 
didn’t extend their study to the Upper Mahanadi valley. They 
had to limit their study to Orissa Province, because the 
German University had financed for research study, on the 
Cult of Jagannitha, in Orissa Province only and were bent to 
prove the tradition of the Tribal origin of Jagannath, with pre- 
conceived idea of recorded tradition. 

A book named, Lord Jaganndtha © The Microcosm of 
Indian Spiritual Culture. written by Surendra Mohanty®’ and 
published by Orissa Sahitya Akademi, during the celebration 
of Silver Jubilee of the Akademi, contends the traditional views 
of Jagannitha only. The .view of K.C. Panigrahi as stated 
earlier is also traditional. 

The views of scholars of traditional opinions are of gross 
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mistake, because they do not differentiate the terms, *Purusgot- 
tama’ and ‘Jagannatha’, hence this confusion. Puri was and is 
Purusottama Kshetra from time immemorial and after Jagan- 
natha was installed as Presiding Deity, it came to be known as 
‘Purugottama-Jagannatha.’ 

As already observed the period of Bhauma-Karas was the 
period of Religious Eclecticism. The view of Mayadhar 
Mansinha, on visible strugglc for synthesis, Seems to support 
the view of the author. Mansinha?® states, ‘‘There is evidence 
of religious struggle in ancient Orissa, between the followers 
of Siva and the Buddha in the Bhaskareswar temple fat 
Bhuvaneswar, where nothing but an Asokan pillar has been 
converted into a Lingam, its very unusual height betraying the 
vandalism too obtrusively. On the other hand, we have proof 
of a most happy reconciliation between mutually-warring sects 
on the enchantingly sculptured walls of the Mukteswara temple 
(8th-9th centuries .A.D.).9! Here is a Siva temple where images 
‘of the Buddha and the Jaina Tirthankaras have been carved 
along with those of Durga, Lakulisa, Surya, Ganesha, Saras- 
wati and many othsr Sectarian Hindu Gods and Goddesses. 
Jagannatha, as he is at present was probably not known or had 
not caught the imagination of the Hindu masses by the time 
‘of construction of this temple, as its liberal minded artists did 
not place him in the assembly of Orissa’s Gods and Goddesses. 
Butin the Konarka temple (13th century A.D.) there is a 
remarkable place of sculpture, proclaiming religious Universa- 
lism. Here Jagannitha as he is now, appears as the Central 
Deity, surrounded by Durga, Siva and other Hindu Gods and 
Goddesses. So, we may be justified in supposing that it was the 
Mahayanic Buddha, Dhamma and Sangha that gradually 
became Jagaunatha, Balabhadra and Subhadra, the present. 
trinity in the Shrine of Jagannatha, between the 8th and the 
12th centuries A.D.” | 

Lichchhavi rulers of Nepal have made great contribution to 
Lord Jagannatha of Puri. It.is known that the Raja of Nepal 
has special privilege or an advantage granted or enjoyed, when, 
‘he enters. the Jagannatha temple of Puri. The welcome 
‘address to him, goes thus : ‘Oh ! the descendant of the Surya- 
vansi Lichcbhavi King, while your. ancestor. Maharaja 
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Sankaradeva was ruling, a Salegram having both Sankarsana. 
and Vasudev signs were found from the pious Ganduki river. 
Because of that, he was able to sing with spiritual energy. 
Being descendant of that great Royal family, you are requested 
to pay your homage to Sri Jagannatha etc.”? 

It is worth giving the genealogy of the Lichchhavis of 


Nepal.93 
Vrishadeva 


Sankaradeva 
| 
Dharmadeva 


Maunadeva 
a | 
Mahideva 


Vasantasena (Vasantadeva) 


Sivadeva I 


Amsuvarman 
Jishnugupta 
} 
Narendradeva 
} 


Sivadeva II 
es 
Anirudha Das** js of opinion that it is known from inscri-. 
ption that Harshagupta the King of South K6gala had married 
the daughter of Siryavarman, the King of Magadha. His 
daughter Rajyamati, was married to Nepal Raja Jayadeva. 
R.C.Majumdar®5 emphasises that Jayadeva ruled in Nepal 
during the first half of the eighth century A.D. and Javadeva 
married Rajyamati, daughter of Sri Harshadeva, King of’ 
Gauda, Odra, Kalinga, Kosala and other countries, who was. 
descended from the race of Bhagadatta. The identity of this. 
King Harsha is not yet satisfactorily established. 
Even though the identity of King Harsha is not yet satis- 
factorily established, it can be claimed that King Harsha here,. 
can be identified with Somavamsi King Harshagupta of South 
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Kosala. In 71th and 8th centuries A.D. there was no existence 
of North Koésala State and the King, having influence in 
the territories of Gauda, Odra, Kalinga, K6sala and other 
countries, can be assigned to King Harshagupta of South 
Kosala only. . 

Further Anirudha Das? refers to ‘“‘Mudala Siddhi,” palm- 
Jeave manuscript and states that two living Salegrams were 
donated by Nepal King Sankarudeva for Baiabhadra and 
Subhadra. About Lord Jagannath the mysterious. 

According to Anirudha Das and Sadasiva Ratha Sharma?’, 
Yayati Kesari was thz second builder of Jagannath temple. 

- Surendra Mohanty?8 thinks that the third wave of Sanskritisa- 
tion of Lord Jagannath took place during the pzriod of Yayati. 
Now, it is propér to look into the deeds of the famous S5ma- 
vams? King Yayati I. 

S5mavamsi King Maiha-sivagupta Yayiu L whose reigning 
period is assigned circa , 960-98% A.D.” or circa 925-955 
A.D! immediately after ascending the throne, followed, ths 
policy of expansion like his father. His first task was to 
expand the SamavamS$:; Kingdom in the east. According to 
the old tradition of the Madalapanji, K..C.Panigrahi!®! states 
that th? rs-establishmosnt of the shrins of Jagannatha at Puri 
with a temple buitt there was another great work of Yayati. In 
the words of H.V.Stietencron,!0? ‘We have seen that two impor- 
tant elements of the later Jagannith Cult, namely (i) the 
connzction of Purughottama, with Narasimha and (ii) the 
Jjuxtap>»sition of Vig7u and Siva on a common platform (Vedi) 
were possibly introduced into Central Orissa from the West 
along the Mahanadi river. Both elements were present in the 
Western hill tracts of Orissa around a.D. 900 They could 
advance further down into ths coastal area in thz middle of 
ths 10th csntury whin Yayati I establishzd the S5mavamsi rule 
in Utkala.” Harman Kulke!®% follows ths tradition of Madalu- 
panji and mentions ‘the Raktabahu tradition,’ which seems to 
be a creation (or interpolation), to show the ancientness of 
Jagannaitha. It has no historicity. 

The above mentioned tradition of Madalapanji seems to be 
a creation to show the -ancientness of Jagannatha. If Buddha, 
as Jagannath, was worshipped by Indrabhuti in 8th century 
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A.D. then, it would not have been possible of any Jagannath 
,Peity to lave bren installed at Puri. So, it seems a religious 
revolution synthesised Jagannath of Indrabhuti with Purushot- 
tama of Puri in 10th century A.D. and Yayati 1 was respon- 
sible for this Religious revolution synthesis of installing 
Jagannath as Presiding Deity of Puri. Therefore, Yayati’s 
work at Puri was both political and religious and hence 
spectacular. Because of this, probably, Yayati Kesari is 
almost a household name in Orissa and all living monuments, 
irrespective of their age, are generally attributed to him.'°* 
‘Though Yayiti belonged to a Saiva dynasty, it was probably 
wlth him, that the second wave of Visnuism reached coastal 
Orissa. Moreover, he must have been familiar with Hinduized 
cults of posts: the Khambhesvari worship is known in Western 
Orissa since 500 A.Cessen. The association between the 
original God Jagannatha-Narasimha and the Deity Purusottama 
might have begun at the time of Yayati.!05 


Il 


For exposition of more Reality or Truth, the traditions 
should be given up. Two such examples of Madalapanji may 
be stated. Raja G.C.H. Jagadeb'®%® has tried to expose that 
tradnicnal narration of Madalapanji and informs that the last 
Ganga King Matta Bhanu Deb started drinking liquour from 
his 15th Anka. In the 17th Anka of the King, enemies inva- 
ded the country and killed the successors of the King. So 
Kapilendra though a Suryavamshi was taken as an adopted 
son of Gangavamsa King, who succeeded him in 1357 Sakabda 
or 1435 a.D. G.C.H. Jagadeb had done the gross mistake of 
being traditional. Because tradition always does not huve 
truth, one should try to expose more truth, which is done in 
research methodology with the assisting evidences. The 
adoption of Kapilendra by the last Ganga Gajapati is never 
followed by any research scholar. Prabhat Mukherjee!®? claims 
that Kapilendra seized the throne of Orissa and K.C. Pani- 
grahi!®% informs that Kapilendra usurped the Throne. 

Another tradition of Madalapanji as stated by S.N. 
Rajaguru!® js that the popular tradition is that Kala Hammira, 
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the progenitor of the Parlakimedi line, was the first son among 
the 18 sons of Kapilenradeva who left their parental home and 
established petty Kingdoms in the border arcas of Utkala. 
Kala Hammira came to the South and lived in Kimidi country 
which was extended from Kalahandi to Kalinga (coastal land) 
and from the river Rishikulya upto the Langulya. In the 
above mentioned study, S.N. Rajagurv has tried to prove 
the Ganga origin of the Khimundi house with little success, 
but in a later study, S.N. Rajguru!’% claims the ruling house of 
Parlakhemundi to be of Ganga dynasty, with Gajapati epithet. 
Chandravamsi and Atreya gotra. Rajguru argues that Kapil- 
endra’s gotra was Gautama, while Parlakhemundi’s Gangas 
are of Atreya gotra, so the first Ganga who established him- 
self at Khemundi was not a son of Kapilendra. To show the 
Gunga origin of Khemundi house, S.N. Rajaguru meén- 
tions that when Anantavarma Chodagatiga Deva won Utkala 
and shifted his headquarters to Cuttack, he left Paramardi Deb 
alias Permandi Deb to rule the South. Paramardi Deb's son 
was Chodaganga Deva, not to be mixed with the great King, 
with the same name. This Chodaganga Deva, the son of 
Paramardi Deb is referred in the inscription of Kedaresvara 
temple!!', Bhubaneswar, whose descendants ruled Khemundi. 

For knowing more reality or truth, through research, 
sometimes old traditions has to be given up, because no pro- 
gress in any walk of life is possible without leaving the present 
state and moving forward to win a new state of greater 
glory.!?2 

Savaras no doubt exist in Mahendragiri area of Ganjam 
district, who have the tradition of making Neem-wood images, 
Savaras live elsewhere also. Without being more dynamic in re- 
search, S.N. Rajaguru? js trying to prove that the culture of the 
Savaras of Mahendragixi has influenced the growth of Jagan- 
nath cult mostly. It should be observed, as shown in this 
study that the influence of Savarinarayan of Upper Mahandi 
has much impact on Jagannath Cult, than any other place. 
Ofcourse, there were alround influcnce of the lower Mahanadi 
valley latcr. 

Another tradition of Satyabadi is recorded by J.D. Begler!!+ 
‘which states : “There is a famous temple at Satyabandi 
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which is, I ,believe, noticed in Dr. Rajendra’s work. Two 
Brahmans of Seorinarayan, it is related, agreed that if they 
had a son and a daughter respectively, they were to be given 
in marriage to each other. When the time came and the father 
of the daughter went to demand the fulfilment of the promise, 
the other met him on the way and refused. Thereupon, he 
appealed to the Raja of Kalinga, who was the paramount 
sovereign, for redress ; the Raja naturally demanded witnesses, 
the man said he could produce none, as no one was present 
when the compact was made near a stone. The Raja refused 
to entertain his plaint without evidence, the man came to the 
stone where the promise had been made, and carnestly 
prayed to the Deity of the Stone to help him, the Deity told 
him to go back to the Raja and that he would follow, “but” 
said the Stone (or the’ Deity within the Stone), “if you look 
back 1 will not go..” The man rose and departed and he could 
hear the footsteps of the God following him, till, at the spot 
where the temple stands, the ground being covered with soft 
grass, the foot-steps of the God were no Jonger audiblc, the 
Brahman turned back to ascertuin if he was being followed and 
that very instant the Stone stood still and has remained immo- 
vable ever since ; the man related the whole story to the Raja, 
who came to see the prodigy and ordered the other Brahman 
to fulfil his promise on the evidencz of the Stone, he also 
built the temple enshrining the Stone, and the name Satyabadi 
owes its origin to this circumstance. {I did not see the temple 
but I mention the story as it is a wide and well known one 
and I heard it near Seorinarayana, not from a Brahman, but 
from a Saora, who has no faith in the Brahmanical Deities. 
The story would lead to the influence that at some remote 
period the Kings of Kalinga regained over Seorinarayan, and 
if over Seorinaravan, than over the whole of Chhattisgarh. 
I would in connection with this recall the title Trikalingadhi- 
pati applied in some inscriptions to the Sovereigns who ruled 
over Jabalpur as well as Katak.” 

From the archaeological discoverics it is known that the 
Somavarnsis who established themselves in Upper Mahanadi 
valley. gradually extended their empire to the coastal belt of 
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Orissa. So, it is but natural that there was cultyral flow or 
link of Upper and Lower Mahanadi Valleys. 1 

The Upper Mahanadi valley comprised the South Kosala 
State of ancient and medieval periods. Because of local 
influence Siva Lingas came to be named Ko6salesvara Lingas 
and the KOosalesvara temple at Baidyanath is an example. Few 
Kosalesvar Siva temples (circa. 11th century A.D.) at Bada 
Kanjia in Furi district is an example. Few years back, Sasanka 
Shekhar Panda!!S has traced a temple on the mountain top in 
Surada village area, five km. to the east of Balangir. This 
temple is called Kosaleswar temple locally and is surround-d 
by five small temples. The temple has been assigned to 
Sémavar$i period and is a plain stone temple, without any 
sculptural art. One small temple is completely in ruin, while 
the other four small temples are of Ramachandi, Bhairabi, 
Brushabha (Nandi) and Khasua. Radhagobinda Das!!? des- 
cribes it as Kusaleswar temple and in support of the temple’s 
name, as mentioned by him, set forths the example of Kusales- 
var temple of Deogaon in Keonjhar district. R.P. Mohapatra!!® 
deals with the temple of Dzogaon in Keonjhar district and 
calls it Kusaleswar temple. His argument is that it is under- 
stood from the local psople that in the past, the area was in 
dense forest. The Sivalinga was traced amidst thick growth 
of Kusa grasses on the bank of the river Kusei (Kusabhadra), 
a tributary of the Vaitarani by following the missing black 
cow, which was daily offering milk at this place. As the 
Sivalinga was traced amidst Kusa grasses, the Linga derived 
its name from the said grass and came to be known in the 
neighbourhood as Kusaleswar. On the other hand, the God 
being located near the river Kusei for which it might have 
been known in the name of Kusaleswar. Some other believe 
that, the Linga after recovered, said to have fulfilled the desires 
of all the devotees through blessings for which the local people 
régard it as Kusaleswar or the God of all blessing. The Kusale- 
swar temple of Baidyanatha in Balangir district may have name 
bearing in the name of this temple. 

This statement of R.P. Mohapatra is an interpolation. 
The temple of Baidyanath is named KosaleSsvara, and 
not Kusalesvar. It is a misunderstanding of him. The Siva 
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temple at Deogaon should be named Kosalesvara also, because 
it is the flow of culture of Upper Mahanadi valley or of South 
Késala, which has flowed down the Malhanadi. This is an 
example how realitv gets lost through spurious insertions of 
slang in names, because of affluence. For the emphasis of the 
term, Kosalesvaru, Pandit Nilakantha Das!’ may be 
quoted, when he states that from about the 10th century A.D., 
i.e. from the time of the Késhala King of Orissa, the word 
Iswara, such as, Koéshaleswara. Kapotceswara, Beleswara, 
Bilukeswara, was also uised in place of Nitha. This isa 
peculiar featurc specially of Kalinga part of Orissa, and to 
some extent in Kosala as well as properly Uddiyana part. 

The study of South Ksgsala shows that the Pinduvmsis 
alias Sémavam$sis moved to the eastern part of Kosala and 
coastal belt of modern Orissa, where they came to be known 
as Sémavamsi of Orissa. Their contribution to the Oriszan 
culture was much and it finds expression in the words of 
B.K. Rath!2® thus. 

“The Somavamsi rule in Orissa ushered in a great change 
in the political and cultural life of the people and the S6mav- 
ams! Kings are bsst remembered for their contribution to the 
development of the Cultura! heritage of the Oriya people. 
Geographically the present state of Orissa owes its origin to 
Somavamst rule in Orissa when the distinct and different 
gcographical units of ancient Orissa, viz. Utakala, Kosala, 
Kalinga, Kongoda and Ora were brought under thc control 
of a single administration. With this integrated political 
system, based upon a strong Kingdom with secured boundary 
li es, the pace was set in motion for an all-round development 
in the field of learning, religion, art, architecture and other 
cultural aspects of life. There was a fusiom of thoughts and 
practices under the Somavasmsi imbibed from the different 
Cultures of the different regions, along with the process of 
geographical unification and political integration, which later 
changed into a grand culture synthesis. This phenomenon is 
evident from the large number of monuments and sculptures 
of the period, these we have inherited today, These archaeo- 
logical evidences, belonging to different religious . thoughts, 
provide us with an adequate ideas about the development in, 
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religion, art and architecture that took pluce ynder the 

history”. 5 

In the early medieval period religious synchronisation and 
evolution or growth of Jagannath Culture was felt in Mahanadi 
valley. in the words of A.L. Basham,!”! while in northern 
India Hindu culture declined somewhat after the Gupta agc. 
in the Deccan ijt flourished and advanced. By this time 
Aryan influence had penetrated the whole of the peninsula. 
and the contact of Aryan and Dravidian produced a vigorous 
cultural synthesis, which in turn had an immense influence on 
Indian civilization as a whole. 

Another example of thes influence of “Keégala,” name is 
Kausalya Ganga, which owes its name to “Kesala.” and its 
Jocation is about § km. from Bhubancswar. on the State 
Highway No. 8 towards Puri. There is a tank named Kausa- 
Iyaganga which 1s famous for pisciculture. In the middle of 
the tank there is an island, the remain of a palace. According 
to the Madalapanji, the tank was dug by Gangeswara Deva of 
Ganga family.!?2 
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THREE 


BUDDHA ACKNOWLEDGED AS AN 
AVATARA OF VISNU 


The period of Gautama Buddha was within sixth and fifth 
century B.c. Buddha taught for 45 years through conversation, 
lectures and parables. His methods of teachings were unique. 
He walked from town to town, accompanied by his favourite 
disciples and followed by many devotees. He took no thought 
for tomorrow and contented to be fed by local admircrs. 
Ordinarily he stopped near some village and pitched his camp 
in some garden or wood or on some river bank. The after- 
noons were given to meditation and evening to instruction. 
The philosophy of Buddhism is intensely rational. The 
first Sermon of the Buddha which is embodied in the ‘Dhamma 
Chakka Pabattana Sutta”, Clearly states the essential doct- 
rines of Buddhism. The four great truths are (i) Sorrow, 
(ii) the cause of Sorrow, (iii) the Remedy for Sorrow and 
(iv) the Path. Life is full of Sorrow. All is transient, sorrow- 
ful and full of pain. The cause of this Sorrow is birth, which 
is. again caused by desire for earthly things and material 
enjoyments which are incapable of satisfaction and therefore 
lead the individual from birth to rebirth. The cessation of 
this desire will remove the cause of this Sorrow, namely birth. 
This cessation can be achieved by right faith, right thought, 
right action, right speech, right means of livelihood, right 
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endeavour, right remembrance and right meditation, the eight 
fold path. This path is the middle path avoiding the two 
extremes, sensuality on the one side and extreme asceticsm’ on 
the other. 

According to Buddha, ‘Let a man overcome anger by 
kindness, evil by good-victory breeds hatred, for the conquered 
is unhappy. Never in the World hatred ceases by hatred, 
hatred ceases by love.’ 

Buddha’s conception of religion was purely ethical. He 
did not care for worship or rituals. He put all his emphasis 
on conduct. Buddlha’s view was that saintliness and content- 
ment were to be found not in the knowledge of the Universe 
and God. but in selfless virtuous labour. 

Thus the philosophy of Buddhism is intensely rationalistic. 
It believes in the law of Karma and rebirth. That is, a man 
reaps the consequences of his own actions in the previous 
existence. The cause of humen suffering is birth and it is 
within the power of man to get rid of rebirth and the conse- 
quent suffering. 

In Buddha’s philosophy there was no place for heaven, 
purgatory or hell. He repudiated animism in every form. 
Matter has force and all substances motion. Life is change, 
a neutral steam of becoming an extinction. The soul is a 
Myth. The mind is a ghost. All that exists is the sensations 
and perceptions themselves following automatically into 
memories and ideas. 

The Buddhist Nirvana is the release from rebirth. It does 
not formally deny the existence of God, but does not mention 
Him as a necessary factor for the attainment of Nirvana. 
Thus, it lays an emphasis on the individual exertion at Self 
improvement and homo actions as a means to attain it. 
Buddhist scriptures used the term ‘Nirvana’ as signifying a 
state of happiness attainable in one’s life through the complete 
elimination of Selfish desires, the liberation of the individual 
from rebirth, the annihilation of the individual consciousness, 
the union of individual with God and a heaven of happiness 
after death. To achieve this Aimisa (non-violance) was one 
of the medium. The ‘importance of Ahimsa is recognised in 
Hinduism, Jainism, Buddhism, Christianity and other religious 
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.systems. It is possible that the adoration of Buddha’s foot 
prints was borrowed from the conception of Visnu’s pada. 
The influence of tbe Gita on Buddhist works like the 
‘Saddharma-pundarika, Maha-yana Sraddhotpada,’ etc., is 
unmistakable. On the other hand, the full development of 
the avataravada seems to have influenced by the conception 
of the former Buddhas, some of whom were worshipped in 
their own Stipas as early ‘as the third century Bc. That a 
Jarge number of Buddhists were admitted into the fold of the 
Vaishnavas towards the close of the Hindu period is suggested 
by the inclusion of Buddha in the list of Vishnu’s avataras.! 
In this manner the relation of Bhagavatism with other creeds 
continued. 

About the Avataras of Visnu, D.C. Sircar? inforins the 
conception of the Vamana (Dwarf) avatara associated with 
Visnu, and that of the Varaha (Boar), Matsya (Fish) and 
Kirma (Tortoise) avataras not yet connected with that God, 
are to be found in the Satapatha and other Brahmanas.—— 
Jn the Taittiriya Aranyaka the earth is said to have been raised 
from the waters by a black boar with a hundred arms. This 
work also alludes to the Nrisimha or Man-Lion.——The 
Gita and some other sections of the Mahabharata represent 
Vignu as an ideal Divinity and an almighty Saviour, working 
for the salvation of mankind and delighting in both moral 
goodness and ritualistic purity, and as incarnating himself from 
time to time in human or animal form in order to maintain 
the standard of righteousness in the world. But the theory 
of avatara presents only a stage of development in the Mahd- 
bharata, the earlier sections of the epic not containing any list 
of the incarnations. Traditions regarding the number of 
avataras varied, and the later lists of the ten avataras, some- 
times adhered to, very often give different names. The 
avatara theory, which apparently underwent several stages 
of evolution, seems to be based on old tales of strange animals 
with mysterious powers of assistance ; but many of them had 
originally nothing to do with Visnu. The Buddist conception 
of the Pratyeka-Buddhas might have influenced the develop- 
ment of the theory. 
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“In a passage of the late Narayaniya section of the Mahda- 
bharata mention is made only of four avataras, viz. Boar, 
Dwarf, Man-Lion and Man (Vasudeva-Krishna). In another 
passage of the same section, the deified beings Rama Bhargava 
and Rama DaAsarathi are added to the list making a total of 
Six avataras, while a third passage gives the list of ten incar- 
nations, by adding Hamsa, Kirma, Matsya and Kalki, to the 
above Six.” About the age of Mahaubhirata epic composition, 
M.A. Mesneadale3 is of opinion that scholars hold widely 
divergent views on the subject, but we may accept for all 
practical purposes the one expressed by Dr. Winternitz in the 
following words: “The Mahabharata cann’t have received 
its present form earlier than the 4th century B.C. and later 
than the 4th century A.D.” 

Bhagavadgité has been incorporated in the Mahabharata. 
Although its composition period cannot be definitely dated, it 
is generallv referred to the first or second century before 
Christ. D D. Kosambi’ is of the opinion that Giti may be dated 
between 150-353 A.D., nearer the later than the earlier date. 
Swami Chinmayananda¢ claims Badarayana, who has been 
identified as Vyasa the author of the Geeta. 

The theory of avatdra or incarnation is mentioned in the 
Gita which declares Krishna to be the Purushottama or Per- 
fect Man. “Though unborn and eternal, I take charge of 
prakciti and am born through recourse of maida,” says 
Krishna,” and this happens ‘‘when picty (Dharma) wanes and 
unrighteousness rears its ugly head.” An avatara is, generally 
speaking, a limited manifestation of the Supreme, but the 
Gita seems to take it as the descent of the whole God into 
Man. In a sense every individual human being is an avatdra ; 
only it is enveloped in ignorance and is a veiled manifestation, 
whereas the Divine avatara with a conscious being is none 
else but God. who limits Himself for a definite purpose and 
fulfils Himself in the World. This possibility of an avatara at 
the time of a World crisis is indeed a most heartening Spiritual 
message of the Gira.® 

Matsya Purana gives a list of ten incarnations, there were 
three Divine avataras, viz. Narayana. Narasimha and Vamana, 
as well as seven human avataras, viz. Dattatreya, Mandhbatri, 
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Rima son of Jamadagni, Rama son of Dasaratha, Vedavyasa, 
Buddha and Kalki. The same section occurs in the Vayu 
Purdna with the substitution of Krishna for Buddha. The 
Harivam$a gives a list of ten incarnations which omits Matsya, 
Kuirma. one of the Ramas and Buddha, but adds Lotus, Datta 
(Dattaireya), Kesava, and Vyasa. There are three lists of the 
avataras in the Bhdagavata Purdna; but they do not agree 
with one another. One of these lists, according to which the 
incarnations are really innumerable, mentions no less than 24 
avaiaras. The Ahirbudhnya Samhita, probably assignable to 
a date earlier than the cighth century, speaks of 39 vibhavas 
(manifestations) of the Supreme Being. Other Pancharatra 
works like the Vishvaksena-Samhita mention Buddha Arjuna 
and others in the list of secondary avataras.? 

Varaha Purana mentions ten incarnations and Buddha has 
been accepted as an avatara in it.!° 

According to R.G. Bhandarkar,'"' Bhdagavata purdna 
enumerates the incarnations in three different passages. Rsabha, 
son of Nabhi and Merudevi is also mentioned. ——Rsabha, 
from the parentage given here and other indications, appears 
clearly to be the same as the first Tirthankara of the Jainas. 
He was probably raised to the dignity of an incarnation as 
the Buddha of the Buddhists was. 

The earliest Dasavatara temple!2? at Deogarh (Jhansi dis- 
trict, Uttar Pradesh), assigned to Gupta period, is a testimc ny 
of the popularity of Dasavatara or Ten incarnations of Visnu 
worship. At Tala, in Bilaspur district, Madhya Pradesh. two 
dilapidated temples named Devrani and Jethani are found, 
The colossal nature of the stone sculptures lying around the 
ruined Jethani temple suggests that this temple was originally 
quite grand. Some of the Sculptures have a height of 4 meters 
to 5 meters. The images of Narasimha, Buddha and a few 
other deities have been identified. The temple may have been 
a Dasavatiara shrine. fn point of time this temple is earlier 
than the Devrani témple. It can be assigned to the 4th century 
A.D. 

Originally a Buddhist monastic excavation, the Dashavatara 
Cave-temple at Ellora was converted into a Hindu shrine under 
Rashtrakuta patronage in the eighth century A.D.4 
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Buddha is recognised as an avatira in the Dasavatdra- 
charita of the Kashmirian author Kshemendra (sirca. 1050), 
A.p. and in the Gitagovinda of Jayadeva (circa. A.D. 1200) 
of eastern India.!5 Gradually the conception of Ten avataras 
of Visnu became prevailing. 


Buddha-avatira is one of the prominent Avatar. Accord- 
ing to R.K. Pandey!¢ Buddha avatar was to discriminate 
between right and wrong before the World, this avatar of 
Visnu came as the Buddha, who later on addressed men all 
over the World to choose between two things. paths and 
principles not merely on thc basis of senses but also on the 
basis of reason and rational capacity granted to men and men 
alone. 


Swami Prahad Giri? has also written on ‘srqdT<at4 ait7 
wear’, mentions of srfedfizHqarTeTg and mentions : 

“ସସ ମୀମଙ ¢ ୩୭୩ fg 4୩a ୪ ଝre୩T SI faantd 2, 
ଓ ମଁ ସୁଙଗଷ୯ ® ଖୋ ୩୩ ସୀ ୫୩୮୧4୩ ମସ କା ଷଙ୍୍ ଖ୩୫ a 
fA ଅଆ ଅପୁଏ୩ୀ ଅଙ୍କା (କପ କଫ ଝି । ମୟ କୁଞ୍ ମ ଫେ 
କଫ ପଟ ” ଖୀ, ଝି ଏମ ୩୯ ପଡ ମଥ ଝୁ । ଓ ୪ 
anon fag, arf wafnf, aaure faze mmfa alg fer a । 
ମ୍ପ ମକ ୮ ସ୍ୟ feପଙାଂ ମସ ପକ ସା OU At ର୍ଫ 
ଓଷା" 5 ସୀ ୪ ଫା ସୁ । ଝଙ୍ଷୀୟ ମି ଞ୩4୩୩ ସୁଅ ଖାପ, ଅଙଙ ସୃ 
ଖସ ଏସୀ ର୍ଫ ଖମାାସଖ ଖ୩ମୀ୦ ସୁଝି ୩ ୩୪ ଓବଫାଙ କ୍ତ ସୁ । 
ଶଂସା, ଖଷୀସଙ୍କ ଝା , ଅଫ କହ ରଞୁଞ ୨୮୮ ଓଡ Coe vI| 
ସଂ ସସ ଏକର ସୟେଙାଫୀନ କ 3 ଖୁ ୩୮ gz ସୀ ଷ 
fea ଝୁ ଙଆ ୩୩୩୩ faa ୮ ୪୮ ଖପଙାଙ ୮ ଆ କା ୧୩ ଏଏ ଆ ମା 
ସୁଙ କମକ କା ନମ ସ୍ସ ସରଧ ® ଙା୮ ସା ଖ a ମସ ଷ 
q୩୦୪୩୮୧% ମଙ ଷ ୩୪୪ ସଫ ସୁ କୁ ଷ ୨୫୮୪ ଝି :— 

ପା f Taq af gg TaTTT | 
ଅଖ ୮ଓ-ସଙଙଆ ଆ! ଅର (ସଫ କଙ୨) ଝି ୪ ମୟ୍‌ ।?? !8 
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FOUR 


PURUSOTTAMA BUDDHA JAGANNATH, 
AS AN AVATARA OF VISHNU, IN 


MAHANADI VALLEY AND ITS 
EVOLUTION AS PURUSOTTAMA- 
JAGANNATH 


Cosmos means the World or Universe as an orderly or 
systematic whole. Vedic culture deals with cosmogonic 
principles. Therefore, Vedic culture assimilates everything 
into its fold. One of such act was to incorporate one iconic 
feature of Buddha’s image as Jagannath Deity of Vedic alias 
Hindu religion. 


In Samudrabanika Jataka (Pali literature), Buddha has been 
addressed as Purugottama.! 

Bhagavata religion popularised the worship of Avatdras, 
i.e. descents or incarnations of Vishnu, in Gupta period. D.C. 
Sircar? states that Buddha is recognised as an avatara in the 
‘Dasavatira-Charita,"of the Kashmirian author Kshemendra 
(circa. A.D. 1050), and in the Gitdgovinda, of Jayadeva 
(circa. 1200), A.D. of eastern India. Jayadeva sings in praise of 
Krishna who is Vishnu himself, and of his ten avataras, Viz. 
Fish, Tortoise, Boar, Man-Lion, Dwarf, Rama Bhargava, 
Rama Dafgarathi, Rama Haladhara, Buddha and Kalki. The 
same names are found in a well known Puranpic verse enume- 
rating the ten avataras, which is quoted in a Mamallapuram: 
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(near Madras) inscription of about the cighth century A.D. 
In the foot-note D.C. Sircar mentions that the beginning of 
Buddha’s inclusion in the list of the ten avataras must be 
assigned to a date earlier than the eighth century. (Memoirs 
of the Archaeological Survey of India, No, 26, p. 5). 

One of the carliest image of Visnu showing the incarnation 
aspest, is found preserved at the State Mussum, Lucknow. 
This image of Visnu, under reference, bears no crown. This 
Deity has been shown with small curls similar to those of the 
Tirthankara and the Buddha figures.? 

The post Gupta period witnessed the religious synchroni- 
sation in Indi« Jevel. The Yogasana Visnu images, found in 
Sngar ‘istrict of Madhya Pradesh ars thc strong examples, to 
show the synchronisation of Buddha and Visnu. V.D. Jha* 
writes, “The Yogasana form of Visnu has been described in 
‘Siddhartha Samhita,’ ‘Baikhana Sagama’ and ‘Chaturvarga 
Chintamani (II, 114).” The Deity, seated in Padmasana pose 
on a lotus seat with ths front hands placed in dhyana mudra, 
is known as Yogesvara Visqu or Yoga-Narayana”. 

“This form of Vignu is regarded as the composite form of 
Visnu and Buddha. Even the accessary figures of the Naga 
and the lotus in Yoga murti are also typically Buddhist 
features. Dhyani Buddha is always shown two-armed and 
unornamented, whereas, the four-armed icons of Yoga-Vignu 
are adorned with ornaments”. 

“The mediaeval icons of Yoga-Visnu have been noticed at 
Dsori, Marh Piparia, Bina and Baleha in Sagar district. Back 
hands of the four-armed icon at Bina are broken, front hands 
are placed on the lap in Yoga inudra. The Deity is adorned 
with a halo, kirita mukuta, ear-rings, necklace, ekavali, 
srivatso, arm-bands, beaded wrist-lets, sacred thread and a 
drapery; eyes slightly closed. Three beheaded male seated in 
Padmasana pose flanked by a standing female figure are 
shown at the top. The male figures are those of Brahma, 
Visnu and Mahesa. The female figures should be identified 
with those of Bhu Devi and Laksmi respectively. The four- 
armed female figures are shown holding Kamandalu in front 
Jeft and abhaya in back right hand; front right dangling on the 
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sidc, back left holds indistinct object. A male figure is shown 
standing on cach side of the Deity.” $ ° 

“Siva linga and Nagas flanked by disc and conch are shown 
on the lower relief. Two male devotees on each corner are 
seated with folded hands, 8th century A.D.” 

V.D. Jhna’s view as stated above mentions three beheaded 
males seated in Padmasana pose flanked by a standing female 
figure are shown at the top. The malc figures are those of 
Brahma, Visnu and Mahesa. 

These three figures cannot be accepted as Brahma, Visnu 
and Mahesa, because the two figures on either sidcs are 
seated in bhumi-spara mudra and the center figure is seated 
in Dhyani mudra. These three figures at the top of the 
Yogasana Visnu image might represent Buddha himself. The 
Yogasana Vigsnu images of Sagar district are additional prove, 
to ascertain the synchronisation of Buddha and Vigu. Yoge- 
Svara Vignu sculptures are very rarely represented, but a Yopga- 
sthanaka-Murti,. dated to 12th century A.D., Stone image 
hailing from Sarisadah, 24 Parganas, Bengal (exhibit No. 2592 
in the Indian Museum) illustrates’ many traits of Yogesvara 
Vispu Mention may be made of Yoga-isana Vi$nu images 
found at Mathura museum (exhibit No. 379), at Khajuraho 
and Kallesvara temple at Bagali (Billary district) of the later 
Chalukya period. 

In Buddhist literaturc, “astfqsxiaet”’, Buddha is named 
as ‘Jagannath,’ which goes thus :— 

ଖସ ୮୮ ସମ ଞଂସଙ ମୁ ସଖୀ । 
ଖୁସ ଙମ୍‌ ର୍ସ {A 
“arfauataart 2/48” 

Another simultaneity of Buddha and Vigru can be found 
in Tantric literatures ‘Brahmayamala.’ Pranab Bandyopadhyay’ 
gives the account of an episode in it thus : *“‘Vashistha started 
off at Kamakshya, the famous pitha (Shrine) in Assam, and 
that lhe was told to proceed to Nilachala (the bluc mountain) 
where he worshipped the Supreme Goddess of Kamrupa 
(Kamakshya). He was told that Vishnu in the form of 
Buddha knev; the rituals of ‘Cinacara.’ So, Vashistha went to 
Malcachina which is situated on the slope of the Himalayas.” 
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It seems, the Tantric literature ‘Brahmayamala’, was written 
after Jagannath was installed as a Vaishnav Deity at Puri 
(Nilachala). Jagannath has been described as the famous 
Deity of Odra or Utkal in the famous Tantric works like 
Kalika purana, Rudrayamala, Brahmayamala (as already 
stated) and Tantrayamala, which were written in circa. 950 
A.D. (Mahatab, H.K. The History of Orissa, Vol. 11, 
Cuttack, 1960, p. 514). 

In the Mahanadi valley, the earliest Dasavatar chiscled 
images are found at the ruined Jethani temple of Tala, 
situated on the bank of river Manihari, dated to 4th century 
A.D. aS stated in last chapter and in the Ramchandra temple 
at Rajim. Rajim is situated at the confluence of Pairi and 
Mahanadi rivers, in Raipur district of Madhya Pradesh. 

W.W. Hunter informs that “‘Vaishnavism at Puri is but 
the successor of the older Buddhistic creed.” A. Cunningham? 
states, ‘I have found these same three rude Jagannatha figures 
are used in all the Native Almanacs of Mathura and Benaras 
as the representative of Buddha in the Buddha Avatara of 
Vishnu.” So, it seems that it was all India practice of decipt- 
ing Buddha, with the shape of present Jaganniéth Deity. 
With reference of including Buddha as an incarnation, example 
can be given, to a panel with last four incarnations of Visnu 
viz. Ram Balarama, Buddha and Kalki, in Mathura museum.’ 

Rajim? has been listed under the chalcolithic site. At 
Rajim the chalcolithic Black-and-Red were having characteris- 
tics of chalcolithic affinity and microliths, from the mounds 
situated on the right bank of river Mahanadi have been 
collected. This proves Rajim to have been an ancient site. 

From the inscription of the Nala dynasty!® in Rajivalé- 
chana temple, it is known that the Nala dynasty built the 
temple of Vishnu originally in 7th centurys A.D. 

Another inscription,’! known as “Rajim stone inscription 
of Prithvideva II: Kalachuri year 896,” in the same temple, 
records the construction of a temple of Rima and the grant of 
the village Salmaliya for the purpose of the naivédya or 
offerings of food to the Deity by Jagapala. In the foot-note 
V.V. Mirashi states that we learn that a King of the Nala 
dynasty originally built the temple of Vishnu. Jagapala seems, 
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therefore, to have only repaired or rebuilt the temple. With 
this background of the inscriptions of Vishnu alias Rajivaio- 
chana temple. it can be confirmed that originally the temples 
of Rajivalochana and Rima of Rajim were constructed ijn 7th 
century A D. and the Kalachuri inscription of 12th century 
A.D. Only shown that these temples were rebuilt. 

On the door lintel of Rama alias Ramchandra temple of 
Rajim,!? Dasavatira images are chiseled. The place of 
Buddha, represents the figure of Jagannath. So it seems that 
by 7th century A.D. the making of Buddha image, like the 
present Jagannath shape had already started in the iconogra- 
phic aspect of Upper Mahanadi valley and the shape of 
Jagannath icon, in the panel of Dasavatara, at Rajim site, is 
the earliest icon of present Jagannath’s shape in Mahanadi 
valley, chiselled on stone.!3 

The Lakshmana temple of Sirpur was dedicated to Vishnu, 
as his Avatiras are carved on the stone door jamb and there 
is a figure of Varaha on one of the broken plasters.!* Raipur 
district Gazetteer!® also confirms that down the two outer 
sides of the door-jambs are the incarnations and other scenes, 
while the inner sides are adorned with pairs of human figures. 
Pyarclal Gupta! confirms that ten avataras of Vishnu are 
chiseled on the stone door jamb of this Lakshmana temple. 
The figure of Dhyani Buddha is found to represent the 
avatara of Buddha. A.P. Sah!” doubts whether during that 
period, the concept of all the ten avataras was known to the 
people of Orissa cann’t be said with certainty. 

The title ‘Jagannath’ (Lord of the Universe) is used for the 
first time in ‘Devi Mahatmva’, of Markandeya Purana, whose 
composition form is late Gupta period,!8 but certainly not later 
than A.D. 600. 

Further Stietencron!® is of cpinion that the title ‘Jagannath’ 
itself is unspecific. Jt has been applied to Buddha, to Siva 
and to Visnu. Its uncompounded variant Jagato-natha was 
similarly used for each of these three Deities. The same is 
truc for its synonyms ‘Lokanatha,” and *Lokesvara,’ which 
could be used for Siva, Visuu and a form of the Bodhisattva 
Avalokitegvara. Other titles like Isvara (ruler) or Paramesvara 
(Supreme ruler) were equally unspecified upto the post Gupta 
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period and could be applied both to Visnu and Siva. All these 
terms simply denote the all embracing power of protection and 
Lordship vesting in the Supreme God. 

In one of the early composed Hymn, ‘Siva Bhujangam”’ 
Sankaracharya had addressed Siva as, ‘Jagannath’. It goes 


thus :— 
ଜକ ! ମମୀ ! ୩ ଶମ ! 
gargs frqn ! faqemfaglfa 1 
ମଞ୍ଚର ! ଓସସ । 
ମ୍ଭ ମେ ଓମ ମୟ] 


(Sankara the Missionary, Central Chinmaya Mission Trust, 
Bombay: 1978, p. 129). So, it is definite that till the composi- 
tion of ‘Siva Bhujangam,’ Jagannath was not yet installed as 
a Deity. 

K.C. Mishra? observes, “In 1200 A.p. a Buddhist Pilgrim 
named Lama Tarinatha?! gave an account of a mysterious 
tradition regarding the construction of a Buddha image, which 
has some resemblance with the constructions of the image of 
Lord Jagannatha. A certain Brahmin named Kalyana wanted 
to make an image of the Buddha. Accordingly, he builta 
temple and brought many carpenters including Vigvakarma {o 
make the image. The temple was to be closed for 7 days so 
that the construction of the image could bz completed. After 
5 days, Kalyana’s mother apprehended the death of her son 
inside the temple. So, he opzned it before the stipulated 
period was over, and found there an image half made. Such 
a tradition is also prevalent in Orissa regarding the construc- 
tion of the image of Jagannath. 

“An archaeologist, L.A. Waddell, while giving an account 
of the Bauddha ruins of Munghyr has said that the people 
called the place, where the ruins of Bauddha temples arc 
found, “Indradyumna Gada.” In the history of the construc- 
tion of the temple of Jagannath there is also the mention of 
the nume of a King named Indradyumna who is said to be the 
first builder of the temple. So, it is evident that the tradition 
associated with Jagannath was not localised in Orissa, but 
popular throughout India with certain alterations.” The 
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same is the Tale of the making of the Buddha image, at Bodh. 
Gaya in Bihar. ° 

Swami Prahad Giri?3 mentions, 

“ସର୍ଗ ଷ ନମଖ ସୂଙ ଅରଖ ସଫ ଖ୮୨ ମକ ଖସ ପୁ ଞ ଞ 
ଷ୍ସଙ ଝି ୮ 

Buaiddhist stupas and ruins of Sinchi, Bharhut and Bodh- 
Gaya arc dated to B.c. [Ist century by Nihar Ranjan Ray.2 
In these Buddhist structures, the image of Buddha is depicted 
as modern Jagannath Deity. So, it can be said that from B.C. lst 
cantury the practic’ of making images of Buddha like the 
modern Jagannith Deity had started. 

H.K. Mahutab?3 remarks that recently a stone of Asokan 
polish with the symbols of Buddha, Dharma and Sangha a: the 
top has been found out at Bhubaneswar and is now preserved 
in the Ashotosh Museum of Calcutta. The photograph of the 
stone with the symbols is appended herewith. The symbols 
are a little different from those found out at Sanchi and other 
places but the Bhubaneswar symbols arz almost exactly like the 
images of Jagannatha, Balabhadra and Subhadra. The 
Bhubaneswar discovery proves that in Orissa the worship of 
the symbols was prevalent since the Ashokan period. n 

Even though the title ‘Jagannath’ has been. used for Vignu 
and Siva, as seen above, the shape of ‘Jagannath’ emerged to 
represent Buddha, in the Dasivatiara panel of Ramchandra 
temple at Rajim. in 7th century A.D. in Mahanadi valley, as 
already observed at Mathura and Benaras. 

Tue territory of Sambhata, in Uddiyana was ruled by 
fndrabhati, in 8th century a.D. N.K. Sahu’ identifies 
Sambhala with modern Sambalpur and states that the note- 
worthy fact is that Indrabhiti opens his famous work 
Jninasiddhi2? with an invpcation to Lord Jagannatha, a Deily 
intimatcly associated with Orissa and with no other country 
of India—far less with the Swat valley. A large number of 
poets and philosophers of Orissan literature arc found invyok- 
ing and saluting Jagannatha in their works, which seems to be 
one of the characteristics of the writers belonging to Orissa, 
and so, on this analogy it may not be unreasonable to accept 
Indrabhiti as .belonging. to Orissa (i.e. modern province of 
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Orissa). .Indrabhuti has used the title or name ‘Jagannath,’ 
for addressing Buddha, in his excellent work ‘Jnanasiddhi.’ 
This is not to be confused with the Jagannath Deity, which 
came into existence, as dealt in this work, after Indrabhtu. 

Even though, no archaeological findings of indrabhuu are 
found in Sambalpur area, so far; there is ground to locute 
Sambhula in Sambalpur region, because Indrabhtu has mvok- 
ed Jagannatha in his composition, Jagannatha is associated 
with Mahanadi valley as discussed and the existence of the 
Muchalinda Buddha and Buddha in the pose of the first 
Sermon at Sarnath, at Ganiapali, proves that a Muchalinda 
Buddha monastery existed there, which can be dated to 5th 
century a.D. and Muchalinda Buddhas are not frequent in 
India. One Muchalinda Buddha image is tound in the 
Sculpture shed at Sripur (modern Sirpur, located in Raipur 
district of Madhya Pradesh), maintained by Archaeoulogicul 
Survey of India. 

Further, the excavation at Nagraj site, has exposed a 
Buddhist monastery datable to 4th-5th century A.D. According 
to the excavutor N.K. Sahu,?? this monastery (newly cxcavated) 
is the cearliest of this kind ion Orissa. Even in Jndia,a 
structural monastery of this magnitude is rare during the 
4th-5th century A.D. 

As already observed, Buddha alias Jagannath as an 
avatara is found at Rajim, datable to 7th century A.D. and as 
Indrabhiti worshippéd Buddha as Jagannatha, it is reasonable 
to locate Sambhala, in Mahanadi valley. So, the idol of 
Buddha alias Jagannath, which was worshipped by Indrabhuiti, 
datable to 8th century A.D. Should be taken as the next image 
of Buddha alias Jagannath in Mahanadi valley. 

Arjun Joshi?® suggests that it may be said that an impor- 
tant Cave in the Court Samalai hill near Sonepur as attributed 
by the local people as the earliest Seat of the worship of Lord 
Jagannitha. It appears that Jagannatha of Raja Indrabhiithi 
was installed in that Cave giving rise to the tradition, which 
is current even in the present day. The Court Samalai hill 
requires proper archaeological survey for coming to a definite 
conclusion. It is to be observed that Indrabhiti was worship- 
ing Buddha and had addressed Buddha as Jagannath (i.e. the 
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Lord of the Universe). It never meant or means the Jagannath 
Deity which was instal!ed later. 

The ten Avatiras are chiseled round about the Vignu 
image, where Dasavatara, following th& succession or manner 
of ten avataras, as mentioned by Kashmirian author Kshe- 
mendra and Jayadeva, is found at Saintala, situated in Balangir 
district of Orissa. N.K. Sahu3! informs that Saintala js a 
village on thz Baulangir-Titilagarh road, 2i miles south of 
Balangir. It is also a Railway station on the Sambalpur- 
Titilagarh line. The village is notable for the old Chandi 
temple which is now in ruins. The Goddess who is a form 
of Mahishamardini Durga has now been installed on the 
mound formed by the ruins of her former temple. Some 
Scuiptural pieces and the broken door jamb with the figures 
of Ganga and Jamuna have been preserved and they indicate 
a high standard of workmanship of the old temple. Two 
broken images of Vishnu surrounded by his ten incarnations 
have been discovered in the village and those have been 
‘attributed to the 9th century A.0. The fact that the ideology 
of ten incarnations of Vishnu was known in this part as early 
as the Oth century A.D. is very significant specially because such 
ideology had not besn developed in the Coastal region’ of 
Orissa. 

In this way, the shape of Jagannatha representing Buddha, 
became associated. Ten Avataras or Dasavatara images are 
. found in the Laxmana brick temple of Sirpur (Raipur district), 
Indralath brick temple of Ranipur-Jharial (Balangir district), 
around the Visnu image collected from Ratanpur and 
preserved at Mahanta Ghasi Das Museum (Raipur), few images 
of Dasavatara are found in the Siva temple of Deo Baloda 
(Durg district), ten incarnations of Vis$nu are carved on the 
jambs of the door ; on ,an heap of archaeological ruin at 
Tuman (Bilaspur district, around the Vignu image of Dadpur 
(Kalahandi district), twin temples of Gandharadi (Boud- 
Phulbani district), in a broken temple near the Vaital temple 
of Bhubaneswar. on the wall of a smal! temple in the com- 
pound of Paramaguru family in the Jagannath temple of Puri, 
in the Sikhareswar temple of Siva-Narayanpur (Keconjhar 
district), in the Madhavananda temple of Niali, in the temple 
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of Ananta-Vasudeva, in the pedestal of Krisna-Visnu preserved 
in the Orissa State Museum, in the Manibhadresvara temple 
of Bhubaneswar and the Avatara images in many sites ot 
Mahanadi valley, reveal the prevalenc of Dasavatara worship 
in Mahanadi valley. 

Spiritual genius Sankaracharya was born in the Chera 
country about the year 788, A.D.32 He had visited Puri in early 
part of 9th century A.D., Sringeri, Dwaraka and Jyotirdham. 
In order that the great wisdom of the Rishis may not be lost 
to posterity, Sankara established four Mathas and the four 
disciples at the above mentioned four places. 

At Puri, Sankara established the Govardhan Matha. The 
teertha here, is the Mahodadhi (Bay of Bengal). The Divinity 
of Puri Matha is Lord Visnu ‘Jagannath’, also called 
‘Purushottama,’ and His Sakti is Vimala. It seems. ‘Jagannaith’ 
established as the Malz Deity of Govardhan Matha at Puri. by 
Sankara, revolutionalised Jagannith as a Vaishnav Deity. 

Iris interesting to know about the Gods and Goddesses 
established by Sankara, at the four Mathas, which he founded. 

At Govardhan Matha of Puri, the divinity worshipned is 
Lord Vignu ‘Jagannath, also called ‘Purushottama,’” and 
Fis Sakti is Vimala. 

At Sringeri Matha (now in the state of Karnataka), the 
divinity worshipped is Lord Siva (Chandramoulcesvara), and 
His Sakti is Sree Sarada. 

At Kalika Matha in Dwaraka, the divinity worslipped is 
IL.ord Siva (Siddhesvara) and His Sakti, Bhadra Kali. 

At Jyotirdham Matha (now known as Joshimath), the 
divinity worshipped is Lord Visnu (Narayana) and His Sakti is 
Purnagiri 

It is to be observed that Sankara observed the policy of 
establishing the opposite Gods of the above mentioned four 
sites, in installing, as Divinity to be worshipped in the 
Mathuns, established by him. For example Dwarka is Vaishnav 
khetra, but Sankara installed Lord Siva (Siddhesvara)} as the 
Divinity of Kalika Matha ijn Dwaraka. Similarlv. when 
Sankara visited Puri, it was a Saiva khetra, but Sankara 
installed a Vaishnav Deity ‘Jagapnith’ as the Divinity, to be 
worshipped at Govardhan Matha of Puri. It seems, thereby 
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‘Sankara made ‘Jagannath’, fully a Visnu Deity and tHe credit 
of first converting ‘Jagannath.’ to a Vishnu-Krishna Deity, 
should be given to Adi Sankaracharya. 

Further, Sankara’s commentary on the “Prasthanatray1”,33 
added fuel to the fire of Purushottama Cult, Jagannath Cult 
and made them synchronised as Purushottama—-Jagannath. 
Sankara did not composed Hymn or Meditation verse named 
“Jagannatha Ashtakam”.** (vide Appendix). Kedarnath 
Mahapatra35s came close to the observation of the author, when 
he stated,” The identity of the Buddhist Jagannatha with the 
Purushottama Vishnu of Brahmanism was established by the 
great Sankara Acharya, in the first quarter of the nineth 
century, whereby this place became a famous centre of 
Hinduism since his days.” Later Ramanuja and Chaitanya 
visited Puri and developed Purushottama-Jagannath into 
more importance of Vaishnavism. 

Sachidananda Misra3¢ mentions that before Sankara, there 
was no worship of Purushottama-Jagannath at Puri. Puri was 
a Saiva khetra during Sankara’s visit and it seems Sankara 
installed Jagannath, while establishing Govardhana Matha 
there. 

It has heen dealt earlier, how the image of Jagannath is 
located at the place of Buddha, where Dafsavatara or Ten 
incarnations of Vignu are chiseled. Thereby, the present 
shape of Jagannath Deity has been made to represent Buddha. 
This practice is still continuing in Orissa. The most interesting 
fact is that Dasa-Avatara (Ten incarnation) are found on the 
inner wall of Nata-mandira of the Jagannath temple at Puri.37 
It may be pointed out here that in the ten incarnations of 
Visnu, inscribed on the gateway of the temple of Jagannatha 
in Puri, Buddha, the 9th incarnation, has been replaced by 
Jagannatha.38 Here, the Same ancient practice is followed and 
Buddha is identified as Lord Jagannath. This practice is still 
‘continuing by the artists and sculptuors of Orissa. 

The instalment of Jagannath, as the Presiding Deity of Puri 
is interesting. SOmavath$si King Mahasivagupta Yayati I whose 
reigning period is assigned circa 960-988 A.D.3? or 925-955 
A.D®% immediately after ascending the throne, followed the 
policy of expansion like his father. His first task was to expand 
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the Somavamsi Kingdom in the east. According to the old tra- 
dition of the Madalapanji, K.C. Panigrahi¢! states that the re- 
establishment of the Shrine of Jagannath at Puri with a temple 
built there, was another great work of Yayati. In the words of 
H.V. Stietencron,”? “We have seen that two important elements 
of the later Jagannath Cult namelv (1) the connection of 
Purushottama, with Narasimha and (2) the juxtaposition of 
Vignu and Siva on a common platform (Vedi) were possibly 
introduced into Central Orissa from the West along the 
Mahanadi river. Both elements were present in the Western 
hill tracts of Orissa around 900 a.D. They could advance 
further down into the Coastal area in the middle of the 10th 
century when Yayati I established the Somavamsi rule in 
Utkala’”’. Herman Kulke# follows the tradition of Madalapanji 
and states.” After establishing himse!if as the new King of 
Orissa and founder of the S6mavamsi dynasty. Yayati Kesari 
invited the learned scholars and Priests of his Kingdom and 
asked them to tell him the whereabouts of Jagannath’ the 
Lord of the Kings of Orissa’ (Odi§a raja ra prabhu). When 
Yayati came to know that Jagannatha had been taken to a 
secret place near Sonepur in Western Orissa, 144 vears ago, 
after the invasion of a foreign King Raktabahu, he started on 
an expedition to Sonepur in order to recover the Lord of Puri. 
After overcoming various obstacles, Yayati discovered the three 
images under a tree in the village Gapali but they were So 
badly decayed that he decided to have new images prepared. This 
sacred renewal of the Wooden images, however. could only 
be performed by the Daita Priests, the descendants of the 
Tribal Saora Chief Bisvabasu who had been the first worshipper 
of Jagannatha in the hoary past. But these .Daita Priests, 
together with the Pati priests of Puri (the descendants from 
Bisvabasu’s daughter Lalita and the ‘Brahmin Vidyapati) had 
also fled before .Raktabahu. With the help of Jagannatha 
Yayati discovered the Daitas in Biribandha and the .Patis in 
Ratanpur, places lying in Western Orissa and eastern Madhya 
Pradesh respectively. These priests set up new images accord- 
ing. to the. Sastras. Yavati Kesari had then constructed a new 
temple for Jagannatha in Puri and renewed the Cult. The act 
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of reinstalation of Jagannatha was the greatcst Cultural Knit, 
the Samavamsi rule could give”. 

The above mentioned tradition of Madalapani se¢ms to be 
a creation to show the ancicntness of Jagannath. Finally, the 
instalment of Jagannath as the presiding Deity of Purusottama 
Khetra, i.e, Puri. by Yayiti I, immortalised Jagannith as 
Purugottama-Jagannath. 

The imngc of Jagannath represented Buddha, in the lintel 
Dasavatara was chiscleds ore stone, in upper Mahandi valley, 
but when it was Hindunisced as Vaisiniava Deity, it was made of 
Wood and eyes were painted round. 

It has been observed above -that Sankaracarya was 
responsible for converting the Buddha Jagannath image to a 
Vishnu-Krishna Deity. Because of this most probably, there 
was bearing of the Sankaracarya Matha alias Govardhan 
Matha upon the administration of the Jagannatha temple. 
This bearing. finds mention in the words of K.C. Mishra 
thus : “The priests of the Jaganatha temple learn the art of 
ritualistic worship from Gobardhan Matha. That is, this 
Matha is responsible for the education and training of the 
priests in respect of worship to the Deities. After obtaining 
sufficient training at this Matha Certificates are issued to the 
priests. They are then, by an order of the King, entitled to 
enter into the priesthood. The system is no longer in vogue in 
the temple. The function is now done by Muktima ndapa. 

For exposing of Truth or Reality, through research, some- 
times old traditions has to be given up, because in the words 
of Swami Chinmayananda,“3 “‘No progress in any walk of life 
is possible without leaving the present state and moving 
forward to win a new state of greater glory. No growth is 
possible unless there is a willingness to drop out our previous 
condition and accept the’ampler status of the new conditions. 
Childhood must end in the youngster, the Youth must end in 
the Oldman. 

“If a bud ir not ready to end its present state, how can it 
grow and unfold itself to become a flower.” The same is the 
system in critical research siudies. 

Much traditions have developed about Jagannatha, the 
Deity and the place of his installation in Vistu Purana (1, XV 
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52), Agni Purdna (chapter 63), Padma Purdya (chapter 158, 
sloka 1-6 & chapter 11), Narada Purdna (chapter 52, sloka 41- 
93). Brahma Purana (chapter 48), Skanda Purdna (chapter XX, 
slokas 35-36), and many Oriya works.“6 After much critical 
study on “Purusottama-Jagannatha,” D.C. Sircar? also comes 
close to the view of the author and remarks that it is now clear 
that the God was enjoying the same celebrity as carly as the 
middle of the 10th century and probably even scme time 
earlier. 

The ‘Purusottama Mahatmya,’ a significant part of the 
‘Skanda Purdna popularised Purugottama—Jagannatha Cult in 
the whole country. R.C. Hazra,4#8 informs that the Skanda 
Purana is a voluminous work consisting of a very large number 
of parts, most of which have not yet becn printed. Though, 
jike the other Puranas, the Skanda also was subjected to 
additions and alterations more than once, there are chapters in 
at which were written earlier than 1000, A.D. but it seems to 
‘contain little which can be dated earlier than 700. A.D. So, in 
this way, the Religious Revolution of Mahanadi valley con- 
tinued and its result was the evolution of Purusottama— 
Jagannatha Cult. 

Reference of Sankara (Sl. 105) has bcen made in Purugot- 
tama Mahatmya. So, it seems that it was composed after 
Sankara. King Indradyumua, the fifth King of the Solar 
dynasty, who ruled the carth and lived at ‘Avanti’ in the 
Country of ‘Malava,’ is the main character in this Mahatmya. 
This shows the Western or Upper Mahanadi influence in 
Purugottama-Jagannatha Culture. Vidyipati and Sabara 
Visvavasu, are also mentioned in this Mahatmya. 

The Ganga King Chodaganga left the throne in A.D. 1147 
after which. Kamarnavadeva sat on the Ganga throne in Orissa. 
In 1148 one Surama, daughter of Vidgapati Pandita offered a 
perpetual lamp in the temple of Anivyankabhimasvara at 
Srikurmam. The question arises who is Vidyapati Pandita. It 
was quite interesting that he was famous at that time for which 
his daughter could divulge her identity through her father. 
Even the Champu Kavya notes that Vidyapati returned with 
his wife Lilavati to Khimundi ‘by the land route through 
Cbhilika. Lilavati can be equated with Lalita, the daughter of 
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the Savara or Sailodbhava King of the Puri region who was 
worshipping Nilamadhava. R.N. Dash? after a critical study. 
is of opinion, that the story of Nilamadhava, Vidvapati and 
Lalita, which is found recorded in the ‘Utkala Khanda,’ of the 
Skanda Purdna has its roots in the Chodaganga period alias 
Ganga rule. So, it seems that ‘Purugottama Mahatmya’ and 
‘Utkala Khanda’, are late additions in Skanda Purdna, about 
Ith and #2th century A.D. 

The period of the establishment of Jagannatha Trinity 
remains to a large extent unknown. A small relief of the Puri 
Trinity at the outside of the eastern prakira of the Lingaraja 
temple*? (which is Ganga period construction), in Bhubaneswar, 
further shows that Sudarsana-below the three deities of Puri is 
worshipped separately. Sculpture of Konarak, preserved at 
Konarak Museum shows King Narasimha worshipping a 
Linga-Purusottama-Durga Trinity. These are the works of 
‘Ganga ruling period. 
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Verse 92 of Chapter I, 
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FIVE 


REVERENCE AND DISHONOUR OF 
SANKARACHARYA AT JAGANNATH 
TEMPLE OF PURI 


Sankarachiry was an individual of Nirvika!pa Samadhi or 
God Man. Nirvikalpa Samadhi! are of two types, viz. (i) 
Bhaba-pratyaya Videha Samadhi‘ and (ii) Purna Pratvaya 
Samadhi. 

(1) Bhaba-pratyuya Videha Nirvikalpa Samadhi—consists in 
Self-absorption without the least trace of duality in conscious- 
ness with complete Self-identification with Nature of God, 
without the light of consciousness. Bhaba Pratyaya Videha 
Samadhi has three sub-divisions viz. Prakriti Pratyaya, Aham 
Pratvaya and Mahat Pratyaya, i.e. Selfc-onsciousness lost in 
nature and Self-consciousness lost in egotism and lost in 


Buddhisattva. 
(ii) Purng Pratyaya Nirvikalpa Samadhi — Self-absorption in 


the secondless unique conscious Absolute Self of the Supreme 
Self without the leas? trace of duality is called Purna Pratyaya 
Nirvikalpa Samadhi. The Purna Pratyaya Nirvikalpa 
Samadhi is possible when the five waves of mind cease to 
function and the Sadhaka transcends the basic evolution. 
Purna Samadhi attained as a result of the realisation of the 
identity of Self with the Absolute Self of God without the least 
trace of duality in the Seif-revealed Consciousness liberates an 
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individual Soul from the ills of the World and World series as 
he knows no other existence except the Supreme Being. The 
Sages say that of the varieties of Samadhi, Purna Pratyaya 
Samadhi alone can liberate an individual Soul. 

So, when Sankara was an individual of such realisation, 
how can he be dishonoured ? The study done in this chapter, 
makes a fuscinating study on this topic. 

Puri is the modern name of the holy city, situated (latitude 
19°47’? 55”' N., longitude 85°49’ 5” E.) on the shores of Bay 
of Bengal. In Sanskrit literaturc, this Site has various names, 
viz. Nilachala, Nilagiri, Niladri Purusottama, Purushottama 
Kshetra, Sri Kshetra, Sankha Kshetra, Jagannath Kshetra and 
Purusottama Puri. In Mahabharata (Vana parva, ch. 114) 
there is description of a sacred altar on the Sea coast bctween 
Baitarani river and Maheodra mountain where Yudhistira 
offered oblations but it is doubtful if this site should be iden- 
tified with Puri.2 

Kedarnath Mahapatra? is of opinion that though Purias a 
Tirtha first finds mention in the Vanaparva of the Maha- 
bharata, and its sanctity and glory are elaborately described in 
the Kiurma Purana, Narada Purina, Padma Purana and the 
“Vishnu khanda” of the Skanda Purana, still its Cultural history 
can be definitely traced from the 7th century of the Christian 
era, when Indrabhuiti, the founder of the Vajrayana sect of 
Buddhism flourished in Oddiyana or Orissa. 

Scholars hold divergent views about the composition period 
of Mahabhdaraia, but M.A. Mehendale* for all practical pur- 
poses, accepts the one expressed by Winternitz in the following 
words : ‘‘The Mahabharata cannot have received its present 
form earlier than the 4th century B.C. and later than the 4th 
century A.D.” So, during this period, the referénce of the 
‘Vedi,’ might have come into prominence at Puri. According 
to the Vedic Etymology,’ ‘Vedi’ means sacrificial altar or Earth 
where all desires are obtained ; from Vid ‘to get’ : 

୍ ଅଷୟସମ୍ୁ ଅଡ଼ି ସମ୍ପତ୍ତି ଝଙ୍ ସ୍ଷ 

From the discovery of a Manuscript in the Himis monas- 
tery in Ladak ; by noted Russian traveller Nicholas 
Notowvitch, and Swami Abhedananda, an apostle of §ri 
Ramakrishna (Bengali book Kashmere-o-Tibbete it js 
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known that Jesus Christ had visited Puri, where he was taught 
to read and to understand the Vedas, to cure physical ills by 
means of prayers, to teach and to expound the sacred Scrip- 
tures, to drive out evil desires from man and make hin: again 
in the likeness of God. Jt seems, the site of modern Puri had 
already become popular, as a Religious centre with its Vedi, 
during that period. 

According to the versions of the Devibhagavata? and the 
Kalika Purana, Daksa did not invite Siva to his sacrifice, and 
this humiliation led Sati, the wife of Siva, to destroy her body. 
Other sources relate that Siva became so inconsolable at the 
death of his wife that he took her dead body on his shoulders 
and travelled aimlcssly. In order to save Siva from this 
madness, the Gods planned to cut off the dead body piece by 
picce. Parts of Satui’s body thus {ell at different places, and 
these places came to be known as Pithas.? At Purusottama 
site (Kshetra) in Utkala, the nave! of Sati feil and 1s worship- 
ped as Vimala. 

Ka‘mai Purani. Narady Purana, Padma Purana, and Skanda 
Purana are literatures of post Gupta period. According to 
R.C.Hazra,!? Kirma Purdana was composed between 500 and 
650 a.D, Narada Purana was composed about the middle of 
9th century A.D. and 10th century A.D., Padma Purdna was 
composed not earlier than 900 a.D. and Skanda Purina 
contain little which can be dated earlier than 700 A.D. and it 
was subject to additions and alterations more than once, 
which continued till late medieval period and some portions 
still remain unpublished. 

As stated above, Kedarnath Mahapatra mentions that 
cultural history of Puri can be definitely traced from the 7th 
century of the Christian era, when Indrabhiti, the founder of 
the Vajrayana sect of Buddhism flourished in Oddiyana or 
Orissa. Indrabhiti was the King of Sambhala, in Uddiyana,!! 
identified as the territory of modern Sambalpur region of 
modern Orissa, in 8th century A.D. The reference of Indra- 
bhuti has nothing to do with Puri area. Indrabhiti opens his 
famcus work Jiianasiddhi with invocation of Jagannatha. The 
Jagannatha, worshiped by Indrabhiti is not to be confused 
with.the Wooden Deity of ‘Puri. Indrabhiti has addressed 
Buddha, in the name of Jagannatha. 
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The attacks of Sasanka and Harsavardhan had an effect on 
the Religious background of Orissa. It finds expression in 
the words of H.C.Das!? thus: “When Pravakaravardhan 
extended his kingdom to the west and the south, a powerful 
kingdom was established in Eastern India with its Capital at 
Karnasuvarna. The Kingdom comprised the present districts 
of Manbhum. Singbhum, Mayurbhanj and Midnapur. Most 
probably he could master over the whole of Bengal and upto 
Kangoda Mandal of Orissa. His conquest of Kangoda during 
the reign of Madhavaraja II of Sailodbhava dynasty is attested 
by copper plate grants, but his political sway was short-lived 
as the copper plates of the same monarch issued in later years 
used his own independent era. It'is obvious that he established 
his supremacy over the kingdom of Kangoda. As regards 
h is religious outlook he was a bitter enemy of Buddhism. 
Being intolerant of this religion he destroyed that Bodhi tree, 
broke into pieces an image of Buddha worshipped in a Vihara 
near the Bodhi tree and in its place installed a Sivalinga. It 
will not be unreasonable to believe that he might have 
launched a mission against Buddhism in Orissa. 

“Soon after his accession to the throne in A.D. 606 
Harsavardhan swore vengeance at Sasanka who murdered his 
brother Rajvavardhan. In his first political campaign directed 
against Sasanka, he conquered a great part of Northern India. 
In his second military campaign und -:rtaken towards the end 
of his reign he overran: Magadha, West Bengal and Orissa 
upto Kangoda. Harsa’s invasion took place during th: reign of 
Madhyama Raja of Sailodbhava dynasty. But Harsa’s suze- 
rainty over Orissa was as short as that of Sasanka. Whatever 
be ithe political,effect of his military conquest. his cultura} 
campaign was very successfull. He was a grcat patron of 
learning and was encircled by a team.of learned scholars of 
whom Banabhatta is the most well-known. The historic visit 
of Hiuen-Tsang, the most famous Chinese Traveller, whose: 
accounts furnish us a vivid picture of the then socio-religious 
condition of India, is & memorable event in the history of 
India. Harsa became so much devoted to this learned scholar 
that in his honour he convened a special Assembly at Kanauj. 
Twenty tributary Kings, four thousand Buddhist monks and 
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about three thousand Jains and Brahmins attendgd the 
Assembly organised on the bank of the Ganga in a specially built’ 
spacious monastery. He requested the Chancellor of Nalanda 
University to depute four learned Buddhist monks to Orissa 
for settlement of a dispute. which arose between the Hinava- 
nists and Mahayanist over the doctrine. His attempt to settle 
Jayasena a learned scholar, well-versed in various suujects in 
Orissa. indicates his love for and respect to the schoiars and 
scholasticism. It is known from Hiuen-Tsang’s account that 
he introduced strong military administration in Orissa probably 
to prevent the inroads of foreigners from the South. His 
account also gives a faint picture of the socio-economic and 
religious condition of Kangoda.” 

In the post Gupta period the Vedic tradition was almost 
uprooted and destroyed by a host of heterodox sects like the 
Buddhists. Pasupatas., Jainas, Kapalikas and Vaishnavas, that 
Sankara was born to protcct the Vedic religion (Dharma), and 
thus open the path of blessedness to men invoived in the cycle 
of births and deaths.!3 

Gazetteer authoritv,!* further mention, “According to 
tradition, Sankaracharva (788-820 a.D.) visited Puri in the 
early part of the 9th century and cstablished one of his four 
pithas here, the Bhogobardhan or Gobardhan Matha. iIndra- 
bhiti (8th century A.D.) mentions Jagannath in his Jiianasiddhi, 
as an incarnation of Buddha who could be no other than 
Jagannath of Puri. Since the 9th century onwards, Jagannath 
and his kshetra find mention in many literary works, foremost 
among them being the “Anargharaghava Natakam” by Murari 
Mishra which was enacted on the occasion of a festival of God 
Purusottama.” 

It has already been explained that Jagannath worshiped by 
Indrabhiti is not to be confused with the Deity of Puri. 
Further, the descriptio? of Purugcttama given in Murari 
Mishra’s work, as dealt earlier, is of Laxmi-Narayan. 

Kedarnath Mahapatra!S further enumerates, “Great 
Sankaracharya (738-820 A.D.) who in course of his spiritual 
conquest of the whole of India, stayed at Puri, which was wel!- 
known by his time as a chief centre of religion and culture, 

and founded one of his four Pithas called-’Bhogavardhana. 
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Pitha’ Jere which has remained in existence till today. Sri 
Padmapadacharya, one of his four disciples, who was also a 
Nambutiri Brahamana like his Guru was placed as the first 
Jagat Guru or spiritual head of this Pitha. According to 
tradition Sankari defeated the Buddhist Pandits of this place 
by his vast learning and irrefutable arguments { converted 
most of them to his own faith and proclaimed Jagannatha- 
Buddha as identical with the great Brahmanical God Purus- 
hottama of the Gita. This peaceful process of assimilation 
of a great Buddhist Deity into the pantheon of Brahmanism, 
strengthened its influence at Jagannétha Puri, which was a 
strong centre of Buddhism before his days. In commemoration 
of this great cvent, the images of Sri Sankara and Sri Padma- 
pada were installed on the Ratnasimhasana of Jagannatha for 
worship. Itis known from Madalapanji, th2z chronicle of the 
Jagannitha temple written in Oriya language that their images 
wire removed from that place dicing ths reign of Divyasimha 
"Deva II (1793-1798 A.D.) Raja of Puri.”!6 

It has been dealt in last chapter that the present figure or 
shape of Jagannath, represented Buddha and it was Sankarda- 
charya responsible for converting this idol, figure or image of 
Buddha to ‘Jagannatha,’ a Vaishnav Deity, In 10th century 
A.D. a religious revolution took place, S5mavamnsi King Yayati 
I installed this shape of Jagannath, made of neem wood 
(murgosa, a species of Melia), as the presiding Deity of 
Purusottama Kshetra, built a temple for it and immortalised 
Jagannath as Purusottama-Jagannath. 

Because Sankaracharya was responsible for identifying 
Buddhist Jagannath with Purusottama-Jagannath or Visnu, 
reverence was given to him and his disciple at Puri, when their 
images were installed on the Ratnasimhasana of Jagannath 
for worship, when temple was built by Yayati T in 10th century 
A.D. e 

The removal of the images of Sri Sankara and Sri Padma- 
pada from the Simhasana of Jagannath temple was a grcat 
dishonour to the founder father of Lord Jagannath Deity. 
Even P.K.Pattanaik!?” mentions that the idols of Sankaracharya 
and his disciple were removed to the southern gate and many 
other improvements were effected in the Puri temple, during 
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‘the period of Divyasingha Deva II (1793-1798 A.DJJe Nov, 
the idols of Sankaracharya and his disciple Padmapadacharya 
‘are no more to be found in the boundary or campus of Jagan- 
nath temple at Puri. 
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SIX 
JAGANNATH TRINITY 


GQpinion on the origin of Jagannath and his Cult had beco- 
me so obscure, that without going to the Reality of its begin- 
ning, S.N. Rajaguru! gave a partial view and stated that some 
believe that He was created by the Savaras. an aboriginal tribe 
of South Orissa, whose centre of homeland is the Mahendra 
mountain of Ganjam. [Indrabhuti, the King of Sambhaia, in 
Uddiyina, opens his famous work Jiianasiddhi, with an invo- 
cation of Jagannath. Sambhala, wheres Indrabhiti ruled in 8th 
century A.D. has been identified with Samoalpur region.® 

S.N. Rajaguru? had become so unobserving in tracing the 
origin of Jagannath Cult from Mahendra mountain that he 
went to the extent of obscrving thus : “The name ‘Oddiyana’ 
or ‘Odvaina’ still goes by the same namc. A large number of 
Kaivurtas or Kan laras szttle in that part of Kalinga. They 
are the professional Sailors and belong to the fisherman class 
of that region. Since'the ancient time there lived a Kaivarata 
dynasty to rule over that Community. ଥା 

“Probably a King of that dynasty embraced Buddhism and 
installed the “tooth — Relic”? at Dantipura. The Sacred tooth 
of Buddha was subsequently dispatched to Ceylone, when 
some cruel people attempted to destroy it. Wo, therefore, 
believe that in that royal house of the Kaivartas, there born 
a King named Indrabhiti who invoked Lord Jagannatha 
(Buddhavatara) in his treatise, ‘Jnanasiddhi’ His son, Padmasa- 
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mbhava and daughter Lakshminkara are known from“ 
literature.” 


S.N. Rajaguru had become so blind in his conviction that 
though Lakshminkara was the sister of Indrabhiti, he regards 
her. as Indrabhuti’s daughter, as stated above. 

Thesc views of S.N. Rajaguru cannot be accepted, because, 
as already dealt. Sankaracharya was responsible for converting 
the Image of Buddha to Purugottam-Jagannath, a Vaishnav 
Deity. in 9th century A.D. and Yayati I installed Purusottam- 
Jagannath as Presiding Deitv of Puri in 10th century A.D. 
Now the problem arises about the period, when the worship 
of Jagannath, Subhadra and Balabhadra Trinity started. 

K.N. Mahapuatra* states, “But the question which still 
awaits solution is the depiction of the images of Jagannath, 
Balabhadra and Subhadra ia wood without hands and feet. 
They may be taken as symbolical representation of the famous 
Triad, the worship of which was well-established in India at 
least since the first century of the Christian era.” 

The earliest Trinity trace is found in the Pre-historic Cave 
painting Yogimath Donger, discovered by the author, dated 
to neolithic period and assigned to about 10 millennium B.C.5 
in Upper Mahanadi valley. The problem of the depiction or 
origin of the image of Jagannath is solved. 

It was Yayati 1, the Somavamsi King, who installed Jagan- 
nith as the Presiding Deity of Puri in 10th century A.D. and 
had built a temple for it. The Madala Panji credits Yayati I 
with the establishment of the Shrine of Jagannath at Puri. 
Therefore K.C. Panigrahi has rightly stated that Yayiti’s 
work at Puri was both political and religious, meant to be 
spectacular.’ | 

It was Anantavarmaar Chodaganga, who began the erection 
of the present Jagannath temple at Puri in 12th century A.D. 
Even more surprising is the fact that during the two centuries 
following Chodaganga upto the 14th century, there is no 
mention of Jagannath and no trace of tnday’s Trinity. All 
the inscriptions of the Gangas only ever praise Purugottama, 
and not until the time about A.D. 1310 do we find Jagannath 
being praised in an inscription by Bhanudeva I1.7 

Ramanuja had visited Puri, during the reigning period of 
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_Chodaganga. It was Ramanuja who established the worship. 
of Lakshmi-Narayan in the Puri temple. According to ‘Prap- 
annamrita’ by Anantacharya, Ramanuja replaced the Smarta 
form of worship that prevailed in the Puri temple by the 
Pincharatra rite. One of the Jagannath temple Servitors, 
Bhitarchhu Mahapatra, belongs to the Sri Sect of Vaishnavism. 
Chodaganga probably came in contact with Ramanuja and 
built a new Temple of Purusottama. The only structure of 
the same date as the Vimana of the Jagannath temple is the 
temple of Lakshmi (Banerjee, R.D. History of Orissa, Vol. II, 
p. 376). A small image of Lakshmi is still kept on the dais of 
Jagannath.®! ` 

It was the formative period of Trinity. P. Mukherjee puts 
it thus: “ ‘Trayee’ (Triad) conception prevailed in 13th century. 
At Konarak we find a Triad image consisting of Jagannath, 
Siva and Durga. The Ananta Vasudeva temple inscription of 
the 13th century refers to ‘Bala-Krishna-Subhadra.’ The 
Puri inscription of Anangabhima IlI ‘dated 1225 A.D. mentions 
‘Halin, Chakrin and Subhadra.’ Thus even in the 13th century 
the names Jagannath, Balarama and Subhadra were in for- 
mative stage.””? 

P.N. Mahanti!® remarks, “‘The three deities Balabhadra, 
Subhadra and Jagannath round whose worship Jagannath 
Dharma has grown up represent the three Gods of Mindu 
Trinity (Brahma, Visnu and Maheswara), the three attributes 
of Nature (Sattwa, Rajas and Tamas), and the Triratna (three. 
Jewels) of Buddhism namely, Buddha, Samgha and Dharma.” 

It has already been known that the image of Buddha was 
converted to Vignu-Krishna alias Purushottama-Jagan- 
nath. So, it should be accepted that the original concep- 
tion of Trinity of Hinduism merged with Triratna (three Jewels) 
of Buddhism namely Buddba, Samgka and Dharma. Sudar- 
sana was added to the Trinity in due course and Jagannath was 
identified with Vignu and Krishna. 

With the visit of Ramanuja, to Puri and bis influence, 
Lakshmi had become associated with Jagnnath in 12th century 
A.D. The Ganga period was therefore the formative phase of 
Jagannath Trinity and must have happened at a definite mom- 
ent of the development of the Cult. This has been proved by 
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the discovery of inscriptions, on Jagannith temple, after the 
removal of line plaster in recont years Most of the inscrip- 
tions belong to Ganga period. 

The worship of ths Trinity of the Hindus goes back to 
early Christian century. It has been traced in two reliefs of 
Kushan period (1 5t century A.D.). now preserved at the Govern- 
m ent Museum of Karachi in Pakistan. Onc relief is carved in 
red sandstone. containing the standing figures of Balarama, 
Ekanamsa and Krishna. Thz two-armed figure of Balarama 
holds a plough in th2 right hand aad his no hood of serpent 
over his head. The two-armed Ekanamsa, standing in the 
middle, has her right hand raised while her left hand is placed 
akimbo. Krishna has got four hands holding a gada in his 
upper right hand, Chakra in his upper left hand, padma in his 
lower left hand, while the lower right hand is shown in the pose 
of Abhava-mudra. The other relief of the same period has 
the figure of Krishna, killing the demon Keshi. These two 
reliefs were discovered from Mathura. 

In ‘Brihatsamhita,’ the Indian astronomical work of Varah- 
amihira, dated to 5th century A.D., reference to Ekanamsa aS 
a Deity worshipped with Rama or Balarama on its right side 
and Krishna on its left side is found in the 58th chapter. This 
is the earliest literary evidence of Balarama, Ekanam:a and 
Krishna worship. 

A relief of this Triad was discovered at Imadpur of Bihar, 
with an inscriptiun of Pala King Mahipala and is preserved at 
London Museum. {In this relief Balarama is four-armed under 
a canopy of seven hooded serpent. Ekanamsa stands on a 
full blown lotus, right hand stretching below, is in Varada- 
-mudra, while Site holds a mirror in her left hand. The four 
armed Krishna is to the Jeft of Ekanamsa. 

Figures of Balarama, Ekanamsa and Krishna are found in 
a relief (3°34 “ x 2°’4”) preserved at Museum of Lucknow. 
Ekanamsa is standing over a full blown lotus with a lotus 
nimbus over her head, flanked by two Vidyadharas on both 
sides. There are two female attendants on both the sides of 
Ekanamsa deity. She holds a full blown lotus in her left hand 
and her right hand is stretched below. Balarama to the right 
of Ekanamsa stands under the seven hooded canopy and has 
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four arnts. Krishna standing on the right is also four-armed 
holding the attributes of Visnu. 

A small brass plaque (measuring “3 x3”) with the images 
of Balaramu, Ekanamsa and Krishna is preserved in Orissa 
State Museum at Bhubaneswar. The figures are two-armed, 
Balarama jis shown wearing kirita and mukuta, holding a 
mushala in the right hand and hula in the left hand, and 
standing under a canopy of three-hooded snake. Ekanamsa 
stands in the middle, with kirita on her head, holds 
na full blown loius in her right hand, while her left hand is 
shown in varada-mudra. Krishna stands to the left of 
Ekanamsn by wearing kirita and mukuta over the head, 
right hand holds a gada and left hand holds a padma (lotus). 
This brass plaque is dated 8th or 9th century. by K.N. Mahap- 
atra.” The same author, dates the sculptures, brought to 
light from Turintiari village of Puri district to 12th or 13th 
century A.D. 

Excellent relief of Baladeva, Ekinamsa and Krsna Trinity 
are found in a sids temple of the Lingaraja temple of Bhuban- 
eswar, dating from the Ganga time.!® 

A small relief of the Puri Trinity at the outside of the 
eastern prakara of the Lingaraja temple at Bhubancswar, shows 
that Sudarsana—below the three Deities of Puri—is worship- 
ped separately. Though the Lingaraja temple was built by 
Sémavamsi King in lith century A.D. the Natamandira and 
the Bhogamandapa were added to it, during the Ganga 
period."” Therefore, the above mentioned Trinity relief of 
this temple, might have bcen chiseled, during Ganga period. 
Sculpture of Konarak, preserved at Konarak Museum, shows 
King Narasimha worshipping a Linga —PurGgottama— Durga 
Trinity. 

Al! these arts of Trinity , shows the popularity of Trinity 
worship. The construction of another temple named “‘Ananta- 
Vasudeva temple,” at Bhubaneswar in 1278 a.Db. by Chand- 
rika Devi, the daughter of Anangabhima Deva, shows the 
popularity of Trinity worship. The images, in this Vishnu 
temple are known as Ananta, Vasudeva and Subhadra, while 
in the inscription of Chandrika ° Devi, they are called Bala, 
Krishna and Subhadra. 
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Sculptural relief with three icons in a bullock cart, believed 
to be the three Deities of the Jagannath temple, is preserved 
in the Orissa State Museum." This relief should be dated to 
the formation period of Trinitv worship. 

It has alrcady been mentioned that Ramanuja popularised 
the Pancaratra rites, at Puri. The Pincaratra system empha- 
sized Krsna in his relations to his sister Ek@namSsa and his 
brother Balarama—Samkarsani. Ekinamsa was interpreted 
asa form of Durga, and Balarima as a form of Siva. More- 
over the worship of Sudarsana was emphasized as well. —— 
Thus the Pancaratra system was almost ideally ablc to take up 
the most important c'ements of the Jagannath Cult.!5 In 
Pancaratra philosophy Siva came to be known as Balabh- 
adra.!6 So, it can be said that Jagannath Cult in ils final phase 
brought the synthesis of the three main Cults of Hinduism, 
Vaisnavism. Saivism and Saktism. In the dilapidated brick 
temple of Turintiara village under Balipatna Police station of 
Puri district, images of Balabhadra, Subhadra and Krishna are 
found carved in chlorite stone. They are assigned to 12th or 
13th century A.D. and proves the popularity of Triad worship 
in Orissa, during that period. 

A. Echmann, H. Kulke and G.C. Tripathi,!? consider the 
vear 1230, to have been the appropriate period for the establish- 
ment of the Triad. It is their hypothesis and there is probabi- 
lity of finding new results. if research is continued in this 
topic. 

It can be said that there were two religious revolutions in 
Mahanadi river valley. The first revolution was the evolution 
of Lord Jagannath and the second revolution was the establish- 
ment of Trinity worship. Noticeable are the almond shaped 
eyes of Balabhadra and Subhadra, while Jagannith has circular 
eyes. * 

Definite period of the establishment of Jagannéth Trinity 
is not yet known. It seems the Trinity worship developed 
within 12th—13th.century, in Ganga period and the worship 
of Jagannath Trinity was well established when the Suryavarmhsi 
Gajapati Kings began to rule. 

This work does not solve the ‘mystery’ of the establishment 
of Jagannath Trinity. Itis a hypothesis only... Further find- 


Digitized by PPRACHIN, SOA 


90 Origin of Jagannath Deity 
ings, datas and detail studies in future will lead to the study 
of the development of the present-day Jagannath Trinity at 
Puri. Jagannath Cult has become purely Bhraminical, during 
its development and is shrouded in legends, traditions, my- 
thology. superstitions and blind faiths, being in the clutch of 
Mukti Mandapa. The images worshiped on the Ratnavedi 
are of Jagannath. Balabhadra. Subhadra, Sudarsana ard mini- 
ature image of Lakshmi, Saraswati and Madhab, with the main 
Deities. Originally Jagannath Culture has developed with 
cosmopolitan outlook. therefore being propagated by His 
Divine Grace A.C. Bhaktivedanta Swami Prabhupada, it has 
practically entered to most past of the Globe, through Inter- 
national Society’ for Krishna Consciousness. 
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SEVEN 


EVOLUTION OF DADHIBABAN, PATITA- 
PABANA AND TRUTIYA DEITIES 


Ramianuja visited Puri in the 12th century A.D. According 
to Prabhat Mukherjee! a reasonable conjecture will be that 
Ramanuja visited Orissa between 1122 and 1137 A.D. While 
dealing with the conquest of Ramdinuja, Swami Ramakrish- 
nananda? informs that reaching Sripurushottama-Kshetra 
(Puri) after a few days, he took rest for some time. He founded 
a Monastery there and called it Embar Math after the name of 
Govinda, his own disciple. Out of fear of defeat the scholars 
of the place did not meet Rimanuja in any discussion, though 
the latter invited them. Ramanuja grew all the more eager 
to establish his doctrine there. He requested the priests of 
Lord Jagannatha to worship the Deity according to the Pan- 
charatra Agama. When they refused to adopt any new 
doctrine, he applied to the King for arranging a discussion. 
Bzing frightened at this, th> priests took refuge in Sri Purus- 
hottama. It is said that, on that night, Ramanuja while 
asleep, was thrown by Jagannatha to Kurma Kshetra, a 
hundred yojanas (a measure of distance equal to about nine 
miles) away from that place. When he woke up Ramanuja 
saw that he had come to a different place, where none of his 
numberless disciples was near him. On enquiry, he came to 
know that he was in Kurma Kshetra. Knowing for certain that 
it was an artifice of God, after his morning duties, Ramanuja 
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went to the temple of Sr; Kurmadeva, and with deep devotion: 
worshipped that image of the incarnation. Pleased %&ith him, 
the Deity recommanded him through His priest to wait there 
for some time for his disciples and Rimanuja complied. 
Reunited with his disciples after a few days, he went to 
Simhachala. 

P. Mukherjee’ surmises Ramanuja’s visit to Puri and 
narrates, “Ramanuja, like Sankaracharya, started on a mission 
to preach his faith. At Puri, he .established two Maths—one in 
his own name and the other in the name of his cousin and 
disciple Govinda. Ramanuja was known to his disciples as 
“Manndath.”. He wanted to confer that name on Govinda, 
but the laiter hesitated to accept the designation of his GURU. 

“Ramanuja then translated Mannath into Tamil as “Em- 
peru-Man-ar.” Shortening it into ‘Embar’ he gave the 
designation to Govinda. and named the second Math after him. 
Luter on, he met ths Raja of Orissa who was impressed by 
his cxposition of Vedanta. 

“Ramanuj’s work in the Puri Temple has bsen described 
by Anantacharya in Prapannamrita. Winning the Raja over, 
he next sought to alter the Smarta from of worship that 
prevailed in the temple of Jagannath. But lie encountered 
stiff opposition from the Servitors of the temple. Raminuja 
had the divine Service performed by other Brahmins-according 
to the Panicharatra rite, which was observed in the Sri-Rangam 
temple. Consternation and disgrace started at the face of the 
priests and at nightfall they assembled before the altar of 
Jagannath. “Hark three, O Lord” they cried. “The Yatindra 
secketh to introduce changes in the form of Thy worship. We 
belong to the old school and we abhor such changes. Sare- 
us we besegch Thec. from this imperious Sannyasi. Other- 
wise we will die before Thee.” The deity was moved at this 
supplication and he appeared before the Yatindra in a vision 
and advised him not to insist on changes. But Ramanuja was 
adamant. Jagannath then got him removed overnight toa 
distance of hundred Yojanas-to Kiurmakshetra.” 

The Gitagovinda of the celebrated poet Jayadeva (circa. 
12th century A.D.) popularised the Radha-Krisana Cult in 
Orissa“ Since that ‘time up-to-date Radha-Krishna Cult has 
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always been predominant at Puri. Jayadevas sings of Joyful 
Krishna, careless Krishna, bewildered Krishna, tender Krishna, 
lotuseyed Krishna longing for love, indolent Krishna, cunning 
Krishna, abashed Krishna, languishing Krishna, four quicken- 
ing Arms, Blissful Krishna and Ecstatic Krishna. 

It has already been stated that Sankaracharya established 
the Govardhan Matha at Puri in 9th century A.D. and the 
Divinity of Puri Matha is Lord Vishnu ‘Jagannatha,’ also 
called ‘Purushottama.” It has been emphasised that ‘Jagan- 
natha’ established us the Male Deity of Govardhan Matha at 
Puri by Sankara, rcvolutionaised the image of Buddha as 
Jagannitha, a Vaishnav Deity, 1.6. Vishnu-Krishna. During 
the period of Sémavarhsi King Yayati 1, a religious revolution 
took place in 10th century A.D. and Jagannatha was made the 
presiding Deity of Puri. Further in 12th century A.D. after 
Ramanuja’s visit to Puri and composition of Gitagobinda 
by Jayadeva, the image of Jagannath was altered to be of 
Krishna. Gradually Trinity worship developed and Sudarsana 
was added. This Religious composite unfoldment, growth or 
evolution of Jagannatha, influenced the popularisation of 
unique image of Vighnu- Krishna in Coastal belt. 

The Vishnu-Krishna image discovered from Dharmasala in 
Cuitack district and preserved at Orissa State Museum in 
Bhubaneswar, is of interest. 

The figure is a unique one on account of the fact that, it 
represents both Krishna and Vishnu.¢ It is a four-armed 
image. The upper left hand holds a Sankha, while the upper 
right hand has a Chakra. The image stands in ‘Tribhanga’ 
pose. The legs are portrayed in the conventional pose of 
Krishna. A flute is held in lower hands in the pose in which 
Krishna is usually portrayed in picture. The two female 
figurés stand on either side of the main image. Another 
female figure is squatting in front of. the image in pose of 
prayer with hands in anjali pose and face upturned towards the 
image. The flute.of a tiny Anantasayana- Vishnu is also to 
be found on the right hand side of the pedestal of double lotus. 
The figure of ten incarnations of Vishnu are carved at the 
bottom of the pedestal and also on the two sides of the main 
image. Since Krishna is associated with cows, the figure of 
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cows are turned up towards the image in the botfom of the 
pedestal. ® 

“The flying Vidyadharas with wreaths in their hands are to 
be found on either side at the top. There is a long necklace 
of champakmala hanging down from the neck to the knees of 
the image. The yajnapavita or the sacrod thread is worn by 
this image. The figure of Garuda, the vehicle of Vishnu 
is not to be found here. Similarly Ashtagopis always associated 
with Krishna are not portrayed here.” 

From above descrintion it is clear that it is an image of both 
Vishnu and Krishna. P.K.Rav? informs that no such composite 
imagc of Vishnu-Krishna has. probably, bcen found anywherc 
in India. It is for this reason that the image is of great 
iconographic importance. The image may be ascribed to about 
13th century A.D. 

So. it can be said that fiom 12th century A.D. the image of 
Jagannath at Puri, consciously was recognised as Krishna and 
Krishna and Vishnu began to bz looked upon as identical. 
When this conception developed, fresh attempt was made for 
assertion of the Krishna aspect and this was the cause of the 
origin of Dadhibaban worship. 

H.V. Stietencron8® is the of opnion that the Woodcn Godwas 
also installed in temples without his brother and sister, all by 
himself-and this was probably an earlier aspect of the Wooden 
God, as we shall presently see. His name, when alone was 
Dadhivamana. The origin and meaning of this namc are as 
yet unknown. Speculations connecting it with the child 
Krsna (vamana) stealing curds (dadhi), or with Balarama who 
Krsna’ (vamana) in white colour (dadhi), are equally uncon- 
vincing. Nor does the correlation with an ancient King 
named Dahivahana® seem to be helpful. It is more likely that 
Dadhivamana is a distorted Sanskrit adaptation of the original 
name of the Wooden God and that its original form must be 
sought for in the languages of the tribals of Orissa and 
northern Andhra Pradesh. 

The hypothesis of H.V.Stietencron that the single image of 
Jagannatha, worshipped as Dadhivamana, probably is an |, 
earlier aspect of the Wooden God, cannot be accepted. It has 
already been observed that when the single image of Jagan- 
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natha was asserted to be an aspect of Krishna in 12th century 
A,D. it cam&£ to be known as Dadhivamana. To popularise 
Jagannath as Krishna, the single image known as Dadhiva- 
mana worship started. 

The earliest temple of Dadhivamana was built at Tekkali 
in 1150 a.D. after the death of Anantavarman Codagangadeva, 
by his wife Kasturikamodini.!° H V.Stictencron’s'! survey has 
registered 344 Dadhibiamana temples in Orissa. Most of them 
are in the Puri, Cuttack, Ganjam and Sambalpur districts, the 
centre of tlie Cult being in the rural midlands of the Western 
Puri district. There is possibility of many more temples of 
Dadhibimana to have been existing. 


Patitapabana 

‘“Patitapabana ‘The Purifier of the Fallen-ones,’ is an 
aspect of Jagannatha which originated as latc as the 18th 
century. The name refers primarilv to a painting inside the 
main (eastern) gate of the Jagannatha temple precincts. This 
painting faces east and is visible from outside the gate. It 
shows Jagannatha alone, without the two other memoers of the 
triad. He is there to be seen by those who arc not allowed 
into the temple ; the impure ones whom he, mercifullv, is ready 
to purify if they strive for purification. 

“We have tivo slightly different accounts of the origin of 
this image. Both connect the image with Raja Ramacandra- 
deva iI of Khurda, who was taken prisoner by Taqi Khan in 
1730 a.n. The King who remained imprisoned in Cuttack for 
about 6 months is said to have fallen in love with the Nawab’s 
daughter. His alleged love affair with the Moslem girl, or a 
rumour about his conversion to Islam, induced the priests 
of Puri to declare the King as outcaste. He was ‘fallen’ 
(patita) from caste and as such was no more allowed to enter 
the temple until fully purified from the stains of his contact 
with non-Hindus. But since he was still King, the image of 
Patitapabana was painted in order to give him a chancc to see 


the God from outside.!? 


Trutiya Deba (Trtiy Deva) | 
The single image of Jagannatha is worshiped as Trutiya 


Deva by the rural people. Like Patitapavana, he is recognizyd 
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as the only one of the triad who really belongs to the low class: 


eople. Temples of Trutiya Deba are found in Cuttack, 
Dhenkanal and Puri districts.!3 
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FIGHT 


A CRITICAL REVIEW OF 
K.C. MISHRA’S VIEW 


Trstitute of Oriental and Orissen Studies, held an International 
“Seminar on ‘Buddhism and Jainism,’ at Cuttack from lith to 
16th January, 1976. In this seminar B. Panda contributed a 
‘paper named “Jagannath the Incarnation of Buddha,” G. Mah- 
apatra contributed the paper, ‘The Buddhavatara of Jagannath.’ 
and K.C. Misra contributed paper named, “Is Jagannatha 
Buddhistic 77°! 

Even though G. Mahapa‘!ra submitted a paper named, 
“The Buddhavatara of Jagannatha,” in this above mentioned 
seminar,, in his Ph. D. Thesis, “The Land of Vispu (A Study 
on Jagannath Cult)”2 ‘he has followed the literary Puranic 
Tradition of Purusottama Mahatmya, which is a significant 
part of the Skanda Purdna. It has already been observed in 
Chapter IIT, that the story of Nilamadhava, Vidyapati and 
Lalita, which is found recorded in the ‘Utkala Khanda,’ of 
the Skanda Purana, has its root in the Chodaganga period 
alins Ganga rule (12th century A.D.). 

So, it has been ascertained that ‘Purugottama Malhaimya’ 
and ‘Utkala Khand,’ arc late additions in Skanda Purina, 
abnut lith and 12th century A.D. Because of such literary 
prevailing traditional approach of Gopinath Mahapatra, he 
has missed the right approach to the study of Jagannatha 
-Cult, 
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K.C. Misra? is also a literary scholar and deals the topic, 
‘Is Jagannith Buddhistic 9’. It will be interesting to discuss 
this work fully. 

K.C. Misra states, “It is a perplexing problem to find out 
‘the degree of Buddhistic influence on Lord Jagannath. Autho- 
rities are of different opinions on the subject and scholars view 
that Jagannatha originally was a Buddhist deity, the idol of 
Jagannatha containing tooth of Buddha, the Rathayatra of 
Jagannitha is in the line of Buddhist traditions and the three 
deities of Jagannath, Balabhadra and Subhadra stand for the 
three Ratnas of Buddhism. In addition to these contentions 
it is also argucd that the bathing festival of Lord Jagannatha, 
the making of half finished images are in line with the 
Buddhist rituality.” 

“These are the reasons why many Scholars believe that 
Jagannitha is another projection of the Buddha.' The confu- 
sion arises because of the flexible nature of Buddhism in its 
long course of history. In fact Buddhism was never an estab- 
lished religion in the conventional use of the term. Professor 
A.L. Basham’ has pointed out that what Ashok prsacsn ed 
Buddhism was actually a simple Indian Sect. Asoka did not 
preach even Buddhism, the Dharma was only a system of 
morals, consistent with the tenets of the Sects of the empire 
and calculated to lead to peace and fellowship in this World 
-and heaven in the next. 

‘I ack of definite outlines both in quality and extent led 
Buddhism to be flexible and to be capable of being absorbed 
in any other religion. At the highest point of its growth, it 
became over dominating and cxtended its influence on other 
deities including that of Jagannatha.” 

The authorities quoted by K.C. Mishra had perceived that 
the idol of Jagannatha contained the tooth of Buddha. It 
cannot be accepted, because it is known that in the ninth year 
of the reign of King Srimeghavarna, Buddha’s tooth-relic was 
said to have been brought from Kalinga and consecrated in a 
temple in Ceylon (present Sri Lanka). The Hindus do not 
worship relic. Tradition grows and usually is handed over 
through a tale, belief or practice and to the traditional minded 
people, it acts powerfully, One such traditional scholar is 
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Kailash Chandra Rath,” who mentions that if Buddha is no 
more, if Buddhist Vihara with its sweet philosophic frag- 
rance has disappeared and buried, and if Buddhist monks 
no more move about in their-yellow robes, certain aspects of 
Buddhism still prevail in the culture of Orissa, unnoticed to 
the naked eye. The Cult of Jagannath and the concept of 
Trimurti as Buddha, Dharma and Sangha are the brilliant 
instances of it. 

It is already observed in Chapter IV about the installation 
of Jagannath as a Deity. It is studied in Chapter VI, that 
Subhadra and Balabhadra were added as trinity Gods, during 
Ganga period, So, the views of Kailash Chandra Rath and 
above mentioned authorities, holds no more good. 

K.C. Misra® writes, “Pandit Nilakantha Das? has gone to 
the extent of telling that Buddhism through Jainism might have 
influenced the Cult of Jagannatha., Festivals rituals, writings, 
traditions and other religious influences of Jainism, Buddhism 
and Hinduism intermingled themselves to such an extent that 
it becomes difficult to point to what extent Jagannitha belongs 
to what religion. According to Wilkin, Jagannatha possibily 
had connections with Buddhism but the local influence was 
overwhelming. It could be just possible that Jagannatha was 
an aboriginal deity engrafted into Buddhistic influence and in 
course of time was known as a Hindu God.!° 

“It may be possible that Jagannatha contains influence of 
Buddhism and Jainism but it is purely a Hindu deity. Because 
there are some Buddhistic influences on Jagannitha we cannot 
say that Jagannatha is Buddhistic. There are many instances 
of Hindu influences on Jaina and Buddhist shrines but this 
does not justify to superimpose Hinduism on these religions. 
Similarly we cannot say that Jagannath is non-Hindu.” 

Pandit Nilakanatha Das did a pioneer study on Jaganrath, 
so there is every possibility of some mistake cropping up in 
such research. But, what about K.C. Misra? He las done 
D. Phil Calcutta Universiry, in the topic, ‘The Cult of 
Jagannatha.’ Because of his literary bent of research, he is 
unable to grasp or expose more reality, by comparative genui- 
ne careful systematic investigation, towards increasing the sum 
cf knowledge. It has already being studied in Chapter IV, 
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that there was no aboriginal influence on Jagannath Cult and 
the Tribal clements are an ethos, which developed in 12th 
century A.D. 

K.C. Misra mentions, “The idca that Jagannatha consists 
of threc images is not correct. Actually they are four. They 
represent Chaturbhyas of Parovoratra Agam namely—Vasudev, 
Sankarsan, Pradyumna and Anirudha. They are regarded as 
four padas or mantras of pranva, which is the root of World 
sound i.c., Paraparyanti, Madhyana and Vhaikari.!! The Agni, 
Padma and Brahmanand puranas bears witness to it. In 
Buddhism there is no caste system whercas is the Jagannath 
temple, the Caste system is accepted. Again the idea of a 
Buddha's tooth being worshipped is not acceptable by the 
Hindus. It may be mentioned here that the tooth of Buddha 
was taken away by Guasiva to Ceylon. Therefore, there was 
no chance that Jagannatha would have containe the tooth of 
Buddha or resembled as miniature chaity.!2 

“Again the argument that certain Buddhistic traditions are 
accepted by JagannAatha temple may be a matter of coincidence 
and arc not sufficient to prove that Jagannatha is a Buddhistic 
deity. The Rathavatra of Jagannatha has no comparison in 
Buddhism. It is open to people of all classes and castes, some 
of whom have no entrance to the Jagannatha temple. Had 
Jagannatha been a Buddhist deity, then such an annual open 
show of the God should have been unnecessary. Similarly the 
bathing festival of Jaganndatha is held on the Jyestha Purnima 
(full-moon day of Jyestha (June)) whereas Buddhist observe 
Buddha Jayanti on Vaisakh Purnima (full-moon day of 
Vaisakha (May)}). 

‘‘Jagannatha is essentially a Hindu deity and at its begin- 
ning phase it was very simple without much rituals and wor- 
shipped by the Sabaras. It is important to note that Buddhi- 
sm was also at its initial stage simple and ritual-less and 
adopted by the lower rank of society. This striking similarity 
of Buddhism and Jagannathaism is a historical fact not much 
noted of. This may be the most importont reason for the 
Buddhist scholars to claim that Jagannatha is a Buddhist 
deity.” 
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It is emphatically proved in Chapter IV that there was no 
Sabara influence at the beginning of Jagannath Deity, it is a 
development or evolution of 12th century A.D. By dealing 
with Rathayatra and rituals, K.C. Misra has tried to deal his 
paper, which has no genuine argument, because rituals are 
created by the Priest class, becomes traditional at last. This 
proves that K.C. Misra is unable to break the literary tradi- 
tions and therefore is gropming in ignorance, So far as the 
topic on Origin of Jagannath Deity is concerned. 

K.C. Misra observes, ‘‘Historically Buddhism did not have: 
great influence on Orissa. On the other hand the Jainism 
during the time of Kharavela had tremendous influence on 
Orissa. If Jagannéith could be a Buddhist deity, then therc sho- 
uld have beenmany more Buddhist shrines at Puri or near about 
Puri. Strikingly we have no evidence of such deities of any 
degree or number near about the locality or at the Sea-shore. 
On the other hand the period of Jagannatha temple was busy 
in building some of the finest temples of country, including 
that of the immortal Bhubaneswar and Konarka, why then 
such builders of Orissa did not erect any Buddhist temples 
following that of Jagannatha or even earlier ? We cannot say 
that the Buddhist did not want this because at the same 
period in Bihar and Central provinces significant and sufficient 
Buddhist shrines and monuments were erected. Even the 
relics of Khajuraho which has significant parallel comparison 
with that of. Konark has Buddhist images.’3 These are perti- 
‘nent questions which sufficiently prove that influence of 
Buddhism or Jagannatha was either nil or very minor. What- 
ever little influence is alleged that Jagannatha has Buddhist 
influences as a result of historical growth which is an inevitable 
consequence of different religions, leaving close to each other, 
surviving for centuries. 

“For common observor the images of Buddha and Jaina 
throughout the World wherever they are found are an object 
of beauty. The image of Tathagata has been both poetic and 
spiritual. But the image of Jagannatha stands no comparison 
to this. Moreover, there is a comparison between the stories 
of the creation of the Jagannatha images and that of Buddha. 
That Maitraya Buddhisattava came in the guise of a Brahmin 
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and created the deity is questionable.!’*# The story of Brahma 
appearing in the guise of a Divine Carpenter (Viswakarma) 
remained confined in the temple is found in the Puranas.!’ 
The Buddhist scholars might have heard about this and it 
could be just possible that the stories were twisted to suit to 
their design.” 

‘The above mentioned view of K.C. Misra that historically 
Buddhism did not have great influence on Orissa, is a great 
misnomer. To make a resume here, it may be said that Tapassu 
and Bhallika, the two merchants of Utkala are regarded as the 
first lay disciples of the Buddha by the Mahavagga of Vinaya 
text, the Afiguttara Nikaya, as well as, by the Jitaka. whilc the 
Nikaxva literature points out that the Vassa and the Vafifia tribes 
of Utkala recognised the teachings of the Blessed one and 
repudiated their earlier beliefs in Ahetuvada, Akiriavada and 
Natthikavada. It is further learnt from the Jataka story that _ 
King Kalinga of Dantapura paid reverential honour to the 
Bodhi tree for seven days and nights, and the Dathavamsa 
(Datha dhatuvarmsa) and the BuddhavamS$a would have us 
believe that after the Parinirvana of the Buddha, one of his tooth. 
relics was brought to Kalinga to be enshrined at Dantapura.!é 

It is universally known a fact that the Kalinga war was the 
turning point in the life of the Mauryan King Ashoka and it 
drew him directly to the teachings of the Buddha images which 
resembles the shape of Jagannatha have been found at Sanchi, 
Mathura Museum, Banaras and Bodh-Gaya. dating to early 
historical period. Harekrushna Mahtab™ is also of the view, 
“There is no doubt that at one time the symbols of Buddha, 
Dharma and Sangha were being worshipped all over India. 
Recently a stone of Asokan polish with the symbols of 
Buddha, Dharma and Sangha at the top has been found out 
at Bhubanewswar and it is now preserved in the Ashutosh 
Museum of Calcutta. The Symbols are a little different 
from those found out at Sanchi and other places but the 
Bhubaneswar symbols are exactly like the images of Jaganna- 
tha, Balabhadra and Subhadra. The Bhubaneswara discovery 
proves that in Orissa the worship of the symbols was prevalent 
since the Ashokan period.” 
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The able reviewer of Mr. Fergussion’s “Tree and Serpent 
Worship,” remarks that “‘One of the General Cunningham's 
happiest hits is his derivation of the threé fetish-like figures of 
Jagannatha and his sister and brother, from three of the com- 
bined emblems of the Buddhistic Trinity, placed side by side 
as at Sachi.” ‘“‘The resemblance” he adds, ‘is rude but 
unmistakable.”!8 

In Upper Mahanadi valley, such images of Buddha has 
been found also, the earliest one, bcing at Rajim. which 1s 
dealt in Chapter VI. So, the discussion of K.C. Misra is 
nullified, as he has done no serious search or laboured in the 
large sense, at National level. 

The story of the creation of Buddha and Jagannath images 
might have been twisted in literature, but it is definite that 
such images representing. Buddha were created in Ashokan 
period and at Sanchi, Buddha Gaya etc. in Ist century B.C. 
and they are the earliest shape of this form. 

K.C. Misra finally is of the opinion thus ¢: “The Navakalevar 
ceremony of Jagannatha is a unique ritual the parallel of which 
is not found in any religion of the globe, less so in the 
Buddhism. Jagannath’s wooden images usuvally change every 
iwelve years ‘particularly when there shall be two months of 
Asura in one year. The Buddhist images does not undergo 
any change. The Buddhist images are all cither made of 
metal or stone. They are never made of wood or any special 
type pf wood.!? 

“Buddhism is csscntially a humanistic religion and Buddha 
never believed in rituals. On the other hand, Jagannath is 
based on elaborate rituals the kind of which is not fond any— 
where in the world. The idea of wooden images as in 
Jagannatlia and the name of the deity have references in the 
Rigveda and Atharvaveda, the Ramayana and Mahabharata.” 
This is significantly unique for Jagannatha. ` 

“Though there are certain influences on Jagannatha and His 
rituals which are usually associated with Buddhism they 
are the results of historical process and coincidence. This 
would never prove that Jagannitha was Buddhistic in origin, 
as pointed out by some historians.” 

K.C. Misrra speaks of rituals and discusses. This is no 
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method of examining, in scholarly debate. Rituals are the 
nature of rites, manner of performing Divine Services or 
Ceremonies. Rituals are recorded and the usually the product 
-of Priest classes of every religion. These have nothing to do 
with the investigation or the study of the Origin of Jagannath 
Deity. Trce worship in ancient India was common and popu- 
lar. In the Gita, Lord Krishna tells Arjuna: “Among the 
trecs, 1 am the Peepal,” by saying so, he indicated the high 
position the Peepal occupies among trees. Hence, the Hindus 
worship it and never cut it. Even Prince Siddhartha who later 
became the Buddha, roamed about from place to place, but 
enlightenment dawned upon him only, when he reached Gaya 
(in the Kingdom of Magadha) and sat for several days in 
meditation undcr a Pcepal tiee. Since then, he has been called 
the Buddha, the Enlightened one. 

The place where the tree stood is today known as Bodh- 
Gaya. The tree still exists. Many saplings of this tree have been 
planted in different Buddhist countries, to Ceylon, a sapling 
was carried by Sanghamitra, the daughter of Ashoka the Great. 
It was through her that Buddhism cam to Ceylon (present 
Sri Lanka). That tree, planted there in 288 B.C. still exists 
and is an object of great veneration. 

The Peepal tree has earned a place in the field of art also. 
In the Bharhut sculptures, the tree is shown being worshipped 
by devotees and being garlanded by ‘apsaras’ or heavenly 
maidens.?! 

According to Nalinaksha Dutt?®?, Gautama Buddha took his 
seat under a Peepal tree at Uruveli, when he was offered milk 
by a milkmaid named Sujita, who took him to be the tree 
Spirit (Vrikshaka). Whatever might have been the site of 
Buddha’s Enlightenment, it is sure that he attained it, while 
meditating under a Peepal tree. 

It has already been studied in this work that the word 
“Jagannatha’. ‘has been used for the first time of Sanskrit 
literature in ‘Devi Mahatyama’ of Markandeya Purana, whose 
composition period was late Gupta period 5th century A.D. 
K.C. Misra has not been able to differentiate the designations 
‘Purushottam,’ and ‘Jagannath,’ therefore this confusion. The 
present shape of Jagannath was at first, one of the icon of 
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Brddha image, as found in Sanchi, Budha Gaya, Mathura 
Museum, Banaras and many other places. This Image was 
installed as the Image of Jagannath, ascribed as Vigpu— 
Krishna by Adi Sankaracharya, at Govardhan Math of Puri. 
In 10th century A.D. a religious revolution took place, the 
image of Jagannath was made of Neem wood and installed as 
the Presiding Deity of Puri. In 1?th century A.D. this 
Jagannath was ascribed as Krishna and in Ganga period (i.e. 
]2th—13th centuries), the images of Subhadra and Balabhadra 
were added, with Sudarsana. Brahmanism has finaliy taken 
over the ‘Jagannath Cult’, into its fold. Therefore, much 
interpolations have been done and the wooden images are 
said to have references in the Vedas. What is referred in the 
Vedas, is ‘Purushottama,’ and not ‘Jagannath’. The whole 
work has made the effort in revealing the reality of Jagannath 
Deity, which had been lost, due to Human action or mec- 
hanism. 
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CONCLUSION 


In the mundane World there are prevalent many cults and 
religions, which are the product of Intuitive knowledge. Cult 
js a system of religious belief or worship. In the remote past, 
when the sense of Human weakness and dependence has 
inspired to hold communion with a higher power, there religion 
has made its appearance. There had been Great Teachers of 
the World. The diverse religious beliefs and practices of 
mankind are not a mere medley, not a mere outburst of 
indiscretion and want of reason, but they form a Cosmos and 
may be known as a part of human life from which prudence 
and reason have never been absent and in which a growing 
purpose has fulfilled and still fulfils itself.’ 


In the true sense : 


ONLY ONE TRUTH 
There is only One Caste— ' 
the Caste of Humanity. 
There is only One Religion— 


the Religion of Love. 
There is only One Language— 


the Language of Heart, 
or the Language of Silence. 
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There is only One God— 
the Omnipresent, Omnipotent and 
Omniscient Lord, 
—Sadguru Swami Sivananda.. 


Cosmos means the World or Universe as an orderly or 
systematic whole. Rigveda the earliest literature of India 
contains the most ancient traces of cosmogonic .speculation.” 
Cosmological values of India are the religious, philosophical 
and legal writings dating from hoary antiquity. These may be 
grouped as the Vedas, the Aranyakas, Upanishads, the Sutras, 
Dharma Sastras, the epics, the Puranas and the Agamas, in 
India. In these literatures Narayana, is conceived as a 
Cosmic God resting on the Serpent Sesa, later arises another 
aspect of Visnu ; he appears as Krishna, Chief of a Clan and 
hero of innumerable exploits. The worship of Krishna seeins 
to have given stimulus to the Bhakti movement. 

According to D.C. Sircar,* Vaishnavism, as the name 
implies, means the particular theistic religion of which Vishnu. 
is the object of worship and devotion as the Supreme God. 
Finally it progressed as a religious sect. The earliest reference: 
to devotion to, and worship of, a personal God, out of which 
Vaishnavism arose, may be traced to the ‘Ashtadhyayi’ of 
Panini of Gandhara (5th century B.C.). As earlv as 4th 
century B.c. Vasudeva was the object of devotion, ‘is proved 
by the statement of Megasthenes that the Sourasenoi, i.e., the 
people of the Mathura region, held Herakles in special honour; 
for there is no doubt that Herakles was the Greek analogue of 
Vasudeva-Krishna.——Vaishnavism alias Bhigavata religion, 
which originated with the Yadava-Satvata-Vrishni people of 
the Mathura-area, appears to have spread to Western India 
and the northern Deccan with the migration of the numerous 
Yadava tribes. ” 

The author’ had expressed the view that the site of 
Sabarinarayana on the upstream of the Mahanadi is the earliest 
trace of Vaishnav worship in eastern India. The tegend is that 
here Sabari worshipped Rama, and as a boon asked that her 
name should precede his, hence the name of the place Sabari- 
nirayana (shortened to Seorinarayana) which was later named: 
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as Svaripur.° This place is within a distance of about 3 miles 
from the Confluence of the river Jonk and the Mahanadi. This 
és the religious seat of the Pandus which is popularly known as 
Sabarinarayana. According to a traditional account, it is the 
place where Ramachandra on his way to south met Sabari who 
worshipped him with ripe berries. So, the image of Narayana 
being associated with the name, Sabari, has been worshipped 
there. It is situated on the left bank of the Mahinadi above 
its junction with the Jonk river, and is a very important place 
of pilgrimage.” 

Inscribed Vishnu imagcs dated to 2nd century B.C. are 
found at Malhar and Burhikhas sites in Bilaspur district. They 
show the Vaishnav impact in Upper Mahanadi valley. In 
early part of the Christian centuries, the Satavahanas rose as a 
political power. Gautamiputra Satakarni who started this 
reign about 106 B.c. consolidated his strength in the Deccan 
by conquering the neighbouring territories. Gautamiputra 
apparently claimed a sort of suzerainty over the whole of 
trans-Vindhya India, as he is described as the lord of the 
Vindhya (the central and eastern Vindhyas as well as the 
Satpura), Rikshavat (portion of the Vindhyan range to the 
South of Malwa), Pariyatra (Western Vindhyas and the 
Aravalli), Sahya (Western ghats to the north of the Niligiri 
hills), Malaya (Travancore hills), Mahendra (eastern ghats) 
and mountain ranges encircling the peninsular of South India.$ 

A Satavahana King of the Second century A.D. claimed to 
be equal to Rima (Baladeva or Sankarshana) and Kesava 
(Vasudeva-Krshna),° which is noteworthy, as it shows the 
growing importance of Visudevism. The worship of Siva and 
Krsna was popular and votarics of the different faiths lived 
in harmony. Sometimes they even gave grants to one 
another.!’ This shows that assimilation of different faiths was 
taking place in society and Vaishnavism. seems to have been 
popular in the whole Mahanadi river valleys then. 

Samudragupta’s expedition to the Deccan in 4th century 
A.D. brought the whole Mahanadi valleys under Gupta influ- 
ence. Gupta emperors were devout follower of the Bhiigavata 
religion, one of the many names by which Vaishnavism was 
known.” So, it seems that this invasion gave momentum to 
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the popularisation of Vaishnavism in Mahandi. river valleys. 

In post Gupta period, the Nalas of Puskari weré Vaishnav. 
It is known from the Podagarh stone inscription!? that Skan- 
davarman installed the foot-prints of Vishnu in a temple, 
which he built. The Kings of the Sarabhapuriya dynasty, 
ruling during 5th and 6th centuries were Vaishnav.!3 The 
early Somavathsis, known as Pinduvainsi, who ousted the 
Sarnbhapuriyas were Vaisnav Kings.!* 

In the coustal area epigraphic evidences reveal that Vaisp- 
avism had its rise in Orissa during the Mathara rule in the 
fifth century of the Christian era.!5 In this manner there was 
spread of Vaisnav fuith in whole of Mahanadi valley. 

It will be interesting to Know the view of K.C. Panigrahi,!S 
when he states that the numerous copper plate grants and 
stone inscriptions of the ruling dynasties of Orissa do not refer 
to Lord Jagannath, The absence of reference however, does 
not prove “that he did not exist in Orissa. It only shows that 
ths Deoity had not become so famors as he came to be later. 
This statement shows that K.C. Panigrahi did not go deep into 
the study of che use of ‘Jagannath’ term in Sanskrit literature. 

About the Origin of Jagannath Doity, there are legends 
which are of highly conflicting character. Therefore the tradi- 
tional narration of Jagannath is given in Chapter I, the 
Introduction. 

Religious revolution of Mahéanadi valley is given in Chapter 
li. In early Christian centuries there was Religious 
Eclecticism. 

Buddha was gradually observed into Vaishnav pantheon 
and was regarded as the 9th Avatara of Visnu. This has been 
discussed in Chapter IH. 

Chapter IV has the study on the evolution of Purusottama- 
Jagannath Deity. It has been proved that one of the icon of 
Buddha, signifying ncn-violense, was established or recognised 
as Purusottama-Jagannath Deity by Adi Sunkarécharya. The° 
author admires the Master Mind, who embellished this 
icon of non-violence for Buddha and has Salutations for that 
Individual. 5 

Reverence and dishonour of Adi Sankaracharya at Jagan- 
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nath temple of Puri, is a historical fact. This is a forgotten 
aspect, therefore, it is described in Chapter V. 

° The development of Jagannath Trinity is dealt in Chapter 
IV. Single Jagannath Deity is worshiped in different names, 
as Dadhibaban, Patitapabana and Trutyia. It has been discus- 
sed in Chapter VII. 

A critical review of K.C. Mishra’s view is done in Chapter 
VIII. Chapter IX has the Conclusion. 

How much the author has succeeded in the study of the- 
“Origin of Jagannath Deity®”’ is for the Readers and intelligen- 
tsia to judge. The author has done a humble service for the 
progress from darkness to the light of Jagannath consciousness. 
Therefore the Universal Prayer: 


ଞଷର ୮ ଷଙୁଷ4, ସଫ ୩ ଆ {ସ୩ଙଫ, ଫଙ 7 । 


Take me from evil to. Good, 
Take me from darkness to Light, 
Take me from death to immortality.!7. 
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APPENDIX 


Jagannijth Stotram or Ashtakam was not composed by Safkar- 


acharya 


Usually it is accepted that Jagannath stotram or ashtakam 
was composed by Adi Sankarachaya. The author’s critical 
study shows that like Bhagavadgitéa is a remarkable interpola- 
tion (MAR. p. 15), and Purugottama Mahatmyam is an addi- 
tion into Skanda Purana in 12th century A.D. as dealt in this 
book, Jagannath stotram or ashtakam was not composed by 
Sankaracharya. 

Jagannath stotram (Prayer or Hymn) or ashtakam isa 
short work of eight stanzans. Each stanza ends with the verse 
FATA: CIM AIAN] wagH. It has been studied in this 
book that Sankaracharya established or installed Jagannath 
Deity as the Divinity, to be worshiped at Govardhan Matha 
of Puri, in 10th century A.D. Jagannath became the Presiding 
Deity of Puri and the images of Sankaracharya and Padma- 
pada were worshiped together with Jagannath Deity. Later 
the other two images were removed. In Chapter VI, it has 
been dealt that Jagannath Trinity .or quarternary (including 
Sudarsana) worship developed in 12th or 13th century, A.D. 

Jagannith stotram praises Balabhadra and Subhadra also. 
So, it is definite that it was composed by some unknown 
Sanskrit poet during the development of the Trinity worship or 
after the Trinity were established in 12th, 13th century A.D. As 
name of the author is not mentioned, it came to be assigned as 
Sankaracharya’s work. So, in Reality the author or Jagannath 
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stotram or ashtakam is unknown, For ready reference, it is 
given below. ' ff 


HY graTqTenn 


ଝଖ୍‌ କଷା ୩, 
ଅଙରୀଣିତଣ ସ୍ମ ୩୩୯ ପୁକ: । 
radar geafg Tia Ge 
MaTT; TIT ATTAIN wag A 1 nn 
ଞ୍ଜ ଷଙ ୪ fafa frfages Flac 

ଅଙ୍ଗର ସସ ଷଡଏ ୩୪ fତଙ୍ଷଙ 

ଷଙ ଞଙ୍୍‌ ସଙ୍ଗତ କafaaT aoa 
STATA: taTHY FTACATTHT HAT A 121 
HETraedRR Sapcfat fafreat 
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HTT: TRE FHT: 
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TTI T: HIATT her TT 
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ବଷ TT ଷଙ quan gu 
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Adivasi. 
Avatara. 
Anirudha. 


Anubhava. 
Abbaya. 
Brahma. 
Bhagavati. 
Bhairava. 


Champakamala. 


Divya drishti. 
Darurupi. 
Daitapati. 


GLOSSARY 


Tribal. 

Incarnation. 

Unrestrained, unhindered, ungovern- 
able, self-willed, spy, a secret emis- 
sary, a rope for fastening cattle, 
name of the son of Pradyumna, 
grandson of Lord Krishna, God 
Siva apte for Vishnu, name of a 
Buddhist Saint. 

Experience. 

Absence of fear or courage. 

God of Creation. 

Goddess Durga. 

Terrible forms of God Siva. 

A garland of Champaka flowers 
(Indian flower). 

Supernatural insight. 

The wooden idol of Lord Jagannath. 
Individuals of Sabara origin, enga- 
ged in service of the Jagannath Deity 
and they are the Adivasi or tribals 
engaged in worship and services of 
the main Deities, in Jagannith tem- 
ple of Puri, specially at the time of 
the “Navakalevara” and the Car 
festival. 
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Glossary 


Dhaya. 
Devi. 

Deva. 

Hari. 
Hrisikesa. 
Karma. 
Kamandalu. 


Kaivata. 


Karana-sarira. 


Lokanatha. 
Mahesa. 
Mauna. 
Madhyana. 
Narayana. 
Narasimha. 
Naivédya. 
Paramanda. 


Pratyaksha. 
Pratyeka. 
Prakriti. 
Padmasana. 


Prudyumna. 


Rishi. 
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Kindness, Compassion or Pity. 
Goddess. 

God. 

Vishnu. 

Onc of the name of Krshna. 

Action, Deed, Function or Work 

An eartheorn. or wooden ewer used 
by ascetics, having a semi-circular 
nandle on the top (like a bucket). 
Fisherman. 

The causal frame enclosing the Soul 
(Vedanta philosophy). The original 
embryo or source of the body exist- 
ing with the Universal impersonal 
Spirit and equivalent to Abidyi 
{equivalent to Maya) and when inve- 
sting the impersonal Spirit causing it 
to become the Personal God or 
Iswara. 

Lord of Mankind or Universe. 

Siva, Lord of dosstruction. 

Silence. 

Noon. 

A name of Vishnu. 

An Incarnation of Vispnu. 

Offering to a Deity or oblation. 
Supreme delight or .bliss, highest 
felicity or eternal happiness. 

Truth. 
Each one and all. 

Nature. 

ZA: posture in sitting, prescribed in 
the Sastras or holy scriptures. 

Name of the eldest son of Sri 
Krshna, i.e. Cupid. 

Sage, anchorite, saint, a truthful 
person, a subduer of passions, the 
author of Sastras, the author or the 
first recitor of a Vedic formula. 
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Rambhakta. 
Rathayatra. 
Raja. 

Siva. 

Sirya. 
Sattwa. 


Sankarsan. 


Samadhi. 


Tama. 
Vritti. 
Vhaikari. 


Vedi. 


a 


Varada-mudra. 


Vasudev. 
Yogi. 
Yoga. 


Yajnapavita. 
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Devotee of Lord Rama. 

Cart festival. 
One of the three attributes of Human 
nature, the passion in Human 
nature. 

Lord Mahadeva, one of the trinity 
of the Hindu pantheon. 

Sun. 

The best of the three qualities in the 
material nature, the aggregate of 
moral good qualities. 

Elder brother of Sri Krshna, Bal- 
arama. 

The unification of the human mind 
with the Divinity ; the mental opera- 
tion by which ‘the God in man is 
one with the man in God,’ 
Darkness, gloom, or planet Rihu 
(the ascending node in Hindu astro- 
nomy). 

Profession or means of living. 
Deterioration, Relating to the Sat- 
twa quality. 

A platform of worship or sacrificial 
altar or earth where all desires are 
obtained. 

A posture of the hand, granting a 
boon. 

Lord Krshna. 

Saint. N 

Spiritual communion of man with 
God ; the union of a man’s Soul with 
the Divine Spirit. 

Sacred thread (Twice born). 
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